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“The World as Seen from Yarkand:
Ghulam Muhammad Khan’s 1920s Chronicle Ma Tirayniy waqi ‘asi’
Eric T. Schluessel (Harvard University)'

I: Introduction

The field of Central Asian history has lately undergone a shift from a methodological
and theoretical emphasis on identity and large-scale solidarities towards an approach
to textual criticism that understands loyalty as inherently plural and conflicted and
acknowledges the interplay between social imagination and social reality through the
medium of text.?2 On the one hand, we have become less concerned with tracing the
origins of modern ethnonyms and identities, and more concerned with identification
as a historical process.® On the other, through a close and critical reading of texts, we
may work beyond the cultural and begin to interrogate the social, or more exactly the

11 am very grateful to Dr. Tetsuya Ohtoshi of the Islamic Area Studies Center at the University
of Tokyo (TIAS) for the opportunity to publish this study. The staff at the Lund University
Library have been exceptionally kind and professional during my visits there. Prof. Wheeler
Thackston and Joshua Freeman at Harvard University provided valuable comments on my
earlier translations of the text and helped me interpret some particularly obscure passages.
Some of this work was previously presented at the China in the Twentieth Century Young
Scholars” Workshop at Peking University in June 2013. All errors are my own.

2 For a critique of identity as a category of analysis and an alternative approach, see Thomas
Welsford, Four Types of Loyalty in Early Modern Central Asia: the Taqay-Timarid Takeover
of Greater Ma Wara Al-Nahr, 1598-1605, (Leiden: Brill, 2013), pp. 15-22. On the linguistic
turn and Central Asian social history, see Paolo Sartori, “Introduction: on the Social in
Central Asian History: Notes in the Margins of Legal Records” in Paolo Sartori, ed.,
Explorations in the Social History of Modern Central Asia (19"-Early 20" Century), (Leiden:
Brill, 2013), pp. 1-22, 1-2.

® Laura Newby and Rian Thum have made significant contributions to our conceptualization
of pre-Uyghur Turkic Muslim community in Xinjiang with specific attention to the messy
geographical, ritual, and textual constitution of local identities. (Laura J. Newby, “*Us
and Them’ in 18" and 19" century Xinjiang” in 1ldiké Bellér-Hann et al., eds., Situating
the Uyghurs between China and Central Asia, [Aldershot: Ashgate, 2007], pp. 15-29;
Rian Richard Thum, “The Sacred Routes of Uyghur History”, PhD dissertation, [Harvard
University, 2010].)
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social-cultural nexus where powerful relations and systems of significance are mutually
constituted. | intend the present work as a contribution to this effort where Xinjiang is
concerned, that we may begin to understand better how Turkic Muslims (Turki) in East
Turkestan made sense of Chinese power and of the world around them.

In April 1927, Ghulam Muhammad Khan Khwajam b. Shaykh Pir Shah of Yarkand
finished writing “Ma Titaynin wagqi‘asi,” a continuation of Mulla Misa b. Mulla ‘Tsa
Sayrami’s (1836-1917) 1908 history, the Tarih-i Hamidr. In the following introduction
to the text, I will discuss the significance of the work, which scholars have utilized only
rarely, largely because it has little evidentiary value as a source for historical events as
such. Rather, Ghulam’s chronicle captures a peculiar mentality in crisis, an understanding
of the world specific to the Turkic Muslim encounter with Qing and Chinese power
in Xinjiang. This worldview, which we see reflected in earlier texts, is fundamentally
optimistic about the potential of Qing and Chinese rule to produce justice, and it adapts
Islamic sacred history and political philosophy to explain and legitimize that rule. “Ma
Titaynin wagi ‘asi” draws heavily on the Tarii-i Hamidz, and yet it brings Sayramt’s late-
Qing ideas into an era when they were being challenged by post-imperial political and
social realities. | will trace the genealogies of some of the major ideas that are operating
in the text, focusing on intertextuality between Sayrami’s and Ghulam’s works. 1 will
analyze their roles in Ghulam’s chronicle and relate them to the broader history of the
1920s as a Yarkandi scholar would have known and understood it.

As Ghulam tells us explicitly in the text, he wrote the chronicle in two stages: a
little more than half of the text was written up to the first day of Jumada | 1344 AH (18
November 1925).# This comprises a history of the world from the final years of the Qing
through the time of writing from the perspective of Yarkand. The second section of the
work was composed up to Eid al-Fitr 1345 AH (April 1927). In this, Ghulam chronicles
further events in the world, focusing on those dating from the very month of writing. The
view is panoramic, encompassing events mostly from the Islamic world, with extensive
and significant treatment of China, all in relation to what was happening in Ghulam’s
own Kashgaria. While Ghulam’s attention darts from one place to another, it is interesting
to note both which events he chooses to relate and how he discusses and contextualizes
them. The rarity of the text and its disjointed structure place Ghulam’s chronicle in a
class with other idiosyncratic writings of a similarly broad or quotidian scope, such as
the Kitab-i ‘Abdullah of ‘Abdullah Poskami (b.1876), written contemporaneously and in
the same region from the 1890s through the 1930s.°

4 130a, 14-15.
5 Abdullah Poskami, Kitabi Abdullah, (Uriimchi: Shinjang Khalg Néshriyati, 2004).
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The Manuscript

We do not know who commissioned or copied the manuscript, but it is useful to
contextualize it and thus infer the conditions of its production. The only known manuscript
of this Eastern Turki text is held by the Lund University Library, where it is included at
the end of an abridged version of Sayramt’s Tarzh-i Hamidr (Jarring Prov. 163).6 In the
following, I will refer to the whole manuscript as Jarring Prov. 163 and to its constituent
parts by their individual titles. Gunnar Jarring dates the manuscript to the 1930s, but its
provenance is unclear, save that Jarring received it from Jacob Stephen (1914-1991),
a Turki convert to Christianity.” Ghulam’s work is a chronicle, first retrospective and
then contemporaneous: the narrative picks up around the end of Mulla Masa’s, with the
downfall of the Qing, brings the reader through episodes in history until 1925, and then
continues to report on current events. It seems to have been intended in its appendage
to the Tarih-i Hamidr to complete and update that longer history, which Mulla Masa
himself stated to be the first history of East Turkestan since Dughlat’s sixteenth-century
Tarih-i Rasidr.®

There are several reasons to believe that another copy of this narrative exists. The
text itself indicates that it was completed in 1927, so any copy from the 1930s would

® Lund University Library, Jarring Prov. 163. A photoreproduction of this text is available
in full online at http://laurentius.ub.lu.se/jarring/volumes/163.html. Sayrami’s work is a
substantial revision of his Tarih-i Aminiyya.

7 See Jarring’s handwritten catalogue notes. http:/laurentius.ub.lu.se/jarring/catalogue/163_2.html
See also Jacob Stephen’s autobiography (Flykting for Kristi skull, [Stockholm: Mission-
sforbundet, 1947].)

& Sayrami 2001, p. 30; 1b, 4-8. [Note: All footnotes referring to Sayrami indicate both the page
number in the modern transliteration and the corresponding section of Jarring Prov. 163.
The modern transliteration is cited as Sayrami 2001. Because there is significant divergence
between the texts, | have transcribed the text of Jarring Prov. 163. This project has thus far
fallen short of complete foliation with the photoreproduction of the Beijing manuscript of the
Tarikh-i Hamidr.] Balke Mogulistan [5] yurtlarida izukamat gilip 6tkén aan wé padisahlarni
Tarip-i Rasidmiy mu’allifi janab Mirza Haydar Kiragan jam * al-sayyif [6] wa-‘l-galamdin
keyin ta bu zamangica, kim tort yiz yilga yeqin yetipdur, zamananiy rasa wa danalaridin he¢
birlari bu muddat [7] icida 6tkan waqi - wa Awadisatlar wizqu ‘idin gissa wa hikaya namina
wa niSana qoymaqni gasa eytip taris [8] yazmapdur. Peculiarly, Sayrami claims that the
Tarikh-i Rasidr was written “four centuries” beforehand, suggesting that he was not aware of
the Turkic-language translation with addendum, a critical edition of which was recently pub-
lished by Amanbek Jalilov et al. (Addendum to Tarikh-i RaSidz, Translation And Annotation
with Introduction and Indexes, [Tokyo: NIHU Program in Islamic Area Studies, 2008].)
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obviously be a copy. We also find this narrative copied into a Swedish-made notebook
of the kind used by the Swedish missionaries who were active in Kashgaria from the
1890s through 1938. The notebook comprises 144 pages of slightly yellowed notebook
paper with light blue ruling and rounded corners, bound with staples between oilcloth
covers. There are numerous examples of such notebooks in the archives of the Swedish
Mission Church, which was active in Kashgar, Yarkand, and Yengisar, in Stockholm’s
Riksarkivet. They appear to have been used mostly for writing out lengthy texts such
as these, including manuscript drafts of gospel translations, while ordinary notes and
diaries went into smaller, more fragile books. Each page has twenty-two light blue lines,
each of which the copyist has used more or less as a baseline for the script. Someone,
probably the copyist, whose identity | will address further below, has also added margins
in light pencil on either side of each page. The script itself is nasta lig, and not at all
ornate, especially compared to the Beijing manuscript. Although there may be subtle
differences in the hand that | do not perceive, there appears to have been only one scribe
for the entire manuscript.

As Hamada has noted, Jarring Prov. 163’s copy of the Tarzs-i Hamidr is incomplete
relative to the Beijing manuscript known from Anwar Baytur’s later typescript edition.®
Though the present work was copied at a later date than the Beijing manuscript, the
version presented and ends abruptly. In place of the final chapter, we have Ghulam’s “Ma
Titaynin wagi‘asi.” In order to understand these differences in both the composition of
the manuscript and its contents, it may be productive to characterize Jarring Prov. 163
not as an incomplete work, but a different version thereof, and one that responds to the
circumstances of its production.

“Ma Titaynin wagi‘asi” contains frequent misspellings and omissions of words or
dates that suggest copyist’s errors. If we presuppose that the narrative was copied for
the Mission, we should also consider the increasingly lucrative trade in manuscripts for
foreign travelers and scholars and its consequences for the quality of manuscripts. Only
a few years later, Gunnar Jarring paid to have dozens of texts copied for his research.?
Other travelers were the victims of outright fraud through the production of fake ancient
manuscripts, but Jarring’s collection shows him in several instances to be the customer
of a sloppy copyist, or a secretive one. Another manuscript, copied for Jarring by a book
merchant in 1930, presents an extremely truncated version of the Risala-i Mizadozi

® Hamada Masami, “Jihad, Hijra et ‘Devoir du Sel’ dans I’histoire du Turkestan Oriental” in
Turcica 33 (2001), pp. 35-61, 52.

10 Gunnar Jarring, Ater till Kashghar: memoarer i nuet, (Stockholm: Bonnier, 1979), pp. 120-
126.
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“Manual of the Cobblers” that shows frequent omissions from the text compared to other
available cobblers’ manuals.* We can well imagine a scribe producing a hurried copy
for a foreign scholar or missionary who would hardly be able to judge its quality until
long after paying for it. Of course, the copyist of the risala may have been working to
obscure secret knowledge to which only guild members were meant to be party, but such
a hypothesis would not hold for the Ghulam text.

Another possibility is that the text was made for a learner of Turki. Many members
of the Swedish Mission, including some noted turkologists, were dedicated to studying
linguistics and lexicography, particularly in service of Bible translation. In 1929, one
missionary had three risalas copied for him into a single notebook (Jarring Prov. 2),
evidently for language study, as he added a small glossary to the beginning.t? Copyists
may have caught on to foreign visitors’ imperfect grasp of Turki and thus taken some
liberties in writing out the texts. The Tarzs-i Hamidr in Jarring Prov. 163 is also missing
the lengthy introduction, replete with Arabic phrases, that is present in the Beijing
manuscript.®® Perhaps this was removed in favor of the short summary of the work that
we find at the beginning in order to get the reader directly to the Turki-language material.
The relative simplicity of the script, lacking ornament or the piling-up of words on line
edges so common in manuscripts, may also suggest that the scribe intended to keep the
text as simple as possible. Similarly, “Ma Titayniy wagi‘asi” may have been included
specifically because of its interesting linguistic content, particularly the frequency of
Chinese and other loanwords.

“Ma Titaynin wagi‘asi” is visually distinguished in the manuscript as a separate
work. Every chapter in the Jarring Prov. 163 Tarik-i Hamidr begins with a heading in
red ink, and these chapter headings are not placed on a separate line, but integrated into
the body of the text. When it comes to “Ma Titaynin wagi‘asi,” however, the scribe

11 Jarring Prov. 43. (See Jarring’s notes: http://laurentius.ub.lu.se/jarring/volumes/43.html)
Comparison with a number of contemporaneous manuals, including another Manual of the
Cobblers (Jarring Prov. 500) strongly suggests that the copyist in this case omitted long pas-
sages of material, leaving the skeleton of a craft risala. For a thorough and exacting explora-
tion of the genre, see J. E. Dagyeli,*“Gott liebt das Handwerk’: Moral, Identitat und religiose
Legitimierung in der mittelasiatischen Handwerks-risala, (Wiesbaden: Reichert Verlag,
2011).

12 Jarring Prov. 2. Jarring’s handwritten catalogue notes indicate the provenance of the MS:
http://laurentius.ub.lu.se/jarring/catalogue/2_2.html

¥ The Beijing manuscript of the Tarikh-i Hamidz, upon which Anwér Baytur based his modern
edition (Sayrami 2001), is reproduced in Zhongguo Xibei wenxian congshu, er bian, (Beijing:
Xianzhuang Shuju, 2006), v. 41.
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leaves a space of two lines between the end of the Tarzi-i Hamidr text and the heading
of Ghulam’s chronicle.** The heading is then centered, set off by wide margins, and the
script is larger and bolder. Red ink is used for European-style parentheses that further
distinguish the second line of the heading, which gives Ghulam’s name as the author.
Double horizontal strokes (=) mark either end of the third line, giving Ghulam’s full
name and his parentage. Sayrami himself receives no such treatment at the beginning of
the work.

However, the text begins in what would be an unconventional way, if this were
an independent work of history. Ghulam gives us no way to contextualize the work,
no complicated dedication in Persian, nor any formulae in Arabic. Even the title of the
work, “Ma Titaynin wagi‘asi,” is at first misleading: we might translate it as “the story”
or “the death of Commander Ma,” yet the events surrounding the individual in question,
Commander Ma Fixing (F & 1864-1924), take up only part of the whole narrative.
Instead, Ghulam jumps in with the year 1329 AH (1911 CE), the year of the Xinhai
Revolution that toppled the Qing, and a very peculiar choice of setting: Beijing.®

Thus, Ghulam immediately indicates that his work is to be a continuation of and
possibly a response two Sayrami’s, something related yet distinct: it picks up where
Sayramt has left off in time, and it returns to one of Sayrami’s most active and intriguing
characters, the Khan of China, and the problems of the Khan’s parentage, authority,
and place in world history.** Ghulam presumes Sayrami’s political theory, which adapts
Perso-Islamic ideas of kingship to explain the history of the Qing conquest, Muslim
rebellion, and Qing reconquest. Yet, to Ghulam, the world has entered a distinct age of
history, either indicating or merely suggesting the coming of the apocalypse: Sayrami’s
just rulers have all fallen, and no one has arisen to take their place.

Ghulam in Space and Time

One of the fundamental questions about this text is its significance and representativeness
in regard to popular thought in 1920s East Turkestan. Unfortunately, we have little

14 124b.

15 124b, 10.

6 Shinmen Yasushi has discussed this topic at some length, comparing Sayrami’s vision of
China with that one later advanced by the Uyghur leader Muhammad Emin Bugra. (Shinmen
Yasushi, “Higashi Torukisutankara mita Chagoku” in Chigoku: Shakai to bunka, 9 [1994],
pp. 15-31.)
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information about Ghulam. He was associated with Yarkand and either grew up or made
his living there. Given his titles and those of his father, he and his family presumably
held an esteemed place in their community. He is exceptional for noting his mother’s
name, which suggests that she was also well enough known to be mentioned without
further comment or explanation.

Despite his familiarity with Chinese bureaucracy and vocabulary, Ghulam’s
geography of China is spotty, especially when compared to his knowledge of the Islamic
world. His detailed knowledge ends at Qumul, beyond which he is aware of a “Lanzhou
province,”” meaning Gansu, and of the “region of Beijing”?, indicating the whole of
China proper, as well as a “Chengdu province,” meaning Sichuan.'® He knows that there
are multiple other provinces, which he refers to by the term sey (< Ch. % shéng). Yet,
by what can be discerned from the text, Beijing is just as familiar to him as far-flung
London®, and rather less so than Iran.

Ghulam discusses at length the politics of Central Asia, Hindustan, Turkey, and
especially the Middle East, where he expresses great concern at the Saudis’ rise to power
and destruction of holy sites in and around Mecca.? The networks that brought news and
travelers over the Pamirs to and from Hindustan were open. Ghulam tells us that he has
gone on the Hajj by way of Kashmir,% and after his visit to Mecca continued to receive
news from hajjis.?* From the other end of the world, we learn that it was possible to send
a letter from Mecca to Merkit, a region of Kashgaria known as the home of the Dolan
people that Ghulam describes as a poor and isolated place.?

Ghulam puts the events of his time, particularly those concerning novel phenomena
such as the rise of communism, into strange phraseology that at first makes his account
appear ignorant and fanciful. On further inspection, however, he emerges as a fairly keen
observer of national and global news. While his story of the collapse of the Qing tells us
more about Xinjiang than it does about the whole empire, as | will discuss below, he is
aware of details such as the succession of presidents of the Republic.?® If some of Ghulam’s

7125bh, 16; 1264, 12, 15; 127b, 9.
18 129b, 3.

191304, 1-2.

20 131a, 12.

21 130b, 19.

22 129b, 1-2; 130b, 8-9.

2 128v, 10-12.

2 132v, 1-3.

% 132b, 1-3.

% 125a, 1-4.
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stories about China seem outlandish, it is because they emerged in the institutional and
informational gap between Turki subjects and their sovereign. Between the people who
told these stories and the actual emperor, there was a very long road to travel indeed.
Before the introduction of the telegraph to Xinjiang in 1895, even a palace memorial
from the governor reporting on local conditions might take two months to reach Beijing.
Before such a memorial could be written, however, the governor would have to receive
reports from the provincial financial commissioner #i Bt fif and judicial commissioner #
22di, who in turn depended on information from the four circuit intendants &5, who
often as not chose not to pass along a report from the county %, departmental &, and
prefectural N magistrates under him. Of course, this was the case for much of the Qing
empire, which incorporated remote areas on its borders and in pockets in its variegated
physical and social terrain.

Several other channels of information were open. Firstly, many could cross the
linguistic divide between Chinese and Turki. Translators had worked in the Qing
administration on an ad hoc basis since the eighteenth century. Chinese theater was being
performed in Ili in the early nineteenth century, and it drew a Turki audience, suggesting
that there was some indirect knowledge of oral Chinese or Manchu on their part, or of
Turki on the part of the performers, to allow them to understand the storyline.?” There
is macaronic poetry blending Turki and Chinese in evidence,® and even a somewhat
mysterious manuscript that appears to be a Turki translation of a Chinese novel, albeit
possibly through the intermediate step of Manchu.? Since the 1870s, the Qing regime in
Xinjiang had worked to create a class of translators (Ch. s#i 5 tongshi, ET tuz¢i) to serve
as intermediaries between Chinese officials and Turki subjects. Quite a number of Turki
students, though it is still unclear how many, succeeded not only in learning Chinese,
but also in reading and memorizing a number of Confucian Classics.*® One Turki, who

21\, V. Radloff, Proben der Volklitteratur der Turkischen Stamme, v. 6, (St. Petersburg,
Commissiondre der Kaiserlichen Akademie der Wissenschaften, 1886), pp. 92-94.

2 E. Denison Ross and Rachel O. Wingate, Dialogues in the Eastern Turki Dialect on Subjects
of Interest to Travellers (London: The Royal Asiatic Society, 1934), pp. xi-Xii.

2 British Library Oriental MS 5329, noted in David Brophy, “The Junghar Mongol Legacy and
the Language of Loyalty in Qing Xinjiang” in Harvard Journal of Asiatic Studies 73: 2 (2013),
pp. 231-258, 254.

¥ | have found a number of local records relating to the education of Turki boys in the Chinese
classics in a recently-published collection of documents from Turpan. (Qingdai Xinjiang
dang’an xuanji, [Guilin: Guangxi shifan daxue chubanshe, 2012].) For example, a report
from 1889 lists Han Chinese, Hui, and Turki students. (v. 29, pp. 217-218) One Turki boy,
aged fourteen but singled out for his precociousness, had already read the Book of Odes
(Shzjing 55:#%) and rapidly worked through the Book of Documents (Shangsha 4 ).
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presumably had this or a similar background, eventually came to teach Chinese to Turki
boys in a school in Kashgar.®! Such translators facilitated the official distribution of news
in multiple languages.

Nor should we discount the importance of merchant networks, who may have
served to bridge the information gap. In making up for the state’s weakened capacity
to create meanings, however, merchants would have passed along a mixture of popular
and official understandings. It is clear that merchants from China proper operating in
Xinjiang had extensive contact with Turki. Relations between the two communities were
not limited to predatory lending and other financial practices, but also included everyday
relationships such as cohabitation, prostitution, and marriage.*> The merchant houses
were based elsewhere in China, particularly Tianjin, Shaanxi, Hunan, and Hubei, and
members would have traveled regularly from one end of the country to another. Turki
merchants also operated in China proper. Although their activities are less apparent in the
historical record, some Turki literally made names for themselves in the cross-country
trade.®®

Ghulam’s sources and means of obtaining information influenced a particular
worldview informed partly by the Islamic textual tradition, partly by news from beyond
Kashgaria, and partly by the experience of Qing and Chinese rule. What Ghulam presents
is not a canonical Islamic perspective, if such a thing can be said to exist in the world,
but a cosmology cobbled from multiple sources. Through critical reading, it is possible
to excavate something of this cosmology and how it came into being.

China and its Ruler

Agood starting point is the conception of Qing and Chinese rule, as Ghulam’s narrative is
overwhelming concerned with Chinese power in its various manifestations. An attentive
reader of Ghulam’s work will notice that the author labels the ruler of China a khan, while
the land he rules over is called kagan. Hagan, as | will discuss below, was originally a

8t John Térnquist, Kaschgar: nagra bilder fran innersta Asiens land, folk och mission, (Stock-
holm: Svenska Missionsférbundets Forlag, 1926), p. 231.

% Qingdai Xinjiang dang’an xuanji again provides significant documentation this effect. (e.g. v.
29, pp. 371-372)

% Muhammad ‘Al Hajjim Sanhay (“Shanghai” Muhammad Ali Hajji) (1870-1952) comes to
mind. (Sherip Khushtar, Shinjang yeqingi zaman tarikhidiki mashhur shakhslar, [Urimchi:
Shinjang Khalg Néshriyati, 2000], pp. 274-275.)
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title, obviously related to Turko-Mongol gaghan, and until recently, Turki writers had
used it to label the ruler of China himself. Exploring the vicissitudes of this term as it
traveled through history will illuminate a great deal about East Turkestan conceptions
of Chinese power. Because the ruler of China is very much at the center of much of
Ghulam’s text, reflecting on the meaning of this figure will address the ideological and
geographical dimensions of Sayrami and Ghulam’s worldview.

For all of its idiosyncrasies, “Ma Titaynin wagi‘asi” is, like its parent text the Tarzs-i
Hamidr, a story about power and legitimacy. Sayrami began his work with a reminder that
the fate of rulers, including that of all those actors in his history of rebellion, violence, and
kingship, is in the hands of God.>* This is a generic statement, but one that immediately
indicates that the narrative to follow is a political history intended to explain the shifting
fates of rulers over East Turkestan, Sayrami’s Moghulistan.

How interesting, then, that Sayrami, like Ghulam after him, devotes so much of
his work not to the eventful history of his recent past, but to ancient and sacred history.
Scholars have so far drawn on Sayrami’s earlier Tarzi-i Aminiyya and the Tarzh-i Hamidr
for their evidentiary value, assured by Sayrami’s explicit dedication to the historian’s
craft that much of the work has been written on the basis of several sources that the author
himself approached critically.® However, because Sayrami also collected oral narratives
among his various sources®, the work is just as valuable as a repository of stories about
the distant past that circulated in East Turkestan in the first decade of the twentieth
century. Moreover, Sayrami deploys sacred and ancient history strategically: throughout
the narrative, he juxtaposes the events of the distant past with those of the recent past,
reminding the reader of the origins of leaders, places, and peoples and implying parallels
across time. In short, while Sayrami’s work is a political history, the author considers a
great deal of legendary history to be relevant to his argument. Because such a strategy
is familiar from historical writing globally, it does not constitute an innovation in itself;
rather, “Ma Titaynin waqi‘asi” demands that we regard the particular ways that sacred
and political history interact in the text.

¥ (1,5) Taj-i salranatni har kimniy basiga hAwahlasa qoyadur, swahlasa aladur; Awahlasa ulug
giladur, swahlasa har giladur; swahlasa hidayat-i ‘aza qgiladur, swahlasa zalalatké saladur;
pastni baland wa balandni past giladur. | have excerpted this line from the Beijing manu-
script, since Jarring Prov. 163 is missing this opening section.

% Hodong Kim, in his introduction to Holy War in China, calls Sayramt “truly one of the best
historians Central Asia has ever produced” and praises his accuracy. (Hodong Kim, Holy War
in China: The Muslim Rebellion and the State in Chinese Central Asia, [Stanford: Stanford
University Press, 2004], p. xvi.)

% Sayrami, p. 144.

10
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We must give some consideration in this light to a character who haunts this
narrative from a considerable distance, the ruler of China, the “Khan” (ET 4an). Ghulam
expresses an unexpected nostalgia for the Qing emperor. Ghulam, like Sayrami, sees the
majority of Qing emperors as just rulers in the Perso-Islamic mold, and he understands
the downfall of the Qing, along with the tyrannies visited on the Muslims of Xinjiang, to
have been the doing of an imposter and pretender to the throne. Throughout the narrative,
this character remains an active figure, despite the supposed end of the royal line in
1911. The Khan appears as the source of just commands meant to counter the tyranny of
disobedient officials in Xinjiang and throughout the empire, yet he possesses no power
to act. Ghulam holds this view even when writing in 1925, after the emperor Puyi, long
since stripped of political power, had been expelled from the Forbidden City in 1924; by
1927, he has realized that the emperor is gone and so loses hope for just rule in China.
How did this particular image of the ruler of China come into Ghulam’s chronicle? Why
did he include such a figure in his narrative?

East Turkestani conceptions of Qing and Chinese power have a complex history.
The Turkic-language documentary records indicates a number of ways that Kazakh and
Turki addressed or referred to the Qing emperor around the time of the conquest in the
mid-eighteenth century: early communications acknowledged the emperor as sovereign
in Manchu terms, by the name ejen (ET ezen), which meant “ruler,” “lord,” or “emperor”
in Manchu, or in Chinggisid terms, calling him a “khan.”® Both terms were in use in
Kashgar in 1811, but their referents had changed slightly: ezen indicated the Yongzheng
Emperor (r. 1723-1735), also called ‘azim Aan “magnificent khan,” while his son, the
Qianlong Emperor (r. 1736-1796), was referred to as the “khan in Beijing.”®

Turki officials had the greatest and most routine exposure to Qing power, and so
the most opportunities to think and learn about China. Nevertheless, although Chinese
officials were present across Xinjiang in the early nineteenth century, and Turki officials
traveled to Beijing for audiences, this is not to say that Turki became overly aware of
Qing geography or history. A travel narrative from the early nineteenth century presents
travel advice for the road from Kashgar to Beijing and a smattering of Qing history.*
If what the author presents is correct, then Mulla Nazir Muhammad of Kashgar, who

¥ Noda Jin and Onuma Takahiro (A Collection of Documents from the Kazakh Sultans to the
Qing Dynasty, [Tokyo: TIAS, 2010]) provide numerous examples.

% Meer Izzut-Oollah, Travels in Central Asia in the Years 1812-1813, Henderson, trans., (Cal-
cutta: Foreign Department Press, 1872), p. 32.

¥ Meer Izzut-Oollah, pp. 30-32, 43-44.
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claimed to have traveled to Beijing twice with Kashgar zakim beg Iskandar Beg Wang,*
and Ahiaind Tahir of Turpan, who had gone once before, possessed strange and, from a
modern perspective, inaccurate understandings of that history: that 1811 CE (1226 AH)
was the sixteenth year of the Jiagqing emperor is certainly correct. That Qianlong reigned
for ten years, however, was not. Mulla Nazir Muhammad estimated that 1228 AH (1813
CE) was about thirty years after the sixtieth year of “Ezen” Yongzheng, that being about
1198 AH (1783 CE), towards the end of Qianlong’s reign. Qianlong’s victory over the
Zunghars and conquest of Kashgaria from the Khwajas in the 1750s is attributed to
Yongzheng. Although their knowledge of who was emperor when was unclear, Mir 1zzat
Allah’s informants probably did not misremember when major events had happened in
the recent past. Rather, | am inclined to think that Qing imperial power, filtered through
multiple languages, overlapping systems of government, and the distance from Kashgar
to Beijing, manifested itself in a very nebulous way. Turki officials on the ground strove
to make it intelligible.

Imperial power, in Ghulam’s text, operates through the possession and mobilization
of letters. Apart from immediate acts of violence, every powerful character in his narrative
is a writer of petitions, issuer of decrees, circulator of missives, and most importantly
possessor of seals. This is the image that coalesces around the Hagan-i Cin or “Hagan
of China” in the Turkic-language appendix to the Tarikh-i Rasidz. In that text, the Hagan
is a distant ruler who mainly receives reports from his officials, or from the people they
govern, and then reacts to them through edicts.** The Haqgan is a bureaucratic ruler, the
head of a hierarchy of functionaries.

The source for the term Aagan and its associated character was not, as far as |
can discern, the Qing court, nor even in a direct way from Qing officials. Rather, it
came from local instantiations of broader Perso-Islamic literature. One of Ghulam’s
sources for sacred history, which I will discuss below, was the 1126 anonymous Persian-
language history Mujmal al-Tawariz wa-‘I-Qisas, or something like it; if he had access
to an unknown copy of the work, he might have found in it a list of titles of the rulers
of various kingdoms of the East (Ar. masriq) as of the twelfth century CE.*? One title

“0 For a discussion of the beg system and Qing indirect rule of Xinjiang in a contemporary
source, see Shinmen Yasushi, “Tarikh-i Rashidi tyurukugoyaku fuhenno jojutu keikouni kan-
suru ichikousatsu: Kashugaruno rekidai hakimu beguno bubunwo chashinni” in Seinan Ajia
Kenkyi, 70, 2009, pp. 111-131.

4 Jalilov et al, pp. 136, 141.

42 Muhammad Tagt Bahar, ed., Mujmal al-Tawarik w-al-Qisas, (Tehran: Mu’assasah-i Hawar,
1939), pp. 420-423. Sayrami lists two sources for his work that | have been unable to locate
and that might have served to carry these narratives up to his time: a Zubdat al-Asbar and
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is given for the padidah of China (Cin) — fagfir — and another for the padisah of “Inner
China” (Cin-i Andariin) — tuguzguz kagan. Sayrami makes some use of the former, while
Ghulam does not. The term fagfar or fagfarcin is thought to derive from an unattested
Indo-Persian compound *bhaghaputra via Pahlavi bghpwhr “son of God” whence it was
adopted by Muslim geographers to refer to the ruler of China (Ch. X tianzi “son of
Heaven”).* Sayrami uses this title occasionally, and interchangeably with Hagan-i Cin.
In the Mujmal, the title zaqan is ascribed to the rulers of Inner China, the Khazars, Tibet,
and the Russians (Ras). As Tuguzguz indicates the Togquz Oguz Turkic confederation®,
it is readily apparent that zagan was considered to be an Inner Asian title, one for rulers
of the land beyond Iran, but not yet at the borders of China. Its association with the
people or region of Cin had not yet coalesced. Similarly, Mahmad Ka3gart (1005-1102)
defines haqan simply as a title given to Afrasiyab, the Turanian sorcerer of literature, the
descendants of whom are called 4an.*® Cm appears in his dictionary, as well, divided into
three regions: upper, middle, and lower Cin, variously labeled Tabgac; Hitay or Cm; and
Barkan or Macm, respectively.

Neither formulation is entirely surprising, as Cin could also refer to Khotan, which
occupied an ambiguous place in geography: the Qarakhanid Yasuf Qadir Han (r. 1026-
1032) claimed, after his conquest of Khotan in the name of Islam, to be the “King of
the East and of China” (malik al-maSriq wa-‘I-Sin), where the “East” was Ferghana and
Kashgar, and “China” meant Khotan.“¢ From this point onward, Cin and Magin gained a
closer association in native literature with central China.

Thus, nearly ten centuries before Ghulam, concepts of China and its ruler were
already emerging in complicated ways from two different lineages: one in the literature
of the Persian world, and one in the local legends and sacred histories of Kashgaria. As
Rian Thum has argued, Persian literature and its gradual nativization in Kashgaria had a

something called simply Sahrokiyya. (3a, 17-18) Neither the Zubdat al-Akbar of ‘Ali Mirza
Maftiin nor that of Sher Muhammad Nadir appear to have contributed to Sayrami’s work. For
a description of the Mujmal, see V. V. Bartol’d, “Turkestan v epokhu mongol’skogo nashest-
viia” in Sochineniia, vol. 1, (Moskva: Izdatel’stvo Vostochnoi Literatury, 1963), pp. 45-600,
72-73.

# “Faghfar” in Encyclopaedia of Islam, Second Edition, P. Bearman, Th. Bianquis, C.E. Bos-
worth, E. van Donzel, W.P. Heinrichs, eds., (Brill Online), 2014.

# “Toghuzghuz” in Encyclopaedia of Islam, Second Edition, P. Bearman, Th. Bianquis, C.E.
Bosworth, E. van Donzel, W.P. Heinrichs, eds., (Brill Online), 2014.

% Mahmiud al-Ka$yari, Compendium of the Turkic Dialects (Diwan Luyat al-Turk), Robert
Dankoff and James Kelly, eds., (Duxbury, Mass.: Tekin, 1982), v. 2, p. 229.

* Thum 2010, p. 23 ff. 23.
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profound effect on local historical consciousness.*” Thum describes a complex interplay
between the Persian canon and preexisting legends that unfortunately must remain
obscure in its details to the modern scholar, yet particular narratives and works clearly
left their mark on the ways that people thought about and wrote history. A chief influence
was Ferdowsi’s (940-1020) Shahnama, which he composed on the basis of a variety of
stories already in circulation around the time that the Mujmal was composed and Kasgari
wrote his dictionary. Thum finds stories from the epic in circulation in Kashgaria already
by the eleventh century and confirms that it was available to East Turkestani readers by
the sixteenth. By the end of the seventeenth, it was an influential work. The mention of
Khotan in the Shahnama helped to connect the text to the local geography of the Tarim
Basin, further enforcing the association of Cin with this part of East Turkestan.

For such Central Asian readers familiar with the Persian canon, the character of the
Hagan-i Cin in the Shahnama would have been familiar: he is the ruler of a land of magic
and ritual somewhere east of Turan who gives certain contestants in the epic shelter
and makes some attempt to invade Iran.®® It is unknown exactly what place a reader
of the Shahnama in Kashgar or Yarkand would have associated with Cin, since they
ostensibly lived on its edges. By the mid-eighteenth century, however, Turkic Muslims
living in East Turkestan had a very real encounter with “Chinese” power and routinely
encountered its expressions. Although China and the Chinese were under Manchu rule,
popular awareness of the distinction between Chinese and Manchu people and power
was lacking. Thus the land of Cin became associated unambiguously with China.

By the early nineteenth century, the Hagan-i Cin could be conceived of as a distant
and bureaucratic sovereign who operated through ritual, as in the Shahnama, and through
the writing, reading, and certifying of messages passed along the roads past Jiayuguan
to and from the “land of Beijing” beyond. According to the Turkic translation of the
Tarth-i Radidz, for example, when a beg violated the “rituals” of the Hagan-i Cin —
significantly, not his “laws” — a higher-up wrote a petition (Ar. ‘arz) to the Hagan-i Cin,
who upon reading it replied with an edict removing the beg from office.* The Haqgan-i
Cin appears only as an epistolary sovereign; while his image changed significantly after
the reconquest, Sayrami and Ghulam still depict him as the head of an administration
functioning strictly through petitions, edicts, and seals (ET tamgu), which are themselves
chief sites of contestation between Qing and Chinese leaders.>

47 Thum 2010, pp. 20-27.

8 Firdawst, The Epic of the Kings: Shah-Nama, the National Epic of Persia, Reuben Levy,
trans., (Chicago: The University of Chicago Press, 1967), p. 295.

49 Jalilov et al, p. 140.

50 125h, 13-1264, 17.
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At the same time, Sayrami and Ghulam reconceive of the Emperor of China in
terms and images borrowed from sacred history and literature, denying the historical
record as it had come down in the Islamic world.5* Muslim historians and geographers,
of whom Sayrami was well aware and Ghulam ought to have known, had long depicted
China as an infidel mirror of their own society: the Chinese possessed technology, and
were determined by their clime to be intelligent, but they remained beyond the lands of
Islam. Like the Arabs or the Byzantines, they had their capital, their religion, and their
ways of life. Rasid ud-Din’s Jami ‘ ut-Tawarikh was the first work of Islamic history
to embrace China as a part of world history, as he recounted the dynasties and their
emperors by the contemporary Chinese reckoning as related by Chinese sources through
a pair of Buddhist monks.? RaSid ud-Din ascribes no special qualities or origins to the
Chinese or to their ruler, and indeed his account is comprised mostly of a very dry list
of reign dates.

Early Qisas al-Anbiya literature is also silent about the origins of the Chinese,
save that they may be descended from Yafis b. Nah. After all, they are human beings
and must have descended from one of Nih’s sons. Sometime by the late seventeenth
century, however, stories were circulating to the effect that the ruler of China was a direct
descendant of Cin b. Yafis b. Niih, and that the hereditary line of kingship had not been
broken until the Manchu conguest in 1644, making the suicide of the last Ming emperor,
Chongzhen (r. 1627-1644), the end of the legitimate rulership of China by its primordial
ruling house.> Sayrami goes to great lengths to repeat the assertion, apparently drawn
from the oral culture of Kashgaria, that the Qing emperor is in fact the descendant of
Cin.% I will return to this theme shortly.

Questions of genealogy are central to Sayrami’s political history: throughout his
narrative, officials and rulers gain and maintain power when they respect the promises
and intentions of their ancestors but lose it when they violate them. He makes this
principle explicit later in the Tarzh-i Hamidz.>® Sayrami explains the importance of this
principle of rulership: the Qing emperor lost control over Xinjiang when his officials
there, both Muslim and Chinese, broke their oaths.%® Similarly, Ghulam’s characters

51 Shinmen 1994, p. 19.

52 Karl Jahn, “China in der islamischen Geschichtsschreibung,” (Wien: Hermann Bohlaus
Nachf., 1971), pp. 66-69.

%% Ibn Muhammad Ibrahim, The Ship of Sulaiman, John O’Kane, trans., (London: Routledge &
Kegan Paul, 1972), pp. 203-215.

% Sayrami 2001, pp. 145-149; 28a, 14-29b, 6.

% Sayrami 2001, p. 547; 1193, 5-120a, 20.

% Sayrami 2001, pp. 149-157; 30b, 10-33a, 13.
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meet their downfall when they violate promises made in the past to their superiors or
ancestors. Ma Fuxing’s own death comes ultimately from his scheming and defiance
of his superiors.”” The agent of his end, Ma Shaowu (}5#311874-1937), falls from the
path of justice after a threefold ritual violation of Islam: worshipping an idol, swearing
an oath before it to serve the governor, and then entering the yamen to eat pork with
other officials, implying that Muslims who serve the Chinese governor have separated
themselves from the Muslim community.5®

The greatest promise, of course, was that which the ruler of China made following
his secret conversion to Islam, which Sayrami narrates at length.>® The story is familiar
in its broad strokes to Hui origin stories, and it explains the existence of the Chinese
Muslim community: during the time of the Prophet, the emperor of China had a dream
concerning a man whom his dream-interpreters identified as Muhammad. The emperor
sent a messenger to bring Muhammad to China, but, after some mishaps, returned only
with the Prophet’s ambassadors. The emperor converted to Islam, keeping this fact from
his advisors, who were divided over the matter of accepting the religion. The emperor
encouraged his people to respect and adopt Islam, and also exchanged a number of his
subjects for some from Samargand, who settled down with the Prophet’s ambassadors on
land specially designated for them, creating the community from which the Hui descend.
Sayrami is not entirely credulous of this story, yet he takes care to remind the reader over
the course of the following passages that the Chinese emperor “had become a Muslim,”
and the chapter in which this occurs is even titled in part “how the Hagan-i Cin became
a Muslim.”%0

Although the emperor’s descendants forgot their Islam, they nevertheless defended
the sharz ‘ah, as exemplified by the emperor’s efforts to investigate and act according to
Islamic custom upon the conquest of Kashgaria.®* The imperial law held up as long as the
original Muslim officials who had submitted to the Qing and their descendants remained
in power. However, the emperor’s promise was broken when local officials raised illegal
taxes and sold their offices to others.52 While the emperor remained committed to justice,
he was unable to receive the petitions of his Muslim subjects in Xinjiang, and so could
not act on their behalf. The result was the Muslim uprising, not against imperial power

57 1264, 21-126b, 6.

58 126b, 19-22.

% Sayrami 2001, pp. 145-149; 28a, 14-29b, 6.

% Sayrami 2001, p. 145; 28a, 14. Hikaya-ye zamana-ye Haqan-i Cin musulman bolgani....
81 Sayrami, p. 153; 30b, 10-20.

62 Sayrami, pp. 158-162; 32a, 10-33a, 14.
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per se, but against the tyranny (Ar. zulm) of local officials.

Thus, neither descent from Cin nor ancestral conversion to Islam alone made an
emperor legitimate. Rather, the critical shift in late-Qing depictions of the ruler of China is
that he is conceived of anew as the archetypical “just king” of the Perso-Islamic political
tradition: a distant and impartial arbiter of the diverse interests of his differing subject
peoples.®® Sayrami similarly goes to some length to legitimize the emperor in such terms,
presenting narratives that establish him first as a rightful ruler over a Muslim community
and second as a source of ultimate justice (Ar. ‘adalah). Although the Empress Dowager
ran the empire in place of young Guangxu, Sayrami writes, because their rule produced
justice, the country was at peace.®

Ghulam holds to the same principle and uses it to explain the fortunes of Chinese
rule in Xinjiang. In the very last days of the Qing, Ghulam tells us, a pretender put
a child on the throne in place of the rightful emperor.®® Secretly, the royal line was
broken. Because this child was controlled by his father, a corrupt official, under his brief
reign the relations between the empire’s subject peoples were soured by unprecedented
policies that forced Chinese customs on the Muslims. Moreover, the child was too young
to be the emperor, and so he had to undergo a strange ceremony in which the officials
around him prayed to grant him extra years of age. “These stupid infidels,” Ghulam
notes, “have such customs.” In the aftermath, according to Ghulam, the corrupt father
of the puppet emperor specifically targeted the Muslims of Xinjiang, violating again the
imperial promise of the integrity and separateness of the Muslim community by forcing
Chinese education and language upon the Turki.% God, protector of the genuine imperial
line, does not permit such a policy to continue, and instead intervenes — the people rise
up and declare the Republic of China.

Here we see the intersection of the genealogical principle in Sayrami and Ghulam’s
writing and the Perso-Islamic principle of just rulership. We might see Sayram1’s efforts

88 Mottahedeh, Roy, Loyalty and Leadership in an Early Islamic Society, (London: . B. Tauris,
1980), p. 175, states, “This role of arbiter, distant from the society for which it arbitrated,
known to live largely for its own interest and not for any particular interest in society, was the
role of the king. The king who fulfilled this role and saw that each interest got its due, but no
more than its due, was ‘just.”” For one outline of the “sacral model” of Perso-Islamic king-
ship, see John E. Woods, The Aqquyunlu Clan, Confederation, Empire: A Study in 15th/9th
Century Turko-Iranian Politics, (Chicago: Bibliotheca Islamica, 1976), pp. 6-7.

8 127a, 11-12.

8 124b, 7-125a, 13. See footnote for a parallel story concerning the Guangxu emperor in
Sayrami.

66 125a, 8-13.
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to justify Qing rule as justification for Turki involvement in the imperial system, which
by the first decade of the twentieth century seemed likely to remain in place. Yet, Sayrami
and Ghulam, who both draw on oral sources, seem to be tapping into something in
the broader culture. From the 1870s, Qing justice begins to fit into the quadripartite
scheme of sacred lineage that popular Islamic manuals ascribed to various crafts: the
“law of the Chinese” was also the “law of Moses™®’, or else one of four valid systems of
justice operative in Xinjiang.%® Following the reconquest, a number of narratives began
to circulate in oral and written sources across the region and in the Turki diaspora of
Central Asia to the effect that the Hagan-i Cin was a source of justice, and that his
dominion over Xinjiang was dependent not on skill at conquest, but on his intention and
capability to maintain the integrity of the Islamic community and prosecute justice in
a manner according with God’s will on Earth, the sharz ‘ah. Such stories likened Qing
emperors to AnaSirwan, the pre-Islamic Sassanid ruler who continued to serve as an
example of kingly justice in the mirrors for princes literature of late-Qing Xinjiang.®® A
story in Sayrami further relates an experience of imperial justice on the part of a beg in
the early 1860s, when an epistolary Hagan-i Cin cleared him by decree of a wrongful
accusation of malfeasance, bringing the beg to reflect some time later on what a just and
clement ruler the Hagan-i Cin was.™

7 “Then God created four prophets and four books, which were sent to separate nations: the
Bible, this is the law of the Russians; the Psalms of David, this is the law of the Qalmuq
people; the Torah of Moses, this is the law of the people of China; the Furgan of Muhammad,
this is the law of the local people [of Xinjiang].” (Potanin 1883, v. 2, pp. 14-15, quoted in
David Brophy, “Tending to Unite?: The Origins of Uyghur Nationalism”, [PhD dissertation,
Harvard University, 2011], p. 30).

88 Jarring Prov. 207 1.48 “Gunahkar (¢lin hakimniy jaza barganinin bayani” (“Discussion of the
punishments given by the magistrate to criminals”), written in Kashgar around 1905-1910,
states “[2] Har dindarnin Sari‘at kitabi bardur. Ul kitablarni: gantn kitabi, zokun kitabi, [3]
IT payan kitabi, Sari‘at kitabi. Mazkar kitablardad tohtalgan saza ta‘in [4] qgilingandur.” “Each
[kind of] religious person has a shariah book. They are: the book of ganin [secular or impe-
rial law], the book of Russian law, the book of the Lifan Yuan [Qing Court of Colonial Af-
fairs], and the book of the shariah. Punishments to be given are specified in these books.”

8 Kasifi Sabzavari’s sixteenth-century Azlag-i mujsinz was translated into Turki at least three
times, one or two of those in Kashgar. | have seen a copy from Kashgar in the Xinjiang Uy-
ghur Autonomous Region Library (650000-1401-0004984 5-XTQ 62). The work draws on
stories of Anasirwan extensively in its discussion of “justice.”

™ Sayrami, pp. 572-575. Again, the Qing emperor is compared to Anasirvan. This section is
missing from Jarring Prov. 163.

18



Introduction

Ghulam’s Anxieties

By the time Ghulam wrote his work, the world had changed in unexpected ways,
and so had the ways that people understood their world. In the Kashgarian mind, the
Hagan was divorced from his political meaning and becames closely tied instead to the
geographical conception of China. This is how Ghulam uses the term. At least through
the 1920s, writers referred to the Chinese people as zaqgani. On a few maps of Asia and
of China preserved from Rachel Wingate’s mission schoolroom of the 1910s, children
have clearly labelled Xinjiang with the Chinese term <ia<ws Sigjay, but the whole of
China is scrawled with (lis8s Haganistan, and right below it in Chinese, Zhangguo
quan ti F1B4x[E “complete map of China.”™ A contemporary source refers to China
as “the clime of Haqgan.””? At this same time, while schoolchildren could label Nanjing,
Beijing, and Hong Kong on a map, the overall Kashgarian understanding of Chinese
geography seems to have changed little from Sayrami’s time: Sayrami knew that the
Chinese called Xinjiang “beyond the pass” or “beyond the mouth” (Ch. keuwai 14},
Sayrami’s gobdy).” By the 1920s and Ghulam’s work, there is no ruler called saqan
or fagfar, only the Khan in Beijing. Instead, Ghulam uses /agan to refer to the land of
China and its government, but not the ruler: “The fortunes of China were on the rise.””
“In order to enter into the service of China.””™ “We are of the people of the Eight Cities
in China.”™

In the broader culture, then, the ruler of China was gone, but his people were still
defined on some level by the imperial legacy. Ghulam is nostalgic for the empire, and for
empires everywhere, all of which had their protecting patriarchs to ensure the peaceful
interaction of subject communities. He sees fighting first between the Muslims and the
Chinese, and then between Muslims, Chinese, and Russians, as sure signs of the coming
apocalypse.” In order to approach his perspective on his contemporary world, however,

™ Maps and other materials are held in the Riksarkivet, file SE/RA/730284/240.

72 Jarring Prov. 201, 11.3 “Cén ¢ildnin bayani.” Cay ¢ila degan gadimi zamandin tartip
Haqgan iglimidéki but-parastlarniy arasida rasim bolgan wéa musulmanlarniy kitabhanlari
bazarlarda yirup wa izlig giladurgan mullalariga 043a bir rasimdur “Drama has been a cus-
tom among the idol-worshippers in the clime of Haqgan since ancient times, like when mul-
lahs and reciters go about the market preaching.”

™ Sayrami 2001, p. 158; 32a, 15-17.

™ 126h, 4.

s 129b, 20.

6 133a, 13.

7 128b, 1-5.
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it is necessary first to explore his understanding of sacred history.

We begin again with Sayrami, without whom Ghulam does not make sense. Sayram1i
asserts that the current ruler of China was not only a direct descendant of the son of
Yafis b. Nah and a secret Muslim, but also that his land was unconguerable even by
Dha ‘I-Qarnayn (Alexander the Great), Chinggis Khan, or Amir Timar (Tamerlane).™
The effect is not only to write China into the popular and formal history of Islam, but
to outright contradict histories as known from elsewhere in the Islamic world. Sayrami
asserts the antiquity of Chinese rule in order to justify it, but also makes the imperial line
out to be older and possibly more legitimate even than Alexander the Great, an important
model of kingship, and older even than Abrahamic line, from which the caliphs are
meant to have descended.

Sayrami has made quite a radical assertion about history, but it is one that makes
sense in the wake of the failure of the Ottoman caliphs to assist Ya‘qub Beg in maintaining
his state in East Turkestan. It makes sense in a world where sources of ultimate authority
seemed to be falling away one by one, as Islamic states in Central Asia fell to the Russian
empire, the British consolidated control over Hindustan, and Qing power in Xinjiang
seemed both firmly established and singularly capable of producing satisfactory justice,
particularly in the eyes of a ruling class of Turki with greater access to the bureaucracy.
The Qing could not be challenged, it seemed, and Sayrami comes up with reasons to
explain why.

Sayrami’s account of sacred history, as mentioned above, comes almost word-for-
word from the Mujmal al-Tawarih w-al-Qisas, which makes Cin, Turk, and Ras, among
others, out to be sons of Yafis.” In Sayrami’s time, the Mujmal would have provided not
only a statement of the Chinese, Turkic, and Russian people’s common descent, but also
reasons for conflict between them, as the Mujmal narrates the origins of their enmities.
Sayrami, drawing on “certain histories,” makes further additions to the genealogy, casting
the Chinese, Turks, Manchus, Kyrgyz, and others as descendants of Turk b. Yafis and
asserting that they “founded a great city in the land of Beijing.”® Given that Sayrami
then casts strong doubts upon Alangoa’s immaculate conception,® it is curious that he

® Sayrami 2001, pp. 49-59; 3a, 19-8a, 15.

® Muhammad Taqt Bahar, ed., Mujmal al-Tawdrik w-al-Qisas, (Tehran: Mu’assasah-i Hawar,
1939), pp. 97-104.

8 4a, 9-10. Beji mamlakatida bir $&hér-i ‘azim binah qildi. Sayrami 2001 (p. 49) has a slightly
different narrative, which includes a different set of sons of Yafus, including “Daghestan.”
Another is named “Daching,” possibly from Ch. Da Qing K& “Great Qing.”

8 Sayrami 2001, p. 56.
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is less skeptical of the genealogy as he relates it and provides no alternative, suggesting
that he approves of it.

Ghulam revisits the relations between the Chinese, Turkic, and Russian peoples,
bringing his present history into dialogue with Sayrami’s sacred history. “Muslims
fought with infidels, infidels with Muslims and with Russians, Russians with Chinese,
and Christians even with each other,” he tells us. “These signs make known the coming
of the great Mahdi.”® At this point in Xinjiang’s textual history, “Muslim” musulman of
course indicated “Turkic Muslim,” while Chinese Muslims were simply “Dungans.”

For Ghulam, conflict between these peoples is one of several signs of a coming
apocalypse. Simultaneously, Ghulam is concerned with the integrity of communal
boundaries and the possibility of moving across them. Ma Shaowu, as noted above,
becomes not Dungan, but thoroughly Chinese by engaging in official rituals. There is a
peculiar incident in which the Bolshevik consul puts on Bukharan robes and tells Turki
notables of Kashgar, “Now we are all the same!”’®® The Kashgaris are not convinced,
and the Chinese present agree: “Even in a robe, you’re still a Russian. These officials
sitting here are Chinese. We’re Turks. How are we the same? If you become a Muslim,
we’ll be the same.”8 Again, it seems that ritual and religious boundaries are prioritized
over outward appearance, but in a different way than before. There is also an interesting
class dimension to this encounter, reflecting the extreme difference in wealth between
Kashgarian Turki and Central Asian Russians. Ghulam emphasizes several times the
superficiality and fundamental meanness of identification through clothing: the Turki
who cross into Central Asia and join the Bolsheviks are singled out for their uniforms
and affected gait.®® An Iranian professor and his family dress in “Christian” clothing and
shock their community.® The jadidis of Istanbul, whom Ghulam sees as disrespectful
hooligans, mock others for their turbans.t” The Chinese abandon old sumptuary rules as
they cast off the empire and their country descends into chaos, making men and women
dress in a similar way.®

Sayrami and Ghulam converge in their concern for linguistic difference, both past
and future. Sayrami recounts that the descendant of Nah developed different languages

8 128b, 3-4.

8 130a, 9-14.

& Of course, from the author’s perspective it is more acceptable to become a Muslim than to

leave the community, even if becoming a Muslim means crossing boundaries.

% 133a, 3-7.

8 130b, 19-21.

8 130b, 16-17.

8 125a, 17-18.
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and so had to communicate through translators.® His choice of terminology is interesting,
as he uses the Chinese word for “translator” tongshi ;@3 nativized as tuzy¢i, which
would have been very familiar to his audience, given the proliferation of Turki-Chinese
translators in the late Qing. Sayrami does not depict this as a good thing, but rather a sign
that natural relatives were growing more distant. Ghulam similarly sees the presence
of tuyci as an uncomfortable sign of distance between family members: the tyrannical
pretender imposes Chinese education on the Turki, with “this malicious intent, ... that
fathers and sons should speak together through a translator. The goal was that, when
the old people died, all of the youth would have become Chinese.”® Both Ghulam
and Sayrami themselves make use of Chinese vocabulary to index difference, voicing
Chinese characters with words and short phrases in their own language. This suggests
both that the authors and their audiences were in positions to understand more than a
little Chinese, and that they felt ambiguously about being able or required to do so.

To return to the issue of communal boundaries and ritual, Ghulam is also concerned
with the destruction and violation of sacred sites. Again, | believe that Ma Shaowu’s
entering an idol-temple is significant, particularly as it reflects related concerns on the part
of Turki ‘ulama’ over Muslims’ engagement with Chinese rites in the growing number of
Chinese temples in Xinjiang.®* More broadly, the chaos of the Xinhai Revolution and its
aftermath is reflected in Ghulam’s account in Muslim and Chinese officers’ destruction of
each other’s temples.®? He recounts the conflict over a mosque or Hindu temple in Kashmir,
which escalates into an outbreak of unconscionable violence against Muslim children.®
The Bolsheviks destroy an ancient mausoleum in Bukhara, just as they scatter the contents
of a treasury dating to the time of Timar.% Finally, in the distant Hejaz, the Wahhabis, of
whose beliefs and actions Ghulam does not approve, tear down important shrines, leaving
some sites intact in Mecca only for fear of the consequences of doing s0.%

As Ghulam’s narrative returns to the center of Islam, it returns also to the past.
Ghulam juxtaposes the Wahhabi rise to power with the Ethiopian raid on Mecca in the
Year of the Elephant, shortly before the birth of the Prophet Muhammad.® Directly

8 4p, 1-4.

% 125a, 9-14.

%t A central issue in Abiil Wahid Ahiind’s account of Chinese theater in Kashgar is the Turki
presence in the audience at theatrical events. (Jarring Prov. 201, 11.3 “Cén ¢ildnin bayani.”)

% 125h, 10-11.

% 128b, 9-16.

% 128b, 9; 1304, 16.

% 130b, 8-15.

% 132a, 13-22.
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after, he relates two earthquakes that seem to happen all at once, one in Mecca and one
in Merkit.” I do not think that Ghulam’s choice was random — the Year of the Elephant
would have been a known story in any case. We must recall that, up until this point in
the narrative, the world has been gradually falling apart. Arabia is now in the hands of
rulers who, despite being Muslims, act tyrannically.® There is no more Khan in Beijing.
Across the world and in Xinjiang, conflict rages. Ghulam’s implication is that a distinct
era is coming to an end, an era defined by the history of the descendants of Yifis, and
something new is appearing in its place.

Ghulam and the Jaddrs

Ghulam may not have had a single clear idea of what that new era would be, but several
of his anxieties about it can be discerned from the text at hand. Hamada, the only modern
scholar to have commented on Ghulam’s work, states simply that “Ghulam Muhammad
Khan of Yarkand offers us an interesting example of the ideas of the gadimists.”® In light
of the foregoing discussion, however, it is not sufficient to characterize Ghulam merely
as a “gadimist,” particularly given how nebulous and politicized a term this is. Hamada
assuredly labels Ghulam a gadimist, or a supporter of old ways, because of his frequent
criticisms of things jadidz, “new.” The sheer breadth of the word jadidz’s reference in this
text, however, demands that we define more clearly what it was that Ghulam meant by it
and, conversely, what he supported in its place.

The first instance of jadid in “Ma Titaynin wagi‘asi” is in the phrase ilm-i jadid,
“new knowledge,” which, Ghulam tells us, emerged in Bukhara in 1921-1922.1%° Ghulam
does not refer here to the ideas of Ismail Gaspirinskii or other nineteenth-century Muslim
reformers, however, but to something associated with a group that ushers in Bolshevik
rule. To Ghulam, the Bolsheviks are primarily people opposed to royal or imperial rule,
by the Russian emperor or any other.*®* His understanding of their political or economic
policies is secondary to their role in the narrative, particularly as supporters of the
jadidr Chinese.’? Ghulam sees the jadidr Chinese as Christians, much like the Iranian

%7 132b, 1-6.

% 131b, 17-132a, 6.

% Hamada Masami, “La transmission du mouvement nationaliste au Turkestan oriental (Xinji-
ang)” in Central Asian Survey, 9:1 (1990), pp. 29-48, 38.

100 128b, 6-9.

101 123h, 2-8.

102130b, 22-131a, 5.
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reformers.

‘1lm-i jadid is a destructive force in Kabul and in Istanbul, as well.1*® In both places,
adopting the new learning results in widespread violence and depopulation. The same
happens in China, where the jadids Christian Chinese start a war with the Europeans.?®
At the root of violence is the disruption of preexisting schemata of difference, both
between genders and between groups of people. The Chinese, having changed their
clothes, imitate the Europeans, but end up turning against their erstwhile tutors. It
is significant that the peace settlement at the end of the war establishes separateness
between peoples.’® Similarly, Ghulam suggests that the Wahhabi leaders have learned
from the West, and their party visits significant violence and destruction on the Hejaz.1%
Given how different and diffuse these movements were, it is apparent that Ghulam is not
referring to any specific ideology or even cluster of modernist or reformist philosophies,
but rather expressing a general anxiety that incidentally uses the term jadidz to refer to
novel and negativ things.

The common thread binding jadidz, Christian, and Western things together in
Ghulam’s work is their opposition to the dominance of emperors and the schemata of
difference that they maintain. In the old world of Ghulam and Sayrami, people performed
their own rituals and maintained their own communities under the protection of rulers
who could trace their descent back to Islamic sacred history, among them the Ottoman
caliph, the Chinese emperor, and perhaps by implication the Russian emperor as well.
In Ghulam’s new world, Christians and jadzdis go about undermining imperial authority
by dressing everyone the same way, destroying ancient sacred sites, and thus bringing
chaos, tyranny, and the breakdown of hierarchies of authority and rule.

Ghulam’s gadimism, then, is a historically specific phenomenon with identifiable
roots both in the popular ideas communicated by Sayrami and in Ghulam’s own
circumstances. His text is a rare source for the history of thought in 1920s Xinjiang, one
that points to the continued circulation of ideas between oral and written and popular
and elite cultures. It also demonstrates a view that we might be surprised to encounter
in modern Xinjiang, so much historiography of which is dedicated to exploring the
emergence of large-scale solidarities and opposition to Chinese power. Ghulam is
concerned about boundary maintenance, but he does not understand Chinese rule per se
as harmful to it: rather, he is troubled by a specific kind of rule at a particular time, and he

103 128b, 17-21; 129b, 2.
1041314, 5-16.

105129, 18.

106 130b, 15.
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attempts to explain why one was benign and the other harmful. Such a perspective may
represent a broader attitude not represented in the writings of nationalist elites. I thus
present the following translation and transcription in hope that it will contribute to the
cultural and social history of Xinjiang during a critical and still understudied period.
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Translation

I1: Translation

Notes on the Translation

The following translation follows the original text as closely as possible so as to facilitate
comparison and impart a sense of Ghulam’s style. He writes in a particularly disjointed
fashion, even for an Eastern Turki text. While holding to the maxim that the translator
should write as the author of the text would have written, had that author known the
translator’s language, | acknowledge that Ghulam is not always very clear or precise in
his phrasing or felicitous in his choice of words.

Part of the reason for Ghulam’s lack of clarity is that he was putting into words
phenomena that were at a great distance from him and often, as he attests, novel and
unfamiliar. There is a great deal of Chinese vocabulary in this text, much of which only
had a fleeting presence in Eastern Turki and has not survived into today’s dictionaries.
(See Transcription for notes on language.)

Translation

[124b, 7] Commander Ma of Kashgar
[8] Narrated by Ghulam Muhammad Khan of Yarkand
[9] = Hajji Ghulam Muhammad Khan Khwaja, son of Hazrat Khwaja Shaykh Pir Shah,
his mother Ma‘siima Khanim =

[10] Inthe year 1329 AH [1911 CE], the Xuantong Khan'? in Beijing had no children.1%
He discussed with his mother what to do, and he came to the conclusion that, [11] “If | have

071 have translated ET 4an as simply “khan,” and padisah as “king” or “emperor” depending
on context.

108 Emperor Xuantong (&%t 1906-1967, r. 1909-1912), known better by his personal name Puyi,
was indeed on the throne at this time, but he was childless mainly because he was three years
old. The events as narrated here more closely resemble stories surrounding the reigns of the
Téngzhi emperor (7] r. 1861-1875) and his cousin and successor Ziitian, called Guangxu
(3t r. 1875-1908): Tongzhi, the son of the Empress Dowager Cixi (% 1835-1908), was
sickly and indeed produced no male heirs. The regent, his uncle Prince Gong (1833-1898),
along with Cixi, was the real power behind the throne. Cixi was one of several members of
the Court who engineered the succession of the child Guangxu and establishment of another
regency. Guangxu died one day before Cixi, and it was widely rumored that Cixi had him
poisoned when she realized her own impending death. Xuantong, Guangxu’s cousin and
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no progeny, then later the affairs of the khanship will not go well. | must adopt a child,
educate him, and teach him the affairs of the khanship.” [12]

In the Khan’s offices, there was a trusted high official. The Khan thought his son
would do. [13] The Khan informed the boy’s father and took him into his care. He
educated the boy for a year and a half, giving him to a master, whom he ordered to teach
the boy the knowledge of the khanship. [14] The tutors, per the Khan’s order, made great
efforts to teach him. This went on for about a year and a half.

One day, [15] his father found an opportune time to tell the Khan, “You educated
this child. If all of the officials, both inside [16] and outside these offices, know that he is
my son, then why would they ever make him khan after you? This is a half-baked plan.”
[17]

The Khan said, “What should we do?”

The Khan immediately gathered all of the officials together. “Why don’t you all
make this child khan after me,” he ordered. “So, all of you, sign, and stamp your seals.
Make an ironclad document.” [18] The child’s father had a secret desire in his heart for
the khanship.

[125a, 1] The father seized the opportunity. He conspired with the Khan’s cook.
They made several promises and oaths together, and they put poison in some food and
gave it to the Khan. And the Khan ate this [2] and died. The Khan’s mother, when she
saw this, threw herself upon the Khan, embraced him, and cried. For three days and three
nights, she did not sleep, [3] but she passed away on that very spot.

And this good-for-nothing scoundrel’s son was six years old. [4] They asked God
for two years. He turned eight years old. They asked Heaven for two years and Earth for
two years. He turned twelve years old. These stupid infidels have such customs.%

again a small child, was Cixi’s choice to succeed him. We could complicate the interpretation
of this narrative by pointing out that Guangxu, as Tongzhi’s cousin, was not his direct heir
either.

109 According to this account, the young Xuantong emperor gained his majority, and so quali-
fied for the emperorship, through his officials’” intervention with special prayers and rituals.
Ghulam’s account perfectly parallels Sayrami’s story of the child Guangxu emperor becom-
ing an adult through the same means:

[121a, 7] Amma mazkar hanzada Uc¢ yaSda ikanlar. Japtay zandalari 6z rasim- ‘aqidat-i [8]
nalayiqalari birld asmandin bir yadni tilép, sanga beripdur. Tort yaslig bolupdur. Analari
bir yadni beripdur. [9] B&S yaslig bolupdur. Zemindin bir ya$ tilap elip beripdur. Alta yasliq
bolupdur. Jaytay zanda bas[10]liq animiz yatta yaslarida Aanliq tastida olturdi, dep ‘agida
wa i tibar qilipdurlar. Lekin analari qocaqlariga elip [11] olturup Aanlig Aukumini jarr wa
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[5] After that, he sat his child up on the throne. He himself sat by his son’s side. He
gave whatever commands he wanted to. [6] The people had no choice but to bow to his
will, and they obeyed his commands.

The court rode for a month. They put the Khan’s mother in a coffin, and, according
to their own customs, carried his mother’s corpse nine paces (ahead). [7] They carried
the Khan’s corpse nine paces behind it. They carried them to the royal tombs and buried
them.X? [8] Then, the seed of enmity appeared in the hearts of all of the officials and
subjects, of people both great and petty. They started saying all kinds of things.

This scoundrel [9] had this malicious intent, that all the way from Qumul to
Kashgar, Yarkand, and Khotan, in every town and country where Muslims lived, they
should establish great schools; [10] that they should establish twelve schools in every
city, and ten in every begship™! and rural district; [11] that they should increase the
number of schools from year to year; that they should establish a big school in any place
with twenty-five households; that, when the mothers and fathers of the children studying
in the schools came to see their children, [12] a child should speak to his father in the
speech of Beijing; and that fathers and sons should speak together through a translator.'?
[13] The goal was that, when the old people died, all of the youth would have become
Chinese.'?

ijra ikan.

[121a, 7] However, the prince was three years old. His high officials, per their unworthy
customs and beliefs, [8] asked the heavens for a year, and they gave it to the khan. He turned
four. His mother gave one year. [8] He turned five. They asked the earth for the year and gave
it to him. He turned six. “Under the care of the high officials, [10] our khan took the throne at
the age of seven,” they believed. But his mother held him to her breast, [11] sat on the throne,
and put the khanal rule into effect.

110 The author refers to transporting the bodies of the Qing aristocracy, here Guangxu and Cixi,
to the western dynastic tombs southwest of Beijing.

™ The begs were native officials who governed on behalf of the Qing.

12 Ghulam shares Sayrami’s concern with the multiplicity of languages and the inability of de-
scendants of Japheth to communicate. In Sayramt’s narrative, the employment of tuyci (< Ch.
1@ tongshi) was also a necessity for the progeny of Niih in the aftermath of Babel. (4a, 1-4)

1% Here, the author relates the drama at the Qing court to events in Xinjiang. There were two
waves of official school building in Xinjiang in the late Qing: First, the scholar-general Zuo
Zongtang (/e %: 1812-1885), who led the Qing reconquest of the region in the 1870s, di-
rected schools to be built in every major population center so as to train the sons of Turkic
Muslim aristocrats in Chinese language and culture. In total, sixty schools were built. This is
the period of school building that later Uyghur nationalist leaders attacked in their writings
as forcibly assimilatory, and they focused on the mandatory inculcation of Chinese language.
Some of these schools continued until 1911, and Mannerheim (Across Asia from west to east
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Our God the Creator [14] would not allow it. The seed of enmity in the hearts of
the Chinese sprouted. They joined together with one heart and on one side and said, “We
will be a Republic!” They seized the child khan and his father, [15] locked them up in a
tower, set soldiers around them to observe them, and set up cannons. [16] Like a chicken
in a cage, they regretted what they had done — they were in a briar patch.

The Chinese said that the people’s time had come, and they called it the “Republic.”'*
[17] Because the victorious high officials realized that they had moved beyond the infidel
collars about their necks and the hairstyles on their heads, [18] they prohibited these. The
“loose clothing” became common among both men and women.**

In the year 1330 AH [December 1911-1912 CE], an organization from among the
Chinese [19] called the “Black Turbans” rose in rebellion.'® These were of the same
religion and sect as the Chinese. They Killed the generals, the circuit intendants, [20] the
prefects, and the magistrates, plundered, took their money, and spent it. But they did no
harm to bureaucracy and governance. [21] “What a strange thing,” it was said. “In four
or five years’ time, people would call these Black Turbans officials.” [22] So, they pulled
them out and completely annihilated them. They killed them in the places where they
had settled and stayed for five or ten years. To begin with, in the cities, they [125b, 1]
finished off the Black Turbans one by one.

At the beginning of the Republic, they put a man named President Yuan into

in 1906-1908, vol. |1, [Helsinki: Suomalainen Kirjallisuuden Seuran Kirjapainon Oy, 1940],
p. 76) gives a first-hand description of the enforcement of Chinese dress and inculcation of
Chinese language. Given Ghulam’s characterization of school building as extensive and pro-
grammatic, however, it may well refer to the second wave, during which the new provincial
education commissioner, DU Tong (#:#12 1864-1929, in office 1907-1911), led the establish-
ment of over six hundred institutions. Tornquist (p. 231) notes the teaching of Chinese in
these schools, but this later program explicitly avoided assimilatory education, going so far
as to specify teaching in Turki.

4 The term for “Republic” in this text is Miygoy, from Chinese mingué K. This is one of
many terms borrowed from Chinese in Ghulam’s work, among them “president” Zoytoy, from
Chinese zongtong #4555, Given the events that follow, there is no particular sense that Ghulam
is aware of the political peculiarities of a republican system of government; his experience of
it comes strictly from the Chinese case, and so he gives it a Chinese name.

115 presumably, the author refers to the rapid spread of Western-style dress that became de ri-
gueur among Chinese as a sign of national modernity.

118 The author certainly refers to the secret societies that rose up and carried out the Xinhai Rev-
olution of 1911-1912. The reference to “black turbans,” however, is obscure. The only major
revolutionary actions in Xinjiang took place in Ili and Urumchi — perhaps some of these revo-
lutionaries dressed in black turbans?
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power.*" [2] They got rid of him, too, and he was left helpless and died. Next, they put a
man named President Li into power.!® This man, too, on account of his enemies plotting
against him, [3] escaped to the country of the English. Then, they put another President
Li into power. Among the Chinese, [4] this is how they described him: they say, “He
has a good reputation, he thinks much of himself, and he has spies everywhere.'*® He’s
a well-connected man.”

Even with the Republic, [5] the Beijing region could do nothing for anyone.'?
All of the issues from the child khan’s reign were confused. Lord God the Merciful [6]
saved the faithful from these tyrannies. These things turned out just great. All of the
great generals, officials, and princelings in the confines of Beijing [7] became khans in
their own eyes. They didn’t give anything to anyone. [8] They kept their own retinues,
and whatever they did, they did it themselves. They made the soldiers, officers, and
commanders under them acknowledge their own subordination. They took whatever
money they wanted from the wealthy in their countries, [9] and, if there were good lands
or good watermills, they grabbed those, too, and they persisted in their extreme tyrannies.
[10] Nor did anyone have the means to prohibit this. When there were commanders from
among the Muslims, they knocked down and destroyed the idol-temples that Chinese
officials [11] had erected in those places. The Chinese officials had no power to say
anything against it.

Things that came to pass in the year 1342 AH [August 1923-August 1924]: [12]
President Li*** sent a command to the general of Xinjiang province!?? that said, “You

7 Yuan Shikai (15 1859-1916) was the president of the Republic of China for nearly four
years (March 1912-December 1915), after which he declared himself Emperor and ruled
briefly until his death.

18 |f Yuanhéng (Z27citt 1864-1928) was the second President of the Republic of China (June
1916-July 1917) and later returned to office (June 1922-June 1923).

119 Literally, “He has a big face, a big head, and two ears that hang down below his shoulders.”

120 Here the narrative jumps from 1917 to 1923. Ghulam correctly notes that China had now en-
tered the chaos of what came to be called the Warlord Era (1918-1928).

121 The author seems unclear on exactly who was the leader of China at this point. To be fair,
neither was anyone in China. He refers alternatively to President Li, President Yuan, and the
Emperor. At this point, Yuan Shikai’s restoration of the empire (1915-1916) had failed, and
he was dead, while Puyi, although not yet expelled from the Forbidden City, was powerless.
Note that, although Ma Fuxing is reputed to have made the people of Kashgar call him
padidah, the term does not refer to him in this text. (Justin Jacobs, “Empire Besieged: The
Preservation of Chinese Rule in Xinjiang, 1884-1971,” [PhD dissertation, University of
California, San Diego, 2011], p. 126.)

122 The “General of Xinjiang” was Yang Zengxin (#3§3r, 1867-1928, g. 1912-1928), governor
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have been a general for a long time. [13] Send back the seal of office.”'%

The General did not give him any reply. Next, the President sent people whom he
had told to take the seal of Xinjiang province. [14]

When the General got news of this, he sent a letter ahead to them, which said,
“From what | hear, [15] he sent you to take the seal. If you are out of your senses, come
take it.” They saw this letter, [16] and they went back to the Khan. They told him what
had happened.

The Khan sent a letter to the Governor of Lanzhou.*?* It said, [17] “A command was
sent to the governor of Xinjiang to return to us the seal of the Xinjiang governor. [18]
The governor of Xinjiang sent a letter to all of the magistrates in every city who were
his relatives and relations. It said, ‘The Khan has ordered four times [19] that my seal
should be taken from me. Our heads are on the line, so let’s increase our numbers. If you
all write him letters that say, “He is greater than a father to us. There has never been, nor
will there ever be, someone as good to us as he is. [20] And we don’t need any governor
but this governor,” [21] then don’t be surprised if | hang onto my seal. If | stick around,
you’ll be trouble-free.” [22] He sent letters with even more tricks and schemes. | (the
Khan) did not believe it. The reason | did not believe it was [126a, 1] that the English
and Russians informed me of the tyrannies that the General had done in collusion with
all of the magistrates; of the tyrannies that the Commander had done; of the fact that
they had shut down the radio in Urumchi [2] and Kashgar; of the tyrannies done by the
Commander’s son and daughters; of the way they took four hundred yambu'?, [3] three

of Xinjiang in this period. Yang is the subject of a great deal of folklore suggesting that he had
a colorful and violent career, including stories about the spectacular assassination of two of his
rivals at a dinner party. Appointed to Xinjiang under the late Qing, he opposed and eliminated
the revolutionaries before seizing power with a Dungan army. At the time this text was written,
Yang was still in power. The text refers to him alternatively as the General and as the Governor.

122 By 1923, Féng Yuxiang ({EE+E 1881-1948), a warlord known popularly as the “Christian
General,” had successfully gained a control of Beijing and set his eyes on securing Xinjiang.
Feng drafted a plan to place Xinjiang within the jurisdiction of a new Northwestern Frontier
Commissioner’s Office, thus ousting Yang, but the plan failed. Feng successfully planted
a spy, Zhang Chunxi, in the Dihua administration, and Zhang began to work to undermine
Yang, including by cultivating a relationship between then-President Cao Kiin (&4 1862-
1938) and Yang’s subordinate Commander Ma Fuxing, whom we will encounter below. (Ja-
cobs, pp. 179-181)

124 By “Governor of Lanzhou” Ghulam indicates at this time some member of the Chinese Mus-
lim (Hui [8]) Ma k5 clique. Again, the author refers alternatively to the “Governor” and the
“General.”

125 ET yambu < Ch. yuanhdo 5T : a silver ingot used as currency.
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hundred yambu, two hundred yambu, or one hundred yambu from the wealthy by force,
or fifty from some, or good lands, or water mills, [4] without giving them any money;
of how they had shot some and cut of the hands and feet of others; how one person in
ten was cured with the medicine of youthfulness, [5] but the other nine died; and of how
they had killed some people by cutting them up in a hay-chopper.”'?® For this reason, the
Khan did not believe the memorials they sent. [6]

Again, President Yuan!?" sent a letter to the General that said, “Send the seal
immediately.”

And the general of Xinjiang province sent a letter that said, [7] “I have a petition to
the Khan. Perhaps he will listen to my petition. Please keep me informed.” And he sent
his petition to the Khan.

The Khan said, “If he has a petition, [8] let him make it, and | will listen.”?

Because that scoundrel’s tricks and schemes and deceptions had come to naught, he
then wrote, “When the Khan did me a kindness [9] and gave me the seal of the Urumchi
General, what | got was an empty seal and an empty office. It seems that I’ve killed
General Yang Song*?® [10] and squandered all of the money in the treasury; that I’ve
taken four-year loans from petty traders and rich men [11] and frittered them away; and
that the people have been greatly impoverished.

“I issued currency and made the people rich. [12] | paid off my debts, too. | even put
a little money back in the treasury. So, | ask for the seal for another year, or six months,
whenever.”

When he sent this petition, the Khan wrote to the general of Lanzhou province,
[13] “Ask this: ‘He made this petition. We hear that he’s made a Dungan the commander

126 This last comment is most gruesome. Several foreign observers in Kashgar assert that Ma
Fuxing, whom we will soon meet in the narrative, used to amputate people’s limbs with a
machine for cutting hay. (Andrew D. W. Forbes, Warlords and Muslims in Chinese Central
Asia: A Political History of Republican Sinkiang 1911-1949, [Cambridge, UK: Cambridge
University Press, 1986], pp. 23-24.)

127 Of course, Yuan Shikai was deceased and no longer president. By this point in the narrative,
the president was probably Duan Qirui (Exiift¥i 1865-1936, g. 1924-1926). The scribe may
have written Yuan ¢! for Duan ¢l s2. Alternatively, confusion over the name may point to the
nebulousness and distance of central Chinese power in Xinjiang.

128 It should be noted in addition that, while the Xuantong emperor continued to reside in the
Forbidden City, he had no power. Indeed he was was expelled from the palace on 4 Novem-
ber 1924, right around the time of these events, by Feng Yuxiang, who was also working
against Yang. The “Emperor” in this story is a fiction. (See Introduction.)

128 By “Yang Song,” Ghulam may mean Yang Zuinxu (#5#&#% 1873-1956), a member of the
Brothers and Elders Society (Ch. #&& Gelio Hui) who led the Xinhai Revolution in Ili and
briefly served as the Kashgar intendant under Yang Zengxin before fleeing to China proper.
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[14] of Kashgar and given him the seal of office.’® The tyrannies that this commander
has done are known to me. What do you say to that?”” And he sent this letter [15] to the
general of Xinjiang province, as well.

The Xinjiang General sent a petition to the Lanzhou General. It said, “l am guilty
of this. I appointed him without knowing the evil in his heart. [16] I’ve heard of the
bad things he’s done, too. When | admonished him, he didn’t listen. When thrice [17]
I sent him a letter telling him to give up the seal, he sent back a reply that he wouldn’t.
If | send soldiers to give him his just desserts, then what if the conflict blows up, [18]
and news reaches the Khan’s ears? He might scold me for starting a conflict without his
permission, and then 1’1l really be stuck. [19] If the Khan would be so kind as to send two
or four men from among the trusted officials at his court, then we will need no money
or soldiers from the Khan. [20] I’ll take care of everything. It will be fine if the people
the Khan sends are faithful to what | do, write down what has happened, and inform the
Khan.” [21] The Khan sent ten officials. No one knew them.

And it happened that the Commander (of Kashgar) had written false letters in the
name of the eight Bolshevik governors claiming the lands subordinate to Kashgar —
Maralbashi, [22] Seriq Qol, Keriy4, and Chéarchan — and all of the lands within that area
under its various prefects, six county magistrates, seven vice-magistrates, one intendant,
and one commander. [126b, 1] It seems he had also sealed it. [2] He fought with them
[these officials], and, when his strength was not enough [to win], he fled with the intent
of getting money in Andijan. The English consul in Kashgar found this out [3] and
immediately informed the Khan and made him aware. The General had no news of this.
They (later) found this letter in the Commander’s trunk [4] and sent it to the Khan.

The fortunes of China were on the rise. In the time of the Black Turban Chinese,
when things were peaceful under Nikolai, [5] the intendant of Kashgar had also promised
these cities to Nikolai with a letter. When they killed the Black Turban intendant, this
letter came to light. [6] The Khan found this out later, to0.1%

130 Here at last we meet the title character, Ma Flxing (F 15, 1864-1924, g. 1916-1924). Con-
temporary descriptions paint a picture of a “half-comic, half-homicidal” thug who governed
Kashgar with horrible cruelty. (Forbes, pp. 22-24) The following narrative conforms to what
Western sources tell us about his downfall while providing more information and insight
from a local perspective.

131 Here it seems the author has provided two slightly differing versions of the same story.
Given that Ma Fuxing, in this narrative, did not flee abroad, | believe that the second version,
wherein the “Black Turban” intendant of Kashgar promised that territory to the Russian Em-
pire, is the one the author intended. The Black Turban intendant in question would have been
Yang Zuanxu.
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In the year 1341 AH in the month of Eid al-Adha [May 1923], the General gathered
up all of the soldiers stationed [7] in Urumchi and sent them to Agsu. He sent them
under the command of the Agsu intendant. He also sent officers with them. [8] They
totaled 12,000 soldiers and sixty officers. The Kashgar intendant was in Yarkand. The
General sent a letter and commanded him to make for Agsu as well. [9] Of the six
prefects, he commanded one to make the soldiers’ clothing ready. He commanded one
to provide provisions [10] every month. He commanded one to prepare and send in
1,000 bags of sifted flour every day. He commanded one to conscript [11] soldiers. He
ordered one to provide and clean rifles. He ordered one to collect horse-carts, camels,
and donkeys, then to send them off with soldiers [12] supplied with feed. He assigned
the intendant who had been brought from Yarkand to record what these six officials did
in a notebook, and then, as the head of intelligence, [13] inform the official who was the
head of the soldiers in Agsu about them every day. The intendant who was the head of
the soldiers in Agsu [14] gathered the coppersmiths in his office and made each of them
hammer out cook-pots for more than 100 people. On the advice of the intendant who had
come from Yarkand, 2,000 soldiers entered Kashgar and cut off the troops making for
Russia. Another 1,000 soldiers came [16] and blocked the roads to Badakhshan and to
the Bolshevik country. Their concern was that they thought the Commander might run
off in some other direction.

In Ush Turfan [17], there was a Dungan official named Mr. Ma.**2 He was also a
prefect. He was also a colonel with 100 soldiers. The General [18] feared him, thinking,
“This is going to go wrong, too.” The General told him, “You will arrive on such-and-
such day of the month.”

Killing thirty horses,!® [19] he arrived three days after the order was given.

“Are you a Dungan?” asked the General.

“My mother and father are Dungan,” he said.

“Will you go to the idol-temple?” [20] asked the General.

182 “Mr, Ma” was Ma Shaowu (FE#H 3, 1874-1937, g. 1924-1933). Ma Shaowu, a Dungan from
Yunnan, began his career in the Qing military. At this time, he was an official and military
commander under Yang Zengxin in Ush Turfan. Note that Ghulam contradicts the relation-
ship between Yang, Ma Shaowu, and Ma Fuxing that emerges from the Chinese documents:
Ma and Ma had a longstanding rivalry, and Yang appointed Ma Shaowu magistrate of a coun-
ty in Agsu in order to counter Ma Fuxing. (Jacobs, pp. 182-183) Here, Yang is concerned
about Ma Shaowu’s loyalty, and so brings him into the fold through a series of rituals: kow-
towing before an idol, eating pork with officials, and receiving the seal of office.

133 Perhaps he “kills thirty horses” by riding them roughly in his rush to get to Urumchi from
Ush Turfan.
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“l will,” he said, and he went. He kowtowed before the officials in the idol-temple.
He swore in the idol-temple to do no wrong. He went back with them, and he ate pork
with the officials.

“He shall receive the seal of the colonel,” ordered the General, who took it and
handed it [22] to another Chinese. That Chinese went and gave the seal to Mr. Ma along
with his 500 soldiers.

At that moment [127a, 1], the General told Mr. Ma, “Take the soldiers and go to
Agsu.” They left that day and came to Agsu.

The two intendants and sixty officers [2] in Agsu said to Mr. Ma, “The Khan greatly
disparages the General. The General greatly disparages the Kashgar intendant. It’s left
all of us [3] wondering just what to do. What is your advice?”

Mr. Ma said, “I’ll do this job. Whether with words, whether with diplomacy, whether
with warfare, 1’ve taken it on as my task.” Together with 2,500 soldiers and the wisest of
all of the officers, [5] he left for Kashgar. They slept during the day and marched during
the night.

Six of the Commander’s informants had gone to Agsu. [6] They seized the
informants and Killed them by cutting them up. Four informants had gone to Maralbashi.
They seized them, too, sent them to Agsu, and killed them. No one knew that these 3,000
[7] soldiers were coming without notice. But the officials went out and met together. The
Commander heard about this, and, on a Friday, he gave his seal over [8] to the county
magistrate. Mr. Ma, intending that the Commander would give up his weapons to the
army, sent two circumspect men. They appeared in person before the Commander, [9]
who listened to what they had to say and then perssonally shot them both to death with a
pistol. A man who was waiting with their horses went and informed Mr. Ma.

[10] That day, Mr. Ma waited until evening. With all of the soldiers, in the middle
of the night, he went up to the gates of the New City. “Open the gates!” he said. The
gatekeepers said, “We won’t open them!” and did not open them. With his assembled
wardens, Mr. Ma, five or ten officers, and fifty soldiers climbed the wall. [12] They
opened the gates and fired artillery three times. The soldiers who had stayed behind blew
the horn and entered the gates. They came to the Commander’s gate. They passed [13]
through the gate, entered, and went before the Commander. The Commander killed one
man with a pistol. They shot the Commander in the arm. The Commander collapsed.
[14] They rolled him up in felt with his head sticking out, took him into the stable, and
laid him down in the manure with his two ankles on his head. They also brought out his
children and retainers, put them in the stable, and set soldiers to keep watch. They also
set guards at the two gates. The officers took responsibility for the treasury and the city.
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[16] The rest accompanied the Colonel** to the Old City. When they got the hint that
they were coming, they opened the gates. It seems that one of the Commander’s [17]
men had brought news of what had happened (in Kashgar). These men surrounded the
Colonel’s yamen. The Colonel climbed to the top of the city wall with his soldiers [18],
and they fought for two and a half hours. Commander Taji** died.

For two days, the city gate was closed off. [19] No shop opened. Nor could one find
water to drink. On the third day, they announced to the city, “All important people should
go to the New City. [20] We are going to kill the Commander, and they should see it.” All
of the important people went, and they saw the officers who had come.

The officers asked, “Look at the man who oppressed you. [21] What state is he in
now? Look, the Commander has been bound to a rack and leaned up against a wall.”

[22] Then the Commander said, “If there is any Muslim here, may he give me a cup
of water.”

The Muslims said, “You have shown no mercy to us. So you will drink Satan’s piss!
[127b, 1] We won’t give you water.”

Mr. Ma took pity on him and gave him a cup of water.

“If I could have some steamed buns?” said the Commander. [2] With his own hand,
Mr. Ma gave him a steamed bun to eat, one of his own steamed buns.

Then, ten soldiers shot him with their rifles, but in [3] a place that did not kill him.
He gestured to one of them, who shot him in the heart.**

Mr. Ma brought the Colonel to his own yamen®*" and then tossed him out [4] into
the city. He ordered the important people to bury him in six days. He seized half of their
wives and retainers.

[5] The thing that happened the third time: three times, the Commander refused to

134 Perhaps the Colonel Wang referred to in a few lines?

1% | do not know who Commander Taji might have been.

1% This account of Ma Fuxing’s execution suggests that Ma Shaowu was remarkably merciful
to him. Nicholas Roerich, whom Ma Shaowu frustrated, offers an altogether less charitable
account of the execution: “The details of the murder are medieval. The captured man was
crucified and after two days of crucifixion the present commander of Khotan [Mr. Ma] shot at
him at such close range that the blood spurted upon the victor. At the same time his soldiers
were also shooting with him. ... [A]fter the murder of the Titai and his son, in Kashgar, their
families suffered complete robbery. The earrings were ripped out of the ears of the son’s wife.
They brought a photo of the crucified Titai. Friends, look upon this brutality committed with-
out trial and without thought of responsibility!” (Nicholas Roerich, Altai-Himalaya: a Travel
Diary, [Kempton, Illinois: Adventures Unlimited Press, 2001], pp. 163, 214.)

137 It is normal practice in writing on Chinese history to refer to the physical office of an official
by its Chinese name, the yamen. | follow that standard here.
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comply with the Khan’s order to give up the seal. [6] The Khan remembered this. When
he told the Commander of Kashgar to give up the seal presented to him by the General,
he got the General’s order but did not give up [7] the seal. The Khan remembered this,
too.

In the year AH 1342 [August 1923-August 1924], the thirteenth year of the Re-
public: The General sent one of his wives home with 400 soldiers, [8] two cartloads of
gold, and seventy-eight cartloads of [silver] taels and coins. The Khan heard about this
[9], and he sent an imperial letter to the General of Lanzhou. It said, “The General in
Urumchi has sent his wife with eighty cartloads of gold and silver. [10] Dispatch someone
to welcome them, bring them to the city, and detain them. Turn the soldiers around and
stop them. Send the wife with some of her people back to her own homeland. Remand
the eighty cartloads of gold and silver to my treasury with their accounts.” [12]

What was the Khan’s order, that he did this? The Khan sent a letter to the General of
Urumchi that said, “You have sent treasure in eighty carts. [13] | took it into my treasury.
I sent your wife and your people to your homeland. What was the reason for sending this
treasure?”

The General of Urumchi said, “In my homeland, there is no water tower. | sent it to
get this, and also for my reputation.” [15]

“This plan of yours is quite good after all,” said the Khan. “But the area around you
is not safe. This, too, will come to pass in its own time.” [16] The Khan remembered
this, too.

The English informants reported the truth of it to the Khan: [17] *The General has
filled a city up with gold and silver. The people of Xinjiang province have no gold or
silver left. [18] The magistrates in all of the cities collected all the gold and silver and
issued paper money in its place. The people are in an extremely despicable state. [19]
Every magistrate has set up a treasury. They’ve taken in two and a half years’ worth
of taxes in one year. The official himself took the extra six months of tax. [20] They
sent the two years’ worth of taxes collected in one year to the General. The General
hoarded it. Where will this business end? [21] We will write again as things develop.
We hear that the Khan desires to treat the people well and take care of them. [22] We
hear, too, that the officers who oppressed the people got their stations and run them out
of covetousness.”*3®

[128a, 1] A verse: The teeth will know the taste of food. / The one who catches the

1% Ghulam’s conception of the role of European agents in China is complicated. Here the Eng-
lish seem to act in service of justice and in support of imperial authority.
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mouse and squirrel is the cat.*®

[2] The General made a gift of 400 taels to Mr. Ma. For his service, Colonel Wang
gave 40 taels, and all of the other officials [3] made contributions accordingly. Apart
from Mr. Ma, the other soldiers and officers were sent away to Ili. Mr. Ma ordered, “Take
all of the vegetables from the fields that [4] the Commander had planted and give them to
the people.” They sold all of the vegetables. They gathered up all of the money from the
vegetables. [5] They also collected the money from the Commander’s 2,000 donkeys,
400 carts, sixty trucks, 400 camel carts, 2,000 horses and mules, silk carpets, rugs, [6]
cups, bowls, various household goods, 8,000 bags, and 1,000 spades and figured out its
total value. They informed the General.

Mr. Ma received an order from the General. [7] It said, “With the contents of the
accounts, and with witnesses, summon the judges. Whosoever had their money taken by
the Commander, give it to them, [8] and get a receipt from them. If he has seized people’s
lands, also note whether or not they were remunerated with the equivalent in cash. [9]
Return the equivalent of the money they gave according to testimony. Everyone should
return the equivalent land in their own districts with appropriate documentation [10] to
the people and so placate them.”

The Commander’s oldest wife, as it turns out, was the Colonel’s mother. She took
the Colonel’s wife and one of the Commander’s [11] sons to Yarkand and established
him in the yamen set up by the Black Turbans. Every month, these three people were
supplied from the yamen with flour, rice, firewood, and money. [12] They had enough to
sustain them. The beg of the New City and his yiiz bashi** went there twice a day, in the
morning and in the evening, saw them with their own eyes, and brought information to
the yamen. [13] They made those who stayed in the Commander’s service and worked
for him in Kashgar, both Muslims and Dungan, consolidate what they had received. [14]
Where would this business end?

All of these matters came completely to an end in the year 1343 AH the month of
Jumada | [December 1924], [15] five months later.

We have written out an example of one of the ghazals that the people of Kashgar
recited out of joy.

139 The idiom means, “rodents™ will eat well now, but the “cat” will catch them later. That is, one
benefits from covetousness in the short term but will eventually be punished. Does it mean
that the corrupt will be swallowed by the just, or simply by the more powerful?

10 _jterally “hundred-head,” the leader of a group of one hundred under the Inner Asian system
of decimal organization. This and other similar offices persisted on the sub-magisterial level
through the Qing and Republic and into the 1950s.
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[16] The road to Xihu is reedy; / No one has cut it with a sickle. / Fourteen years
ruling the city, / There’s no one else like Commander Ma!

[17] Oh!' I say, My God! I say, / In the city, | weep! / Commander Ma who lay in the
open cart, / Commander Ma who lay in the Chinese cart, / Fourteen years [18] ruling the
city, / Great Commander who lay in the manure!

The white sparrow got eaten, / The black sparrow got eaten too. / Upon the Great
Commander’s [19] death, / The Kashgaris were happy!

The Great Commander was a barn mouse'*!; / He squandered a lot of taxes! / When
Mr. Ma arrived, / [20] He ran into his hole!*#2

That is the whole verse.

Oh, tyranny, tyranny and trouble, / The market shall not be lively forever. / [21] The
blade of tyranny struck in the world / And brought innumerable troubles to the people.

Was it right to wield the blade of tyranny? / Killing this innocent like this, / [22]
Whatever poor wretch the hour of death comes to, / They cannot escape it, no matter
what trick they try.

[128b, 1] Oh, Muslims, oh, believers, thanks be to God! Sing his praise, that he
has supported us at a good time, at a good hour! [2] In the great books, they tell this
good news, that the great Imam Mahdi would come into existence, and conflicts and
killing would come to pass in all of the regions within Creation. [3] Muslims fought
with infidels, infidels with Muslims and with Russians, Russians with Chinese, [4] and
Christians even with each other. These signs make known the coming of the great Mahdi.
Should my God [5] grant me life, and should my beard be stained with blood, and should
the moment of exalted martyrdom come to me, it will be no surprise.'*

[6] The second event is one that came to pass in the year 1340 AH [1921-1922].

Some of the children of the Muslims in Bukhara studied the *ilm-i jadid.** [7] They

4 Literally, a “bag mouse.” Possibly Apodemus uralensis or Ural field mouse, a rodent common
across Central Asia.

142 The line in the MS is unclear (see Transcription). Another translation might be “He ran out of
sight!”

12 Ghulam’s purpose in narrating these three seemingly unrelated events is gradually becoming
clear. The first event, the end of Ma Fuxing’s rule in Kashgar, has cosmic implications, serv-
ing as a sign of increasing chaos in the world, including in Xinjiang. The hierarchy of impe-
rial rule has been upset, as commanders at every level trick and disobey their sovereigns and
superiors and are corrupted by power even as they attempt to act justly.

¥ The ‘ilm-i jadid is, literally, the “new knowledge,” generally referring to modern, Western-
style education. As noted in the introduction, | have left the terms jadid and ‘ilm-i jadid un-
translated in order to emphasize the breadth of their range of reference in this text.
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blinded themselves to Islam, sent a letter to Russia and the Bolsheviks, and secretly led
them to Bukhara and opened it up to them. [8] The king of Bukhara fled to Kabul. They
obliterated the people of Bukhara. The Russians stole away all of the gold and silver
coins and jewels collected in the treasury from the time of King Timdar all the way up to
today. [9] The pen is insufficient to the task of describing these events in detail. [10]*%

The third event was that which came to pass in the year 1342 AH [August
1923-August 1924] in Kashmir. In the city of Kashmir [Srinigar], atop the road to
Hindustan, [11] there was a mosque. When your humble author went on Hajj, the people
there showed this very mosque to me, saying, “If the Muslims win, [12] they’ll claim
it’s been their mosque of old and make it a mosque. If the Hindus win, they’ll claim it’s
their idol-temple and make it an idol-temple. [13] It’s been eight years. The Hindus made
a petition, and they put a lock on it and stuck a notice to it.” In that year, they secretly
brought 12,000 Hindu soldiers from Jammu. [14] The next day, when all of the children
studying in the schools were gathered in the schools, the Hindu [15] soldiers spread out
from school to school and massacred them. They put all of the little schoolchildren to the
sword. [16] They visited this tyranny on the Muslims.4¢

[17] The fourth: The event in Kabul. Amir Amanullah Khan'* said to his people,
“They shall study the “ilm-i jadzd! The shepherds in the mountains, married women, [18]
all of them should study the “ilm-i jadzd.”4

While he was assiduously teaching the ‘ilm-i jadid, the people were growing
restless. “Married women [19] going to school is not Muslim,” they said, and they grew
rebellious. Finally, it came to killings and conflicts. And both this side [20] and that side
were victors and vanquished, and after six or seven months it was not over. In the end,
70,000 people on both sides [21] were Killed.

[129a, 1] The Commander’s daughter Shujakhan made a request to the Intendant
and Mr. Ma that she might go away to Beijing. They forwarded the petition [2] to the
General, who ordered, “Let her leave. Have her come here.” When that order came, they
let her leave.

15 The second event sees the destruction of a treasure dating from the reign of one of the great
world-conquerors, Amir Timar. It is betrayed to the Bolsheviks, whom Ghulam sees as a de-
structive and divisive force.

146 The third event is a struggle over a sacred site, reflecting Ghulam’s earlier account of the de-
struction of temples in China, culminating in inter-communal violence, a massacre.

7 King Amanullah (1892-1960, r. 1919-1929)

148 Ghulam provides a fourth event indicating trouble in the world: “new knowledge™” has upset
the order of the family. Moreover, it signals the sovereign’s violation of his duty to uphold
the sharz ‘ah.
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It seems that Shujakhan had said in Kashgar, [3] “Not all of the Dungans died. Two
Dungans died, my father and my elder brother. When I get to Beijing, | will petition the
Khan. | will take my revenge on all the Chinese!”

[4] The General had heard about this. There was a garrison of soldiers blocking
the road about two days out of Urumchi. [5] The General sent them a letter. It said, “If
the Kashgar commander’s daughter Shujakhan arrives, inform me. [6] When | send the
order, you will obey it.”

When Shujakhan got there, the sentries sent a garrison from the city that she was
to pass through. [7] When they entered the wayside inn, Shujakhan was in a cart. “Get
down,” they said. “Why should I get down?” she asked, and they said, “Get down. [8]
That’s an order.” When she got down from the cart, there were twenty-eight people there,
men, women, and the carters. They shot them all on the spot.

[9] For the service that Mr. Ma had rendered in Kashgar, they made him the Intendant
of Khotan. They split off eight administrative regions and eight cities from Guma and
gave them to him. Earlier [10] they had taken one circuit and divided it into two.*® In the
month of Eid al-Adha, he left (for Khotan) with 300 cavalry, 200 infantry, four machine
guns, [11] twelve black powder artillery, fifteen trucks with windows, 400 camels, and
his store of black powder armaments in eighty carts. [12] They were left over from the
Commander. The General had ordered him to hand everything over to the (Kashgar)
Intendant. He did not obey.

[13] In the year 1323 AH [1905], Sultan Abdllhamid Khan'*° established a great
many new schools in Istanbul, distributed the books of the ‘ilm-i jadid, [14] and
commanded that children should study it. He made them teach the children and educate
them. [15] In the year 1318 AH [May 1900-May 1901], the children had studied, opened
their eyes, and gotten educated. They turned away from Abdilhamid Khan, and children
broke into the inner harem [16] and did rude, shameless, and evil things.'s The Sultan
removed himself from office with his own pen, and he sent them this letter. [17] They
killed drove off the Sultan’s four wives and his children in front of a great many people.
The Sultan’s eldest son fled. [18] It is said that there is a city on the Russian side called
Salonika. There is a palace there, too. They turned it into a fortress. They set 4,000

149 Previously, the circuits of Xinjiang and their intendants were based in Zhendi, Ili-Tarbaghatai,
Agsu, and Kashgar. Under Yang Zengxin, the eastern part of the Kashgar Circuit was turned
into a new Khotan Circuit.

150 Syltan Abdulhamid 11 (1842-1918, r. 1876-1909)

51 Ghulam is ambiguous in his judgment of the ‘ilm-i jadid: the students “open their eyes,” yet
do rude and eventually revolutionary things, bringing ruin to Istanbul.
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soldiers to watch. [19] They pulled his escaped eldest son from a river and imprisoned
him with his father. At that time, [20] the population [of Istanbul] was calculated at
1,250,000. They studied the ‘ilm-i jadid and acquired knowledge. On account of their
doing so, they lost hold of 1,000,000 of their people, their city and the lands and waters
they cultivated, their mountains and rural districts. 250,000 people [22] were left in
Istanbul. One-fifth remained. Bukhara, too, obliterated [129b, 1] the jadids, and [the
Ottomans] lost their grasp on those affairs. The Wahhabis occupied Jeddah, Mecca, and
Medina and held them. The Sharif®®2 [2] and his sons fled with their lives and took
themselves into the protection of the English. And God knows the truth.

[3] The events in the country of China. — In the year 1343 AH, in the month of Eid
al-Fitr [April 1925], the common people of the region of Beijing split in two. [4] They
warred with each other, murderously, destructively, excessively. The Europeans brought
the Chinese to their senses and told them, “We’ll teach you how it’s done.” [5] More
than 500 English set up artillery factories, rifle and pistol factories, and factories to make
swords and scabbards of iron and [6] suspension bridges of iron to go over rivers. They
readied things in the workshops, readied post offices to operate the postal service in
every city, [7] staffed them with their own people, taught their learning to the Chinese,
and trained apprentices. These apprentices replaced the Europeans who had taught them.
[8] They killed some scores of them, and they plundered the money and goods of those
who remained. [9] They drove those still alive back to their own countries. The great
English bank closed, too. They even drove off the English consul. [10]

The Chinese ambassador said, “This has all gone wrong. We are going to see some
very hard times.” The Chinese deliberated at length, [11] and they sent some of their
most illustrious people, protected by a force of 500, to take the English consul by force,
[12] bring him back, and sit him down.

The ambassador apologized to the English consul. The consul said, “This is not the
time for apologies. [13] You have killed our people, seized them, stolen from them. After
all that, why should you apologize? There is no point in my staying here. [14] No harm
could come from leaving. As for me and my forty men, for our country, it doesn’t matter
if we die... [15] I’ve sent a letter.”*%3

%2 The dates are unclear, but this ought to be Hussein b. ‘Ali, the Sharif of Mecca in 1924 who
was deposed by the Saudis.

158 Ghulam dramatically explains the impending fall of Chinese power by the Chinese
mistreatment of the Europeans. Yet, this appears to be a war between two misguided peoples:
the English show the Chinese how to do wrong things, and the Chinese have the temerity to
cast off their infidel tutors.
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The ambassador was speechless. At that moment, twenty warships arrived, each
carrying 25,000 soldiers, with artillery batteries. [16] When the Chinese saw this, they
were perplexed. Then the Bolshevik ambassador said, “If the English are going to destroy
the city like this, [17] then we’ll fight them. | will return with 500,000 soldiers.”*%*

The ambassadors from the remaining countries were caught in the middle. [18]
They said, “This is a loss to the Westerners — now everyone should stick to their own
affairs as it was before. They ought not work in the post offices. [19] This is how the
conflict will end.” And they ended it completely.

In the year 1344, at the beginning of the month of Rabi* | [late September 1925],
70,000 Bolsheviks managed to enter [20] the country of China, which was mustering
troops. “Why did you enter with armaments and weapons and such pompous fanfare?”
they asked. The Bolsheviks replied, “In order to enter into the service of China.” [21]
When the Khan heard this, he said, “They should leave. We have no service for them,”
but they refused to leave. They stayed. [130a, 1] What they were thinking when they
entered, God knows.

Also, in the province of Chengdu[?], a famine began.™ The price of one jin of flour
rose to six sér. [2] The Chinese were unable to handle the famine in Chengdu[?], so they
sent 70,000 households of Chinese to Xinjiang province. [3] The General blocked them.
The Chinese said, “We will not go back! If we go to our homeland, we will die of hunger.
Countless people have died of hunger in our homeland. [4] Two provinces of people
have died off from hunger. You might as well kill us — we’re probably dead anyway.”
The General had no choice [5] but to inform the Khan. The Khan sent an order not to
block them. He did not block them. This news came to Agsu. The price of rice had been
three téngga and thirty pul. [6] All of a sudden, it rose to twelve tdngga. Wheat, maize,
peas, millet, sorghum, barley, and vetch quadrupled in price. May my God save these
lands [7] in his refuge, amen. He is the fulfiller of prayers.

The region of China and the region of Russia [8] were at peace, and Chinese consuls
were set up in five places in the region of Russia. And seven Russian consuls were set up
in the region of Beijing.'%® [9]

The Russian consul in Kashgar held a tea party for the Chinese officials, Kashgari
notables, and [10] Andijani notables in Kashgar. That day, they also raised their consular
flag. The Russians put on Bukharan robes. [11] They wrapped turbans around their heads.

154 50 the English and Bolsheviks each had a force of 500,000.

1% The famine to which Ghulam refers is obscure, as is the toponym.

% The author refers to Yang Zengxin’s independent establishment of consulates in the Soviet
Union. (Brophy 2011, p. 341; Jacobs, p. 206)
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They declared, “Now we are all the same!”

A mullah from Kashgar said, “Even in a robe, [12] you’re still a Russian. These
officials sitting here are Chinese. We’re Turks. How are we the same? If you become a
Muslim, we’ll be the same. [13] You have four gold rubles. You have five gold ten-ruble
coins. | don’t even have one silver coin. How are we the same?” [14] When he said this,
the Russians were speechless. The Intendant and all of the Chinese officials said, “He’s
right.”

On the first day of Jumada I [18 November 1925], | wrote up to here. [15]

This is the administration of the Bolsheviks: The countries of Ferghana [16] are
a little bit more peaceful than they were before. The people of the cities are at peace.
The rural people and the Kirghiz and Qipchags in the mountains are not at peace. (The
Bolsheviks) have knocked down and demolished all of the tombs with the intent of
turning the great mausoleum in Bukhara into an orchard.*’

[17] The Wahhabis in Arabia have gained the seat of government. [18] They do no
harm at all to the people. Nor do they harass haijjis. They have destroyed and razed the
tombs and shrines. [19] They have done nothing disrespectful to the tomb of the Prophet
PBUH.

[20] The situation of the country of China: There is no khan'8, but they have put a
man named Yan Da'® in the khan’s place. He has no treasury. One province [21] remains
obedient to him. The highest official of each province and its general are not loyal to the
Khan, but have become emperors themselves. They take the taxes from their lands [22]
and collect them in their treasury, and they appoint officials according to their own will.
If [the Khan] orders them to send soldiers, they [130b, 1] do not send them. If he orders
them to send money, they do not send it. If people die as they take their lands, they do
not inform the Khan as they did before, but govern however they want. [2] Nor is Yan
Da a descendant of the Khan. He cannot do anything.%

Things between the Bolshevik Russians and the Russians who supported Nikolai
became untenable. The Nikolai-supporters [4] thought ahead, and they said, “We are

187 Ghulam again shows his concern with the destruction of sacred sites.

158 At this point, the Emperor had been expelled from the Forbidden City and lost even his cer-
emonial role.

1% perhaps Yan Huiqing (EEZ B 1877-1950), briefly President (May 1926-June 1926). His time
in office is consistent with the dates given in the MS for the writing of this section. Dg, as
above, < Ch. da “great,” from da zongtong Jfa#% “great president.”

180 Just as a pretender sat on the throne in 1911, precipitating the fall of the Qing, now the
imperial lineage has been disrupted once again. The president is illegitimate without imperial
descent and so cannot rule.
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few, and the Bolsheviks are many. All of them are working men, low-born people. If
we all support them, [5] it’ll be the end of us, but, if it doesn’t stop, they’ll kill us, too.
They’ll Kill our wives and our little children. [6] They’ll wipe out our posterity. We will
be the cause of their deaths.” The Bolsheviks became informed of this. [7] A few people
acted as go-betweens, and both sides backed down. Yet, they did not trust each other. In
their hearts, [8] both of them were suspicious of each other.

The year 1345 AH [July 1926-June 1927]. The Wahhabis entered Jeddah, Mecca,
and Medina, and every night they slaughtered three hundred of Mecca’s notables like
sheep. [9] When the people of Medina heard this, they were afraid, and they all went
out to meet with them. The Wahhabis made apologies to those who had come out, [10]
and rather than ride their camels, they walked back to the city with them on foot. And
they did not attack anyone. They razed all of the shrines and [12] erased any trace of
them. They did not do anything inappropriate to the shrine of the Prophet. ¢ As the king
Ibn Sa‘tid was beholden to the English king, [13] he wrote out all of his conditions, the
English withdrew all of their officials, and they signed a treaty. Ibn Sa‘ad [14] sent a
letter to his son that said, “You have not destroyed the tomb of the Prophet.” His son
replied, “This is not the time. There would be a riot.” [15] It’s said that Ibn Sa“tad and his
son had studied Western methods.

[16] The events in Istanbul: Turks have stopped wearing turbans. Nor can they
go to the mosque for prayers. All of a sudden, when [17] a man wears a turban, the
jadidi*®? Turks laugh and make fun of him. When a man is about to go into a mosque, the
jadzdis notice what he is doing [18] and frighten him away from his prayers.

[19] The events in Iran: There was a professor, a high-ranking scholar. On this day,
he said, “I have chosen the religion of Jesus!” He and his children put on Christian-style
clothes and wore caps on their heads, and they showed themselves off. The Iranians were
very troubled [21] and shamed by this.

181 Once again, Ghulam associates the destruction of sacred sites with the rise of the new order.
Interestingly, Ghulam sees the Wahhabis as proponents of Western learning. This may be an
astute observation, given that fundamentalism and revivalism are distinctly modern and often
post-colonial phenomena, spurred in this case by European incursions into the Islamic world
and emerging under conditions of repression and the effort toward liberation. It may also be
an easy way for Ghulam to indict the Wahhabis rhetorically.

82 As with ilm-i jadid “new knowledge,” I have left jadzdr untranslated. From context, the most
neutral translation would be “neophile,” “new-style,” or “reformist,” with all of the vague
connotations that the English terms carry.

162 | am uncertain as to exactly what Ghulam indicates with his story of the professor. However,
the date is consistent with the Pahlavi reforms under Reza Shah (1878-1944, r. 1925-1941),
which included new sumptuary norms.
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[22] The events in the region of China: The region of China split into two parts.
One, the region of the capital, held to the old religion and sect, [21] while the other party
of jadidr Chinese held the Christian religion in highest esteem and took control of four
provinces.’® [131a, 1] Their supporters were the Bolshevik Russians. 30,000 Bolsheviks
came in to join them with rifles, swords, and armaments [2] and gave them aid. These
sent 20,000 soldiers to Xinjiang. The General in Urumchi was afraid. [3] He gathered
soldiers together, and he hesitated.

The General sent someone with the message, “Why have you come here?”

They said, “We’ve come to take the seal.”

[4] The General said, “If they need the seal, I’ll give it to them. If they say they
need money, I’ll give it to them. But someone like me still has to be the general. 1’d like
to stay.”

[5] They replied, “Avery large amount of money, without measure,” and the General
sent the money they asked for immediately. [6] Once they had gotten the money, he sent
a letter to the effect that, “We are no longer beholden to Beijing. We are now beholden
to the jadidr side.”

[7] The jadidis’ provisions ran out. They were forced to go back. On one side of the
country, the old Chinese fought hard with the jadidi Bolshevik [8] Chinese. The Chinese
racked up their debts to Europe. It seems that they had pawned several cities [9] through
treaties. The English set up factories and produced goods. They also set up factories for
iron bridges, and they built bridges. [10] The jadidr Chinese killed off all of the English
in the factories, the merchants, and the travelers.

[11] The English consuls said, “These things you’re doing simply won’t do. We
will put this to all of the consuls in the Republic. [12] Whatever they order, we will do.”
From the consultative office arrived an order: “Send soldiers.” 10,000 English soldiers
from London [13] and 50,000 from Hindustan, in total 60,000 soldiers, went in the first
wave. In the second wave went Afghan and Nepali soldiers from Hindustan, [14] 30,000
of them. The reason for their hard strike was [15] that the Bolshevik Russians had gone
to Beijing and assisted the jadidi Chinese. They worried, and they chose to support

184 The “Christians” may refer to the Chinese Nationalist Party, which was now based in the
South and launching the Northern Expedition to take control of Beijing and the North. De-
pending of Ghulam’s level of knowledge, when he received this information, and how it was
communicated to him, he may also mean the split between the Nationalists and the Chinese
Communist Party that was then unfolding. Ghulam will momentarily refer to the Bolshevik
Chinese as jadidz, presumably indicating the latter case. (131a, 7) In either case, the depiction
of one party as “Christian” and the other in the capital (presumably Beijing, but possibly the
new capital of Nanjing) as holding to the old Chinese religion is interesting.
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the old Chinese’s side, to take their revenge, and to take possession of their dead, their
money and goods, and the cities that had been pawned to them. [16] And so they girded
themselves for such a great conflict. Three or four kings supported each faction.

[17] The events of Urumchi, Xinjiang, China: At the beginning of Ramadan [March
1927], the six brigade commanders held a meeting. [18] “In Beijing,” they said, “things
are extremely tumultuous; as for food and drink, these are in extremely short supply.
Four jin of unsifted flour is thirty-seven and a half sar. The General has a large treasury.
[19] How about we kill the General in the night and abscond with the gold and silver in
his treasury?”

[20] One of them went and said, “I will meet with the General,” and he went in and
met with the General. “The six of us had such a discussion!” he said.

“Who?” the General asked.

“One, and then me, and such-and-such and so-and-so...” He wrote out the names.
[131b, 1] “They will stay quiet for three days, and then, on the fourth night, they will kill
you. | should leave now. Otherwise, they’ll kill me, too!” he said and left.

The next day, the General [2] invited all of the officials, including the six officers,
to a tea party. When it was time for tea, the officers went. These [3] were led off to a
different place. Those five officers were led to a special place. None knew what was
happening to the others. Sooner or later, [4] they came in. They shot all of them in each
of their rooms.

(One of them) was the younger brother of Yang Tong, who had killed the previous
general, plundered the treasuries, and come to Kashgar.'®® [5] He (the younger brother)
asked if his companions had gone to tea.

“According to the old custom, [6] they went with three or four of their men.”

This didn’t even break his stride. “Send all of our soldiers, mounted,” he ordered his
runners. [7] When they were ready, he went with his soldiers to the tea party. It was not
customary for the General’s men to come to tea with soldiers. [8] If the General hears or
sees, he’ll realize something is up, and he’ll be upset, he thought.

“Keep the soldiers here, mounted. [9] I’'ll go in myself.” He went in himself. They
led him to the place where his four companions had entered. They [the General’s men]
were standing on either side of the door. [10] They shot him in the ribs. He grabbed hold
of one of them. He got his pistol and shot two men with it. The rest of them shot him
several times [11] with their rifles and killed him.

185 This “Yang Tong” is probably the same figure as “Yang Song” above. Again, the author indi-
cates Yang Zuanxu, who was responsible for the execution of the Ili General Zhi-rui (£,
1853-1912) during the Xinhai Revolution and whom Yang Zengxin later posted to Kashgar.
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His soldiers had no idea what was going on. The General came out to greet them
and recounted the event to them. [12] The soldiers dismounted from their horses and
stood holding their rifles and the sedan chair. The General said, “What do you say?”

“These armaments, [13] weapons, these horses, food and water, clothing — you
gave them to us,” they said. “We are beholden to you. We have nothing to say. You
generously gave us these. [14] If you want to be generous to someone else, too, that’s
your choice.”

“Mount your horses,” he said. He ordered them onto their horses and hurried them
on their way. [15] Swiftly, they informed the Khan of what had happened.

An order arrived: “Give every soldier 15 sar and new uniforms.” [16] He gave them
new ones. He made another Chinese their brigade commander.

[17] Four hajjis made a petition to Shahzade Abdulaziz!®: “Six Bedouins robbed
us in such-and-such a place.” [18] When Abdulaziz had first risen to power, he had had
eight prominent men from all of the tribes come and swear their oaths. “We won’t rob
people,” [18] they had said, “nor take on our camels [19] more than what the King has
ordered.” He brought out the eight who had sworn oaths and told them, [20] “Six of your
people robbed some hajjis.”

“We don’t know about it, nor do we know these people,” they said. “They have
nothing to identify them, and they told the hajjis nothing. [21] How could we find them
for you?”

He had them locked up and sent out a hundred soldiers. One lonely Bedouin had
gone up onto a mountain. [22] They seized him and gave him a hundred blows with a
whip.

“Who are the ones who robbed the four hajjis?” they asked.

“l heard that such-and-such Bedouins [132a, 1] robbed them,” he said, and he
led the soldiers to them. The soldiers captured them. They brought these six in. They
interrogated them and imprisoned them together with the eight (oath-givers), making
fourteen, [2] surrounded them with 1,000 soldiers, and took them to their homeland.
They showed these fourteen and before their very eyes [3] massacred all of the men and
women in their homeland and even slaughtered babies in their cradles like sheep. And
they brought their heads strung together on ropes. [4]

Then they (the prisoners) said, “Oh, Abdulaziz! Did you see? This happened
because of you, that they tortuously [5] dismembered these people to death. And then
these eight, though they had nothing to distinguish them, couldn’t they have been found?

168 Abdulaziz b. Saud (1876-1953, r. 1926-1953)
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You brought ruin to so many lives!” [6] And with great torment, over the course of one
day, from morning to night, they tortured them to death. And God knows the truth.

[7] In the holy city of Mecca, a prosperous man petitioned Abdulaziz, “Would you
grant me a plot of land? There is a storehouse that | know. [8] I will show you.”

“Let him show us!” he said. “I’ll give him a plot.”

But he had dug this place out in the holy city’s storehouse. [9] He showed them.
The Sultan had grown concerned, and he had sent 2,000 black powder rifles [10] and
secreted them away in the storehouse. Every rifle was accompanied by over a thousand
bullets. He showed them this, too. The power of God [11] had given the Wahhabis their
opportunity. And there were also 400 chests of gold in that treasury, the kind of chests
that a camel can carry two of. [12] God brought fortune to the Wahhabis.

[13] It has been passed down in the biography of the Prophet that the Negus [of
Ethiopia] had sent soldiers to lay waste to Mecca. The soldiers had made off with 300 of
Abdulmutallib’s camels.*®” [14] The commander came before Abraha [the Negus].

Abraha said, “Oh, Abdulmutallib! Why have you come?”

Abdulmutallib replied, [15] “Your soldiers made off with 300 of my camels. | came
to ask for them.”

Abraha said, “If you asked me for more than this, even if you asked me for Mecca,
| would give it to you.”

Abdulmutallib said, “The camels, those are mine. As for Mecca, it has a master.”

They gathered up the camels and gave them to him.

And then Abdulmutallib climbed up a mountain and sat atop it. The infidels tried
to lay waste to Mecca, [18] and they drove their elephants to destroy it. The elephants
trumpeted, but they did not approach it. By the order of the Most High, with the creaking
and crashing of Hell, they spit out hailstones bigger than peas from Hell, [19] each one at
an infidel’s head, [20] and the infidels died with their horses and beasts of burden. Even
now, some of these stones are kept by some prominent people of Mecca [21] in their
homes as good luck charms. I, your servant, have seen them with my own eyes. [22] And
God knows the truth.

[132b, 1] Events in Arabia: A hajji from Merkit'®® went to the holy city of Mecca. A
letter came in the year... in the month of Eid al-Adha, to his family and relations. [2] “I

167 Ghulam here presents the story of the “Year of the Elephant” (‘Amu ’I-Fil), ¢. 570 CE. The
seige of Mecca by the Ethiopians is intended to provide an historical parallel the invasion of
the holy city by the Wahhabis.

168 Merkit (also Makit, Mekit) is a medium-sized town southeast of Kashgar and northeast of
Yarkand.

52



Translation

have been in the House of God for two months. The ground keeps quaking terribly. The
time for Arafat approaches. How will we go on Arafat [3] and stay alive? Won’t we fall
over? Be pleased with us.”

Events in Merkit:

[4] In the year 1345 AH, in the month of Eid al-Fitr [April 1927], there was a fierce
earthquake, and the ground split open.’®® The houses and buildings all fell over. The
people spent the day sitting on the muddy ground. [5] What’s more, a heavy rain fell on
them. None of these Dolans knew any law but the Law. Their trade is selling firewood,
branches, and the roots of trees from the wilderness.

[7] The events of the Ili General*™: In the month of Eid al-Fitr [April 1927], thirty-
six Bolshevik officers and four Chinese [8] garrison officers conferred, and the Chinese
pledged to become Bolsheviks, too. They came to the agreement that, “In two days’ time,
in the evening, [9] we will kill the General and lay waste to the land.”

Right there, in front of a Chinese officer, there was a [10] little child. He did not see
this child. If he did see him, then he did not notice him. After they dispersed, this child
went to the General’s yamen [11] and knocked on the door.

The doorkeeper said, “Who are you?”

“l want to speak with the General,” said the child.

“l don’t have an order for that. [12] I’m not opening the door.”

The child said, “Open this door immediately! If you don’t open it, tomorrow you’ll
never escape it!”

The doorkeeper was scared, and he told this to the second doorkeeper. [13] The
second doorkeeper told the third doorkeeper, and the third doorkeeper told the General’s
attendant.’™ [14] The attendant told the General. The General immediately came out.
He had them open up all the way to the third gate.

18 Given Ghulam’s apparent concern with the signs of the coming apocalypse, the juxtaposition
of an earthquake in Islam’s holiest city and one in the poorest backwater of Kashgaria can
hardly be coincidental.

0 The Ili General Yili jiangjan fZ454% 5 was a high office under the Qing, and for a century
its holder commanded all military forces in Xinjiang. Following the reconquest under Zuo
Zongtang, the Ili General’s area of administration was significantly reduced in preparation for
the conversion of the Inner Asian territory into a province. At the beginning ofs the Republic,
following the Ili revolutionaries’ brief seizure of power, the Ili General’s command structure
remained largely in place, but titles changed: the general was now the 1li Garrison Command-
er Yili zhenshoushi 2L §E5FfE. In 1927, the office had been held since 1921 by Niu Shi (4-
F d. 1933).

111 A Chinese yamen was protected by a series of courtyards, each with its respective gate.
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The General saw the child and said, [15] “What do you have to say?”

“l have something to say just to you.”

The General brought the child inside. “Tell me what you have to say,” he said. “If
you’re afraid, [16] you can hold my hand. Reveal who this person is.” And the child did.
And then he told the General everything that had happened and that he had heard them
say. [17] The General replied, “Go back to where you came from.”

The next day, he summoned those [18] four officials before him, together with six
or seven scribes. They came, one by one, according to the usual procedures. [19] He
put someone on the first door, where they seized each of them and tied them up tightly.
And then, he served the officials tea, and when they were finished, [20] they took those
four officials in and interrogated them. They confessed. They hung the sins they had
committed about their necks and executed them in front of the six scribes.

[21] They brought the child. “I’d like to appoint you to a high position,” said the
General, “but you’re a little child! For this great service you have done, [22] when you’re
grown up, you’ll get a position. You’ll receive 1,000 sar every month. Take it from the
treasury.” And he put a stamped [133a, 1] document in his hand. This is the truth of
things.

[2] The events in Kashgar: The intendant of Khotan sent the Dungan Mr. Ma and
appointed him to the intendancy. He made the Kashgar [3] intendant the head of the troops
in place of the commander. Mr. Ma controlled Kashgar very tightly. The reason was this,
that people went off to Andijan [4] to labor and trade. They got used to and practiced the
Bolsheviks’ attitudes and ways of doing things, and Bolshevism became appealing to
them. [5] “We’ve earned a profession that requires no effort!” they thought. They forgot
the Islam of God and the Prophet, [6] converted to the religion of the Bolsheviks, put
on caps, coats, and trousers, and took up rifles over the sabers and pistols on their belts.
They marched ten [7] paces in front of the Bolsheviks, showing off their Bolshevism,
standing in place and refusing to turn back, their bellies sticking out in front. Every
night, [8] a bunch of them found out who still had money for the Bolsheviks, and they
went and broke into their homes. [9] They worked out a scheme of those who had been
Basmachis in Nikolai’s time, and every evening they went to forty or fifty places and
took all of their money. “We didn’t give them [the Basmachis] any money!” they would
swear. [10] “No one came to us [to hide]!” they would swear. Over time, this way,
everyone was made to take three oaths. They put them in pain, [11] but they killed no
one, nor bloodied their noses. This was a method whereby they brought many peoples
together, and they united first the consultations of seventy people, and then 1,300 people,
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or [12] 800,000 people.r”

In the month of Eid al-Fitr [April 1927], eight of them went one evening before the
[Soviet] governor and the Bolshevik officials. [13]

“We have a request,” they said.

“I’1l listen to your request,” said the governor. “Say it.”

“We are of the people of the Eight Cities'” in China, [14] but we are your subjects,”
they said. “Our request is this, that you give us artillery, airships, bullets for the rifles we
carry, and [15] officers to teach us how to fight, standards and banners, and wages. Our
homeland is in the hands of the Chinese, and our people [16] are under their thumbs in
tyranny. We want to bring them to live in peace, as we do, and to prosper. [17] We also
want to bring our homeland under your administration. As for war supplies, we can buy
those if you provide us with money. [18] We are 60,000, and we are all obedient to our
masters.”

“In eight days, on such-and-such evening, come here,” said the governor. [19] “I’ll
put this to all of the officials, and all of us officials will gather this evening. Then we’ll
hold a meeting and let you know.” And he sent them on their way.

[20] He sent a letter to officials far and near. All of them gathered. Secretly, he was
afraid of them. He was vigilant.

“Where did they find this money?” [21] they asked.

“As it turned out, they heard about who had been a Basmachi,” he replied. “They
gathered all of these people up, place by place, and interrogated them, and they got three
[22] oaths from each of them, both Russians and Muslims. For that reason, they could
not say. Russian against Russian, Muslim against Muslim — the gadis [133b, 1] issued an
opinion concerning the rightness of saying this: An oath taken unjustly did not count as
an oath. But this was how they got their money.”

Then the Russians [2] knew the truth of the matter. And then, on the appointed
evening, the eight people came. They had a good meeting. And then seven people came.
[3] They had a good time. The Russians imprisoned sixty-eight people and put them
in jail. They interrogated all of them [4] and wrote down their names one by one. That

12 This coercing uniting of “consultations” appears to be a description of the Soviet political
system. See Brophy (2011, pp. 103-112) on the extensive labor migrations between Xinjiang
and Semirech’ye. In the 1910s, perhaps 50,000 a year made the journey. The next figures
available, from a 1930 Soviet survey, estimated 7-8,000 annually, a majority of them poor
and traveling on foot. By the mid-1920s, there were over 100,000 people in Semirech’ye with
ties to Kashgaria.

1 While Southern Xinjiang had been known previously as the “Six Cities,” and under Yaq‘ab
Beg as the “Seven Cities,” the region was divided under later Chinese rule into eight cities.
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night, they seized over 300 more people. All of the money they collected was gold. [5]
They went and tossed it in the treasury. The next day, they seized another 500 or so
people. The rest of them [6] fled in all directions.

The Chinese consul, prefect, and head consul heard about this. They sent letters to
the Urumchi and Ili Generals. [7] The Kashgar intendant also sent a letter to his officers.
He was asleep. He woke up. He was drunk. He sobered up. He wrote in a letter to the
Generals, “The Russians are well pleased with him. [8] He has turned away from us, as
well.” For this reason, the Khotan intendant was also [9] removed to Kashgar. More than
eighty of those who had fled reached the Eight Cities.

[10] The Russians had gathered opinions from all of their lands, cities, towns and
neighborhoods, and captains. They sent these to the General. [11] The General had it sent
to the Kashgar intendant. The intendant wrote out the names of all of their towns and
neighborhoods, [12] of their mothers and fathers, and their own names and sent them
out to officials in every city, and they had them all arrested. Some of them were killed.
Some of them who knew things [13] were brought to the General. The General heard
what all of them had to say, and then he killed them. He also shut down all traffic on the
Andijan road.*™*

[14] The General sent a letter to that governor. It said, “From what | hear from our
subjects, [15] you have arrested 800 people. If you would release these villains and send
them to me, then | might be pleased with you, [16] and it might declare our friendship.”

The governor sent 370 people to the General. [17] “Take the Osh road back to Kashgar
and your homelands,” the Russians said and drove over 200 people to Irkeshtam. [18] The
intendant was aware of this. When he sent his soldiers out, they found that the prisoners
were exhausted, and they gradually imprisoned all of them [19] and put them in jail.

The Chinese did not know if those who had fallen into their hands were alive or not.
The Chinese [20] worried greatly, and they said, “The helpless people do not know the
value of the kingship. Nor do they need to know anything about the situation it’s in. [21]
With the blessings of God’s mercy, with the justice of the kings, if we are [22] satisfied
and content with our lot...” Four months later, when the traders and hired laborers
crossed over from Andijan, [134a, 1] the guards made note of them. They seized all of
these people from countryside and city and interrogated them. [2] They would suddenly
set one free, and the rest they put all together in jail. This is the truth of the matter.

[3] The year 1345 AH, the month of Eid al-Fitr [April 1927].

1% 1n 1926 and 1927, a “war scare” prompted Bolshevik authorities to clamp down on traffic
across the Sino-Soviet border. (Brophy 2011, pp. 351-353)
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I11: Transcriptison

Transcription System

In the following, | have adopted the system of transcribing Eastern Turki used in David
Brophy’s “The Qumul Rebels’ Appeal to Outer Mongolia.”*™ In this system, there is a
simple one-to-one correspondence between sound (segment) and letter (graph). | avoid
introducing any artificial distinction between front and back variants of [i], as the [i] and
[i] familiar from Chaghatay appear to have merged in Eastern Turki by this point. While
some phoneticians suggest that there remains a slight articulatory difference in Modern
Uyghur, if so, it is phonetically all but indistinguishable and phonologically inactive.

Similarly, I also choose to be agnostic about vowel harmony and the front or back
quality of suffixes. Harmony is rarely marked in this text, as it is not in its contemporaries.
Indeed, suffixes as written appear often as not to be disharmonic with their stems, even
though phonetic evidence shows that the opposite was the case. Regardless, we will
learn nothing useful about vowel harmony from “Ma Titaynin wagi‘asi.” In the case of
vowel raising and reduction, which are arguably more important for marking prosody in
Eastern Turki and Modern Uyghur, the text does often show a distinction between [a] and
[a] and their raised form [e], while there is no apparent reduction phenomenon marked
in the script. When in doubt, | have transcribed with a prejudice towards the Kashgar
dialect of Modern Uyghur, triangulating with descriptions of Kashgari and Yarkandi
speech in the early twentieth century from Jarring, Raquette, and others.

Some specifics: € is transliterated as <j>, & as <¢>, T as <h>, and £ as <h>. o= is
transliterated as <z>, u= <s>, 1 <z>, and L <t>. & is <s> and i <z>. J& is <§>. Where
denotes the sound [p], | have written it as <p>, as in w8 paygambar “prophet.”

I have made one exception to Brophy’s system: I have represented non-Turki words
according to the manner in which they are written in the text, including the length and
quality of segments as indicated by each letter, rather than according to their presumed
pronunciation at the time of the manuscript’s writing. | think it is interesting to see
how the scribe indexed the foreignness of words: by maintaining the spelling of Arabic
and Persian terms, reader and writer distinguished them from Turkic homophones and
recalled their own relationship and that of the text at hand with the Islamic canon. Loan
words or terms transcribed from Chinese or Russian receive the same treatment, as

%% David Brophy, “The Qumul Rebels’ Appeal to Outer Mongolia” in Turcica 42 (2010), pp.
329-341.
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Turki scribes used letters for Arabic sounds to write similar sounds from Chinese, for
example Arabic <z> 3 for Chinese [ts] (Pinyin <z>), as in s 53 Zogdi < Ch. zongdi #2
B “governor.” The same is true of < 513 Zawut “factory” < Russian 3asox. Conversely, it
may be of interest to lexicographers to see which non-Turkic words have been nativized
and how.

Language

The language of the Ghulam narrative displays a number of peculiarities that frustrate
an otherwise capable reader of either Chaghatay or Modern Standard Uyghur. Indeed,
it is far more difficult to read than the bulk of Jarring Prov. 163, largely because of the
frequency of Chinese loanwords rendered oddly into Arabo-Persian script. The language
belongs to that panoply of transitional dialects of Eastern Turkic that suddenly infiltrate
the written word in the nineteenth century and only gain some formal institutional status
over the course of the early twentieth century. We call these varieties collectively Eastern
Turki, though they represent a range of mutually intelligible but otherwise phonologically
and lexically divergent varieties.'’® In the meantime, as Asat Sulayman has argued, the
printing enterprise of the Swedish mission and its educational efforts comprised one source
of standardization in the region of Kashgar.” It is from their Eastern Turki textbooks,
among other ethnographic and dialectological materials, that we derive this convenient
label, while remaining agnostic of its reference to a distinct variety of speech or writing.

The lowering of high vowels in final position is most evident in loanwords from
Chinese: zheng momo ZE#HfR “steamed buns” is rendered as L s S jiy mama',
while tiezi 51 “promissory note; paper money” becomes | s tiza.™

176 Compare, for example, the Kashgar dialect presented in Jarring’s materials with the Qumul
dialect recorded by Katanov. (Karl Menges and N. Th. Katanov, Volkskundliche Texte aus
Ost-Turkistan, [Leipzig: Zentralantiquariat der Deutschen Demokratischen Republik, 1976
(1933, 1946)].)

77 Sulayman, Asét. “*Qéshgar basma buyumliri’ wa otkiinchi dawrdiki Uyghur tili madaniyiti
— Chaghatay tilidin hazirgi zaman Uyghur tiligha mazgilidiki ‘6tkiinchi dawr Uyghur tili’
wa uning tarikhiy, ijtima’iy, madaniyat arqa korunushi” [*‘Kashgar Prints” and Uyghur
Linguistic Culture in the Transitional Period — ‘Transitional-Period Uyghur Language’ in
the Period between Chaghatay and Modern Uyghur and its Historical, Society, and Cultural
Background™] in Shinjang Universiteti aliy zhurnali (palsépe — ijtima’iy pan qgismi), April
2007, pp. 1-11.

178 127h, 2-3.

1791264, 11.
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“Ma Titaynig wagi‘asi” displays an unusual feature: European-style punctuation.
Periods, commas, one exclamation point, and a question mark, reversed as in printed
texts to align with the right-to-left direction of Arabo-Persian script, appear here and
there. | have so far found no examples of this in the Tarzi-i Hamidr section of Jarring
Prov. 163. This suggests that they are peculiar to Ghulam’s text, perhaps even from an
earlier or the original version. Of course, East Turkestani manuscript culture did not
exist in a vacuum, and the scribe or author would have had access to printed matter in
Arabo-Persian script that made use of these marks. While, as far as | am aware, this
punctuation is unique in the manuscripts of the Jarring Collection, it nevertheless has
little significance without further context.

Transcription

[124b, 7] KaSgar Ma Titaynin wagqi ‘asidur
[8] (Yarkand Gulam Muhammad Hannin bayan qilisi)
[9] = Hajji Gulam Muhammad Han Hwajam bin Shayh Pir Shah® sahib hazratim anasi
Ma‘stima hanim =

[10] Tarthnin 1329-i Bajindaki Santtn Hanniy balasi yoq ikan. Anasi birla maslahat
qilisti ke, [11] “Menin awladim bolmasa han i3i keyin obdan bolmaydur. Bir bala baqip
alsam, tarbiyat gilip, oqutup, han iSini [12] bildiirsdm lazim,” dep maslahati tohtadi.

Han yamanida™' mugarrab bir katta ‘amaldar bar erdi. Han anip balasini layiq
kordi. [13] Dadasiga dep, balasini Han qoliga aldi. Bir yerim yil¢d tarbiyat gilip, ustadga
berip, hanlig ‘ilmini oqutmaqga buyradi. [14] siyélar'® Hannin hukmi bilan ogutmagqga
sa‘y-u kades gilmagga turdi. Bir yerim yilcha Su tariga otti.

Bir kiin wagitni [15] ganimat tapip dadasi Hanga ‘arz qildi ke, “Bu balaga tarbiyat
gildigiz. Mening balam ik&nni hwah yaman ichidd [16] hwah yamunniy taSidaki
‘amaldarlar hdimmasi bilsa, sizdin keyin bu balani gacan hanligqga olturguzadur? Ham ish

180 MS oLs . Jarring’s catalog calls him “Pur Shah.” There is no sure way to tell which render-
ing is correct. | choose pir because this spelling -2 of pir appears extremely frequently in con-
temporary craft manuals from the same region.

181 MS ¢k yamiin < Ch. yamen ] “official’s office.” Here, it refers to the offices in the Pal-
ace in Beijing, but it also indicates any office, down to and including that of the county mag-
istrate.

182 MS LY 4w siyalar < Ch. siye w2 officials in charge of a prince’s education. (See also
Sayramt 2001, p. 152.)
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[17] boldi.” deg&nida Han “Moning maslihati nema?” dedi. Waqgitni ganimat tapip tamam
‘amaldarlarni jami- qilip eytti: “Mandin keyin bu balani hanligga olturguzamsizlar. Suna
h&mminglar gol gqoyup tamgunlarni basiglar. Puhta [18] hat giliglar,” dep yarlig qildi.
Sundag bu balaning dadasi hanliqqa dilida ‘arzasi bar erdi.

Wagtni [125a, 1] tapti. Hanning bawurg¢isi birla bir bolup gan¢d wa‘da wé ‘idlarni
ham qilip gazaga zahdr qoSup Hanga bardi. Wa Han moni [2] yép 6ldi. Hannin anasi
moni koérip Hanning Ustigd 6zini taslap qucaglap yiglap ¢ kech& kindiiz qopmay [3]
Su jayda jan bardi.

Wa4 bu tuzikor'®® nabekar balasi altd yaSda edi. Ikki ya$ Hudadin til&di. Sékkiz
yasqa kirdi. Ikki ya$ [4] asmandin wa ikki ya$ ydrdin tiladi. On ikki yaSqga kirdi. Bu
ahmagq Kafirlarnin mundag rasimlari bardur. Andin [5] oglini tahtga cigarip olturguzdi.
Ozi yanida olturdi. Har na hwahlagan hukmni gildi. Himmaé kishi boyun sunmasliqga
[6] “ilaj tapalmay farman bardarliq gildi.

Bir ay jabdug'®* gilip Hannin anasini sanduqga salip 6z rasimlari¢d toqquz gadam
[7] anasini 6ltkini alip yurdi. Hanniy 6ltkini togquz gaddm keyin alip ylrdi. Duhma-ye
§ahanaga apirip kdémdi. Tamama [8] ‘amaldar wa ri‘ayyalarnin wa katta ki¢iknin konliga
‘adawat tuhumi payda boldi. Agzidin ¢igarmaqga hadd bolmadi.

Bu nabekar, [9] “Qumauldin tartip Kasgar, Yarkand, Hotdn musulman bar ‘abad
yurtlarga katta maktablarni salsun. Har $8hargé on ikki, har beg yirisiga [10] sahraga
ondin méktdb salsun. Sakkiz yasdin on tort yasgicalik musulmanlarnin hwah ogul
hwah qiz balalarini oqutsun. [11] Yildin yilgicd maktabni tola gilsun. Yigirmé b&s
adam bar jayga bir katta maktab salsun. Maktabda oquydurgan balalarnin [12] ata anasi
balalarini korgéli k&lsaldr, bala atasiga B&jinc¢é géap gilsun. Ata bala otturasida tanéi bilén
s6zlassun.” Niyati [13] Sul edi ke, geri adamlar 6llp katsa, yaSlar hammasi Hitay bolup
galadur, degén bad niyatlikda edi.

Yaratqan Hudayimiz aga [14] goymadi. Hitaylar konliddki ‘adawat tuhumilari
yerilip, “Min Gay**® bolurmiz,” dep yakdil yakjahat bolup, bala hanni dadasi [15] birl&
tutup, bir ‘imaratkd solap, ceriklarni atrafida habardarligga qoyup, top tayfarlarni®
yatquzup, sahtalig qgildi. [16] Katdkké& salgan tohidak gilgan iSlariga pusayman bolup,

18 > MU LS8 tuzkor “a treacherous, ungrateful person”

184 5 50\s jabdug (V. V. Radloff, Versuch eines Worterbuches der Turk-Dialecte, [St. Petersburg:
Commissionnaires de I’Académie Impériale des Sciences, 1888-1911].) “Bewegung des
Herres, Ziel der Bewegung, Pferdegeschirr”

185 MS S Saw miy gy < Ch. mingué R “republic”

18 MS sk g, probably top faypir/rayfir. Meaning unclear, but “cannon” is spelt <5 else-
where in the MS.
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harzarligda yatti.

Hitaylar “fugara zamani boldi” dep Miny Gay [17] atadi. llgérisi cunke'®” otagat
katta ‘amaldarlar boyniga saladurgan zunnar, baSidaki saclarini, “Bu rasim ga‘idadin
taSqari [18] i3 gilgan ikdnmiz,” dep, moni man‘ qgildi. K&y eginlérini, hdm ar mazlam
targildi.

Tarthniy 1330-i Hitaylarnip [19] i¢idin gara sélla degan bir (t)a‘ifa'® bash kotérdi.
Ozi Subu Hitaylardin bir dinda wa bir mazhabda edi. Janjan'®°, [20] dawtay'®, jogan®,
waé 8an'®? qgatarliq ‘amaldarlarni 6ltlrGp, taraj qilip, pullarini alip, hirajat gildi. Amma
‘amaldar wa yurtdarchiligga [21] he¢ dahl ta‘arruz gilmadi. ‘Ajayib ish ik&n. Tort bas
yildin keyin, bu gara sallaliklarni amban gicqiradur, [22] dep, alip ¢iqgip, tola nabad qildi.
Bash on yilgicélik tapgan wa tutqan yarda olturip turadur. Awwalda Sahardé gara [125b,
1] séll& bolganlarni nam banam puttlp algan ikéan.

Miy Gaynin ibtidasida Yan Da Zonton®® dep bir kiSini ulug kétardi. [2] Ani hdm
taSlap bir goli bir puti nabad bolup 6ldi. Ikkin¢i LT Da Zonton™* dep bir kisini ¢org
kotardi. Ul kiSini ham dusman [3] gasdlagan togradin Ingli$ dawlatiga gacip ozini aldi.
Alan yéana bir L1 Da Zonton dep bir kisini ¢on kotardi. Hitaylar [4] arasida ta‘rif gildilar:
“Y0zi ¢on, basi ¢on, ikki qulagi murasidin aSip turadur. Nisbatlik kisi,” deddr.

M1y Guay [5] bolgan birla B&jin igiliminin he¢ jayiga faydasi bolmadi. Bala hannin
wagtidaki tamam iSlar bar-ham edi®. Bu zulumlardin Hudawand-i [6] karim bandalarini
gutgazdi. Bu iSl&r nahayiti yahSi boldi. Jami Béjin sarhaddidaki katta janjan ‘amaldarlar
ya‘ni yerim padiSahlar [7] 6z aldiga han bolup aldi. KiSiga bir nérsa barmaydurgan boldi.
Oz tab“asini 6zi korap, har narsa qilsa, 6zi giladurgan [8] boldi. Anin tébanidaki ceriknin
¢on ‘amaldarlari titaylar hdm 6zi bilganni qgilip, 6z yurtidaki baylardin [9] hwahlagan
pulni alip yahSi zeminlari yahSi soga'®® tegiirménlari bolsa, ani ham tartip alip, hadd-din
ziyada zulumlarni gilgali [10] turdi. Moni hdm mana“ gilmaqgqga kiSiniy haddi sigmadi.

187 MS unclear. The graph resembles 4w sa,

188 MS 4456 t7’ifa.

189 MS S saSia japjiy < Ch. jiangjan % 2 “general”

180 MS 52 dawray < Ch. daotéi &% “circuit intendant”

191 MS ¢S5 jogén < Ch. zhouguan Mg “prefect”

192 MS ¢ §an < Ch. xian % “county magistrate”

198 MS G535 13 3 yan da zomtoy < Ch. Yuan da zongtong 5 KH#E#%E “great President Yuan
(Shikai)”

BMS Sagisy 1o A 17 da zogtoy < Ch. Li da zongtong Zski#k% “great President Li (Yuan-
hong)”

195 MS Lﬁ'\‘:’

1% MS 485 soga “Wooden rice mill, powered by a water wheel.” (Henry G. Schwarz, An Uy-
ghur-English Dictionary, [Bellingham, Washington: Western Washington, 1992], p. 480.)

61



The World as Seen from Yarkand

Ba'zi musulmandin titay bolsa, ul yurtdaki Hitay ‘amaldarlarinin [11] salgan buthanalarini
yigitip nabad qildi. Hitay ‘amaldarlari he¢ nema deyiska tagatlari bolmadi.

Al-hal-i tarthnin [12] 1342-n¢i zuhtrga kélgén iSlar. Lida Zogton Sinjan®” sepnin®
jangjuniga hukam ibéardi ke, “Siz janjanlug [13] qilgali uzun muddat boldi. Tamguni
ibarip kirip,” degénidd, he¢ jawab barmadi. Ikkinci, “Sinjag sepnin tamgusini [14]
alasén,” dep, kisi ¢igarganida, Janjun bu ¢iggan KiSinig habarini aglap, aldiga hat ibardi
ke, “Aglasam, mandin [15] tamguni algali sizni ¢igaribdur. BaSiniz wé janigiz ikki bolsa,
méndin tamguni algali kelin,” dep hat bargénida, [16] Subu hatni korip, Han gaSiga
yanip kiribdur. Ahwalatini eytibdur.

Han L&njo'*° sen zondasiga®® hat beribdur ke, ““Sinjan [17] sen zondasiniy tamgusini
alip kirguzup berin,” degdn hukamni Sinjan sen zondasiga ibédribdur. Sinjan sen [18]
zondasi Sahar Sahardaki 6zinip urug tuggan hawis gawm joganlarga hat beribdur ke,
‘Han menip tamgumni algali [19] tort nobat hukam ibardi. Daftariga garap 6lgénni yoq
demdy adam kopéytip, “Bizgd mundag ata yoq, bizgd mundag [20] yahSilig giladurgan
ilgiri keyin ké&lgén emds. Wa bizgé Subu zondadin basga zonda lazim emés,” dep hanga
[21] hat ibdrsénlér, Sayad ke tamgum golumda galsa ‘ajab eméas. Man galsam sizlar
hém tin¢lig birla qalasizlar,” dep [22] hat ibargénida, degandin ziyada hiyla wa mikir
bilan hat ibardi. Han mona isanmadi. 134nmaslikda sabab [126a, 1] Ingli$lar wa Oruslar
Janjan tamam joganlar bilan goSulup gilgan zulamlarini wa titaynin gilgan zulumlarini
Uriimeidaki wa [2] Kasgardaki hawa-i tilgrafni mandurmaganini titaynin ogli wé qizlari
zulum qilganlarini baylardin tért ylz yamba, [3] U¢ yiz yamba, ikki yiz yambda, bir
yuz yamba, wa ba‘zidin allik yambt, ba‘zidin yahSi zeminlérini pul barméy soga
teglrménlérini [4] zor bilén alip, ba‘zisini etip, ba‘zisiniy gol putini ¢anap, on kisidin
biri Sabibatnin darosi bilan sagayip, [5] toqquzi 6lganlarini, ba‘zi Kisi jadi birla tograp
oltlirganini hanga bildirdi. Bu sababdin ibargéan jay?* hatlariga [6] iSanmadi.”

Yéna Yan Da Zontoy Jagjunga hat ibardi ke, “Tamguni dar hal ibarip berin,” dep,
Sinjan sen zondiisi hat [7] ibardi ke, “Hanga ‘arzim bar. ‘Arzimni anlarmikin. Ugir
alip barséniz,” degédnida hanga ‘arzini ibardi. Han, “*Arzi bolsa, [8] gilsun, aglaymén,”
degéanidd, ul haramzadanin hiyla wé mikirlari wé fariblari karga kalmigéan sababdin,
“Mana Han iltifat [9] gilip, Urimginin janjinlug tamgusini barganda, qurug tamgu bilan

197 MS Silauw sinjay < Ch. Xinjiang #riE

1% MS s sey < Ch. sheng % “province”

19 MS sail [anjo < Ch. Lanzhou FiJH

200 MS 5353 zopdiz < Ch. zongdi #7E& “governor”

2L MS ~ jay, possibly < Ch. zhé #4, literally “fold,” indicating a folded memorial or report
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gurugyaman menin qolumgakaéldi. Yansan [10] Japjtagni 61tlrip, hazinadéki pulni tamam
hirajat qilip yogatgan ikan. Tort yilgicalik maymaycilardin wé baylardin [11] garz alip
harjladim. Fugaralar hdm tola garib bolup kétké&n ikdnman. T1za?* ¢igarip fugaralarni bay
gildim. [12] Qarzimni h&dm tligattim. Hazinagamu az tola pul aSundum. Bu sabab birlg2®
bir yil gacan bolmasa altd ay tamguni tildyman,” degén ‘arzini [13] gilip ibérganida, Han
Lénjo sen zondasiga eytibdur ke, “Bu ‘arzni gilibdur. Kasgarga bir Tanganini titay?* [14]
qgilip tamguni beribdur. Moniy gilgan zulumlari mana ma‘lam boldi. Mona nemé daysiz?
Moni soran,” deganida, bu hatni [15] ham Sinjan sen zondisiga ibardi. Zonda Lanjo sen
zondusiga ‘arz ibardi ke, “Mé&nda bu gunah bar. Monir kdylidaki [16] yamanligini bilmay
goygan ikdnmén. Meniy qulagimga hdm yaman iSléri yétti. Nasihat gilsam, aglamadi.
Tamguni [17] berin dep, (¢ marataba hat ibarsam, ‘Barmayman,” dep Ggir gildi. “Cerik
ibarip sazasini berdy’ desam, mabada jadal ¢on [18] bolup kétsa, Hannin qulagiga yatsa,
‘Mandin be-ijazat jadal payda qilibsén,” dep k.a.y.r.mikin?* dep na‘ilaj turup galganim
[19] rast. Han iltifat gilip 6z aldidaki iS&ncilik ‘amaldarlardin ikki wa ya tort KiSi ibérsa,
Handin pul wa ya cerik lazim [20] emds. Hammasini 6zim gilaméan. Han ibarganlar
menin iSimga sami‘ bolup bolgan wagi‘alarni yazip Hanga bilindirsa [21] boladur,”
degéandd, Han on dana ‘amaldar ibardi. Ularni he¢ kisi tonumaydur.

W4 yana Kagar tab‘T Maralbasi, [22] Serig Qol, Keriya, Caréan, Subu hudid
icidaki tamam jogan, altd $an, yattd safusan, bir dawtaygd, wa bir titayga garaslig
yurtlarnin [126b, 1] tamamasini BalSiwiknin sakkiz Gubdarnatarlarinin® namida titay
sata®®” hat gilip qoygan ikén. Tamgu ham basip qoygan [2] ikén. Bular birla bir uruSup,
kigi yatmiganda, gacip ¢igip, Anjanda pulni almaqg¢i ikan. Moni Kas$gardaki Ingli$
konsuli bilip [3] dar hal Hanga bilindirip, agah gilibdur. Monigdin Janjangnin habari
yoq. Titaynin sandagidin bu hat ¢igip [4] Hanga ibaribdur.

Hagannin tala‘i nahayiti egiz ik&n. Qara sélla Hitaylarnin waqtida Niklaynin tincliq

202 MS 15 tiza “paper money, bill” (Schwarz, p. 244) < Ch. tiezi {57 “promissory note.” See
also Poskami, p. 151: Cigardi tiyza dap kagézni jagjuy hukmidur zalim, / W& b&’zén tiyzaniy
hukmiga amban bolmadi gadir. “They issued papers called tiza, by the General’s tyrannical
order, / And sometimes the officials were not faithful to the tiza order.”

208 MS unclear, resembling 4Ll s

W4MS s tiray < Ch. titai $#2% “commander.” (Ippolit Semenovich Brunnert and V. V. Ha-
gelstrom, Present Day Political Organization of China, [Shanghai: Kelly and Walsh Limited,
1912], p. 337.)

205 MS QSA):ﬂS

206 MS Sas s YY) s, 5L Gubarnatirlarlariniy

2074, later tls, always modifying La. (Radloff, v. 4, p. 375) cara (Tob. Kas.) “leichtglaubig,
phantasirend” (=“gullible, fantasizing”), so “false” or “forged.”
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zamanasida [5] Kasgar dawtay hdm Subu $aharlarni Niklay neméga sata hat qgilip goygan
ikan. Qara sallalik dawtayni 6lturganda usbu hat [6] aSkara bolup c¢iqti. Ani ham Han
keyin bilgan ikén.

Tarthnin 1341 roza ‘1d ayida Janjan Uriim¢iga ta‘allug [7] $aharlardaki ceriklarni
jami‘lap Agsuga ibardi. Aqsu dawtayga ma taht gilip ibérdi. ‘amaldarlarni hd&m qosup
ibardi. [8] On ikki miy cerik, atmis amban jami* boldi. Kasgar dawtay Yarkandda edi. Hat
berip ani hd&m Agsuga aldurup bardi. [9] Altd jogdn ambandin, birini ¢eriknin eginlarini
tayyar gildurgali buyradi. Birini ceriklargd aymu ay yingsay?®® bargéli [10] ta‘in gildi.
Birini har kuini min tugarda tort tasqagan undni tayyarlap tapSurgali buyradi. Birini cerik
almagga [11] buyradi. Birini yarag barmakka wé yaragni tazalamaqga buyradi. Birini at
‘araba wé toga, i5&k jami-lap cerik bilén [12] as alip magmaqqa buyradi. Yarkanddin alip
bargan dawtayni bu altd ambannin gilgan iSini daftargd alip har kini [13] Agsudaki cerik
basi bolgan ambanga bilindirmakka maslahat basilikka ta‘inlap qoydi. Agsudaki laskar
basi [14] dawtay 6z yamunida misgarlarni jami‘ qilip, hér biri yiz kiSilik gazandin tola
soqgturdi. Yarkanddin bargan [15] dawtaynin maslahati bilan ikki min cerik Kasgarga
Kirip Orusga ketadurgan garawullarni tosti. Yéna min éerik [16] kelip BadahS$an yolini
wa BalSiwik yolini tosti. Ihtiyati titayni “gacip basga tarafka ketarmikin” deb.

Usturfanda [17] Ma Daren dep bir Ttingant ambal bar ikan. Wa ham jogan ikan. Wa
ham bas yiz cerikka Sitay?® ikén. Janjan mondin [18] gorqup “Bu hdm buzuladur” dep,
“Aynin muncasi yetip keldsan” dep ikan. Ottuz atni 6ltlrlip degén garardin [19] U¢ kiin
ilgiri yetip baribdur. “Ttnganimusan?” dep ikan. “Meniy anam dadam Tangant” debdur.
“Buthanaga baramsén?” [20] debdur. “Baraman,” dep, baribdur. Buthanaga ambanlarnir
aldida ba$ urubdur. “Yamanliq gilmayman,” dep, buthanada [21] gasm qilibdur. Yanip
kelip, ambanlar bilan tonguz gosti yabdur. “Sitaylik tamguni bargil” dep alip [22] bolak2©
Hitayga beribdur. Ul Hitaynin bas yiiz geriki birlan tamgusini Ma Darenga beribdur. Sul
anda [127a, 1] Ma Darenni “Cerikni alip Agsuga barin,” debdur. Sul kiini manip Agsuga
kelibdur. Agsudaki ikki dawtay atmi$ ambanlar [2] Ma Darenga eytibdur ke, “Janjanga Han
kahesligi tola. Janjannin Kasgar titayga kahesligi tola. Himmamizni Sun¢a [3] maswaratka
saldi. Monin maslahati nem&?” degénida, Ma Daren, “Bu hizmatni méan gilamén. Hwah
gap soz bilan, hwah sipagarcilik bilan, [4] hwah jan bilan, man kardanimgé aldim,”
degénida, ikki miy bas yiiz cerik necand kar az mudeh heSyar-i dana ‘amaldarlarni qoSup
[5] Ka$garga mandurdi. Bular kindiizi yatip ke¢asi mandi.

208 MS unclear, (=S or (S, Possibly Ch. yancai BizE “salt and vegetables,” so “provisions” or
“salary.”

29 MS i Siray < Ch. xietai 7375 “colonel.” (Brunnert and Hagelstrom, p. 340)

20 MS s bolak “another.” (Schwarz, p. 83)
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Agsuga titaynin wagi‘ nawislaridin alta kisi bargan ikan. [6] Tutup par¢alap oltirdi.
Maralbasiga tort waqi‘ nawis bargan ikan. Ani ham tutup Agsuga aparip oltirdi. Bu G¢
[7] min ceriknin KaSgarga be-habar kalganini he¢ kisi bilméadi. Amma ambanlar cigip
korasti. Titay apglap tamguni jum‘a kini §angé [8] tapSurup bérdi. Ma Daren “Yaragni
bizga?™ tapSursun” dep ikki huSyar adamni ¢igardi. Titay ular aldiga 6zi [9] ¢iqgip gapini
anlap 6z goli bilan har ikkilasini tapancé bilan atip oltirdi. At tutup turgan adami barip,
Ma Darenga [10] habar qildi.

Ma Daren ul kiinni ka¢ gildi. Tamam cerik bilan nasf-i $a4bda yeni $ahar darwazasiga
bardi. “Darwazani a¢!” [11] dedi. Darwazabanlar, “A¢maymiz!” dep a¢madi. Ma Daren
yigma Suta*? bildn bas on ‘amaldarlar allik cerik bilén safilga ¢iqti. [12] Darwazani acip
uch taypar?® atti. Qalgan ceriklar karnay tartip darwazadin kirdi. Titaynin darwazasiga
kaldi. Darwazadin [13] 6tup titaynin aldiga Kirdi. Titay tapanca birld bir adamni nabad
qgildi. Tttaynin bildkiga atti. Tttay yiqildi. Kigizga [14] yorkép basini ¢igarip athanaga
akirip gig Ustida baSiga ikki qisni?* qoyup yatquzup qoydi. Bala ba(dra)gasini?*® [15]
h&m aciqip athanada tohtatip habardarligga cerik qoydi. Ikki darwazada hdm cerik qoydi.
‘Amaldarlar hazina wa $&harni [16] saglap galdi. Qalganlar Kohna Séhérga Sitayninkida
kaldi. Bularniy k&lisigé puratip, darwazani acti. Titaynin [17] bir adami bolgan wagi ‘ani
habar alip kilgan ikén. Bular $itay yamalini qor3ap aldi. Sttay eriklari bilan safil iistiga
[18] ciqip, ikki yerim sa‘at urusti. Taji Taglan?® oldi. Atmis ceriki hdm oldi. Ikki kiinca
S&hdr darwazasi atildi. [19] He¢ dukkan acilmadi. 1¢kéli su ham tapmadi.

Ueiingi kiin $aharga ‘ilam qildi ke: “Tamam kattalar Yeni Séhérga ¢igsun. Titayni
[20] oltiramiz, korsun,” dedi. HAmma kattalar ¢igti, wé kalgan ‘amaldarlarni kordi.

‘Amaldarlar, “Sizgé zulum gilgan adamni kordiglar [21], nd halda bolubdur?” dep
nidan bardi. “Qarasalar, Titayni bir Sotaga tanip, tamga y6lap goyubdur.”

Andin [22] Titay, “Musulman bolsa, mana bir ¢in& su barsun,” debdur.

Musulmanlar, “San bizgé rahim gilmagan. Bu halda Saytanniy stidiikini?’ [127b, 1]

2L MS D biz.

22 MS U, Possibly <isé (Radloff, v. 4, p. 1103) “die Leiter” (=“the superintendents, chiefs,
wardens”)

BMS L4 sl < taypar s S, a piece of artillery known in Xinjiang by the 1870s. “une sorte de
faucon” (Hamada, p. 72)

of the leg from knee to knuckle”) (Radloff, v. 2, p. 792)

215 MS u_‘:‘“ 45)\_}

216 MS S5l a5 tigliay < Ch. tongling #% %8 “brigade commander” (Brunnert and Hagelstrom, p.
295)

2T MS S5 50 sUid Uk (Radloff v. 4, p. 838) = sidik (p. 720) “der Harn” (=“urine”)
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i¢érsan. Sana biz su barméaymiz,” dedi.

Ma Darenniy rahimi kelip, bir ¢ind su beribdur. “Jin mama?® yesdm,” dep ikan.
Ozinin [2] jiy mamasidin bir jip mamani 6z goli birld yadirip goyubdur. Andin on &erik
miltig bilan 6lmaydurgan [3] yarga atibdur. Birigé isarat gilgan ikan. Yirakiga atibdur.

Sitayni 6z yamaniga akelip, 3aharniy otturasiga [4] taslap qoyubdur. “Alta kiindin
komaésizlar,” dep buryubdur. Har ikkisinig hatan tabi‘larini zabt qgilibdur.

[5] Uctinéi nobatdd bolgan wagi‘a: U¢ ndbit tamguni berin degan Hannin hukumini
tutmay barmadi. [6] Bu Hannin konlida bar. Kasgar titayni, “Janjan goygan tamguni
berip,” desd, bu ham Japjunnin hukumini aglap, tamguni [7] barmadi. Bu hdm Hannip
konlidé bar.

Tarthnin 1341 [1342]*¢, M1y Gaynip 13-n¢i yili: Japjuy tort yuz cerik qosup [8],
ikki ‘araba altun, 78 ‘arabada yambu wa tangaléarni bir hatani bilan 6z yurtiga ibargén
ikan. Han anlap [9] (bo)lup Lanja sennin janjiiniga han hat beribdur ke: “Urimgidaki
¢ajan® qilip, Sahérgd alip kirip, yahSi gundéngé®* tusurdp, ceriklarni yandurup, [11]
atinlar. Hatani bilan adamlarini 6z yurtiga mandurur. Séksan ‘araba altun-kimus daftari
bilan hazinamga [12] tapSuruy.”

Hannin hukumi nema ke $undag qildi? Han Urlim¢inin Janjaniga hat bardi ke:
“Saksan ‘arabada hazina ibargan [13] ikdnsiz. Man hazinaga tapSurup aldim. Hatan
wé adamlarigizni 6z yurtupizga ibardim. Nemd sababdin ibédrgan [14] hazina edi?”
deganida,

Urtimgi Janjani, “Oz yurtumda bir su ‘imaratim yoq idi. Suni almagga wa abri
i¢lin [15] ibargén idim,” degénida,

“Bu hiyaliniz ham obdan ikan. Lekin atrafimiz tinélig emas. Ul ham 6z waqti [16]

28 MS L se Sua ¢y mama or jey miama < Ch. ging moémo i#%£5f% “steamed buns” or zhéng
mémo ZXEREH “steamed buns.” | am grateful to Jun Sugawara for offering a solution to this
puzzle.

21 The scribe has written 1341 for 1342. First, if the date is 1341, then the narrative has gone
back in time, and the events make less sense in context. Second, the thirteenth year of the
Republic, noted here in the text, corresponds to the latter half of 1342 AH (March-August
1924 CE), not 1341. Third, the text indicates that the events recounted here ended “five
months later” on a date falling in December 1924. (128a, 14-15)

20MS SSbls dacday < éajap “welcoming party,” perhaps with an ironic sense. See also
Poskami, p. 147, Yiragtin kalsa Manciglar yoliga qildilar cajay “When the Manchu Qing
came from afar, they gave them a welcoming party on the road.” < Ch. chazhang 7%, a tent
for serving tea to traveling dignitaries.

21 MS saS gundéy < gunda “Fosselklotz” =“manacles” or “cangue” (Menges and Katanov, p.
45)
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bilan bolur,” dep t¢ur gilibdur. Hannin kdylida bu hdm bar.

Hanga Ingli$ wagi‘a-nawislar rasti bilan [17] ma‘lim gilibdur ke: “Japjan bir
§&harni altun-kimuUs$ bildn toSqgaribdur. Sinjap sepnin fuqgaralarida altun-kimas [18]
galmadi. Sahar-3ahardaki $anlar altun-kimasni yigip alip, orniga gqagaz-tiza cigardi.
Fugaralarnin ahwali nihayati zaban. [19] Har bir $&n bir hazina gildi. Bir yilda ikki yerim
yillig ‘uSurni aldi. Alt4 ayliq ziyada algan ‘uSurni amban 6zi almadi. Bir [20] yilga ikki
yillig algan ‘uSurni Janjanga ibardi. Janjun zahira??? qildi. Bu iSl&rniy ‘agibatini nd yargé
injam tapadur? [21] Oz waqtida yazurmiz. Hannin konlida fugaralarni yahsi asramaq wé
tarbiyat gilmaq bar emis, dep anlaymiz. [22] Fugaralarga zulum gilgan ‘amaldarlarni
h&m ‘amalini alip harzarliq bilan tutar emis, dep anlaymiz.”

[128a, 1] Bayt: Hordaninin lazzatini ti$ bilur. / Pin bildn si¢gan tutusti mi$ bolur.?

[2] Japgjup Ma Darennip hizmatiga tort yliz yamba ahsan qildi. Wap Sitayga
girq yambt wa galgan ambanlar [3] hdm ba-gadr hal ahsan gildi. Ma Darendin basga
cerik ‘amaldarlarini Iliga yandurup alip katti. Ma Daren, “Titayniy terigan [4] tamam
zira’atlarinin k.u.k.ini fugaralarga alinlar,” dep, tamamasinin k.u.k.ini satti. K.u.k pulini
tamam vyigip qoliga aldi. Titaydin [5] galgan ikki min eshak, tort yliz ‘araba, atmis
posta??*, tort yiz tiwa ‘arabalarnin, ikki min at wa hecirlari, zil¢a basat, [6] ¢ind, gaca,
tamam Oy asbab, sékkiz min tugar, miy katman, bularnin pullarini jami‘ qgilip, ‘adadini
aldi. Janjunga ma‘lam qildi.

Jangjandin [7] Ma Darenga hukam kéldi ke, “Daftar mazmani bilan, guwah-sahid
bilan, gazilarni hazir qilip, har kimdin Titay algan pul bolsa, ani [8] berip, tilidin rasid hat
alin. Halayignin yérini tartip algan bolsa, ba‘zisinir tan pulini berip, tan pulini barmigéan
bolsa, moni [9] ham daftar qilip, gwah Sahad bilan bérgén t&n pulini yandurup alip, hér
Kim tén yérini 6z hudadi bilan hat-¢éklari bilan fuqgaralarga [10] yandurup berip, razi
qilin,” dep hukam kaldi.

Titaynin ¢on hatani Sitaynin anasi ikan. Sitaynin hatanini, bir ogul [11] balasini
Yarkandga alip kelip, Qara Salla salgan yaminda jay ta‘inlap bérdi. Bu G¢ kiSigd hér
ayda yamandin und, giiring, otun, wa pul [12] beradur. Qat-i la-yamt.? Yeni Saharnin
begi wa yiz basisi ertdgdndad wé ahSamda ikki mahal Kirip, kozi bilan korlp, habar alip,
yaminga [13] Gcurlap turadur. Kasgarda titaygé hizmat gilgan is topasida turgan wé is

222 dapira “hoard.”

22 n this line, | take <z pin to be short for pinhan “squirrel” and Ji< mi$ to be short for misik/
musik “cat.” Mi§ may also be < mi¢ “der Ofen” (="oven”) (Radloff, v. 4, p. 2161)

224 MS 4i% 5 posta. Ross and Wingate (p. 15) have “The Chinese use also ... an open carriage, a
kind of Russian landau, called a poshta.”

25 MS <’ quwwat.
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tutgan hwah musulman wa hwah Tanganilarni [14] golga kalganni birikitip turubdur.
‘Agibati nd yarga injam tapar ikan?

Bu iSlarni tarthnin 1343 jumada ’l-awwal [15] ay bilén bas ayda tamam tligatti.

Ahl-i Kasgar hoSlugdin eytgan gazalini namtina ¢Un azginé yazip qoydug.

[16] Sohu??® yoli gomuslug; / Orgaq bilan urgan yoq. / On tort yil¢a Sahar surap, /
Ma Titaydek bolgan yoq!

[17] Ah, deyméan, Huda! deymén, / Sahérlardd yiglaymén! / Postada yatgan Ma
Titay, / Mahfada??’ yatqan Ma Titay, / On tort [18] yil¢a $&har surap, / Qigda yatgan da
titay!

Aqg go¢gacmu gost boldi, / Qara gocga¢mu gost boldi. / Da titayniy [19] 6lgéaniga /
Kasgarliklar hos boldi!

Da titay tulum si¢gan; / Albanni tola sacgan! / Ma Daren yetip kalsd, / [20]
Manzarga??® gacip ¢iggan!

Tamt-i tamam-i bayt.

Ay, zabar-dast, zabar-dast azar, / Dayman turmagay giziq bazar. / [21] Zulum tegin
urup jahan iérd, / Halgga yatkizip abi azar.

Zulum tegin rawamudur siirmék? / Bi-gunahlarni mundag oltirmak, / [22] Qayuw
qulga ajilnin hukumi yéatsd, / Qutulmas hér nacca kim hiyla atsa.

[128b, 1] Ay, musulmanlar, way, dinldr, Hudawandigarimga Sukur! Sana eytiplar,
ke bizléarni yahSi waqitda wa yahSi sa‘atda teratibdur! [2] Katta kitablarda bu ho$ habarni
eytibdur, ke hazrat Imam Mahdi wajadga kelip, zuhar gilguncélikniy arasida [3] tamam
iglimlarda jadal wé gatal wuqa‘ga kalgtsidur. Musulman kafirlar birld, kafirlar Musulman
birla, Uras birla, Uras Hitaylar [4] Hitaylar birla, nasaralar ham bir biri birla urusti. Bu
asratnin hazrat Mahdinin hurgjlari ma‘lam boladur. Hudawandigarim [5] ‘umr ‘ata qilsa,
aq sagalimni ganga boyap, Sahid i‘laliq muratabasigé tegursé, ‘ajab emas.

[6] 2-n¢i waqi‘a tarthnin 1340-da zuharga kalgan wagi‘a.

Buharadaki musulmanlarnin awladlaridin ‘ilm-i jadid oqup, [7] bular Islamdin y(z
oyarib, Uras wa Balshiviklarga hat berip, ularni Buharaga bi-habar baslap acirip ikan.
[8] Buhara padisahi Kabulga gacip katti. Ahl-i Buharani n(i)st-u nabad qildi. Amir Timdar
PadiSahdin tartip ta bu damgicalik jami‘ [9] bolgan hazinadaki altun wa kimus tilla wé
tanga wa jawahiratlarini Uraslar alip katti. Bu wagi‘alarni ba-’I-tafsil [10] yazmagga
galam ‘ajizlig gilidur.

226 Possibly i} Xihu in Yarkand.

21 MS 4sss makfa. Ross and Wingate (p. 15) again have “Mahafa or mafa = a Chinese cart.
Usually pronounced mappa. It is used only for passenger traffic.”

228 MS < ,kie manzarga or ¢ ki manzari.
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Ugtingi wagi ‘a tarthnin 1342-si KaSmirda zuhiirga kalgan wagi‘alar. Kasmir $aharida
Hindustannin yoli Ustidd [11] bir masjid bar ikan. Faqgir hajjgé bargan waqgtimda hdm
halayiglar Subu masjidni mana korsatip, dep eydi ke, “Musulmanlar ki¢ [12] gilsalar,
‘Qadim biznin masjidimiz,” dep, masjid gilip aladur. Hindilar kii¢ gilsa, ‘Biznin buthanamiz,’
dep, buthana qilip [13] aladur. Sakkiz yil boldi. Hindilar ‘arz qgilip, qulup salip, hat ¢aplap
qoydi,” dep edi. Mazkar tarthda Jammudin [14] mahfi on ikki miyp Hindilar ‘askarini
akelip, artasi méktabdad oquydurgan balalar méaktabgd tamamasi jami‘ bolganda, Hindi
[15] ‘askarlar maktab maktabga targap basturup barip, méktabdéki oquydurgan na-rasida
balalarni tamam teg siyasi??*-din 6tkérip [16], bu zulumni musulmanlarga qildi.

[17] Tortunci: Kabul wagi‘asi. Amir Amanullah Han 6z ri‘ayyatigd, “‘l1lm-i jadid
oqusun! Tagda mal bagganlar, eri bar [18] mazlamlar, hdmma ‘ilm-i jadid oqusun,” dep
nihayat-i diqgat gilip, ‘ilm-i jadid oqutganida, ri‘ayyalarga na-ma‘qal kelip, “Eri bar
mazlamlar [19] oqugani musulmanciliqga togra kalmaydur,” dep yagi wa tagiz° boldilar.
Qatl wéa qatalga injam tapti. W& gahi ul taraf [20] wa gahi bu taraf galip wa maglup
bolusup, alta-yatta aynin bu tarafida tGgamadi. ‘Agibat, ikki tarafdin on yatta min [21]
adam halak bolup tugéadi.

[129a, 1] Titaynin Sajahan?! degn qizi Dawtay birla Ma Darenga, “Béjin yansam,”
dep ‘arz gilgan iké&n. Bular “arzini [2] Janjunga ibarganida, Janjan, “Magduruy. Kalsun,”
dep cir kalganida, mandurdi. Sajahan Kasgarda eytqan [3] ikédn ke, “Hamma Tangani
Olup katmadi. Dadam, bir akam, ikki Tangani 6ldi. Méan Bajingd barsam, Hanga ‘arz
gilamén. Hitaylarnig [4] tamamasidin intigam alaman!” degén iké&n. Janjin moni ham
anlagan ikan. Urtimeidin ikki kinliik neri yol tosadurgan [5] bir lanzé/sanza cerik bar
ikdn. Janjan bularga hat beribdur ke, “Ka3gar titaynin qizi Stjahan kélsa, mana habar
berip, mandin [6] Uclr ¢iqganda, Suna caraysizlar,” degén ikan. Sajahan barganda,
garawuldakilar adam mandurguncélik Sahar tarafidin [7] bir 1&nz&/sanza cerik ¢igibdur.
Dangé kirip, Stjahan ‘arabada ikan. “Tuslin,” debdur. “Nemaga tiisdman?” desa, bular,
“TUS0n. [8] Hukam,” debdur. ‘Arabadin tiskdn wagtida, er, mazlaum, wé ‘arabakes$
bolup, yigirma sékkiz jan ikan. Hammasini Su jayda atibdur.

[9] KaSgarda Ma Darennin gilgan hizmatigd Hotdngd dawtay gildi. Gumadin
tartip sdkkiz ambanliq sakkiz Saharni ayrip bardi. Baldir [10] bir dawtaylik yurtni ikKki
dawtaylik gildi. Roza ‘1d ayida U¢ yiiz atlig cerik, ikki ylz piyada cerik, tort pilamot,
[11] on ikki dana kartas®®? top, on ba$ dana aynaklik pasta, tort yuz tiwad, wa saksan

229 Possibly teg-i siyasat “sword of execution,” so “they put all of the children to the sword”
BOMS el £l < 26 2L yagi-u tagt “rebellious”
21 MS ol 5 §ijahan. Probably a transliteration of a Chinese name.

22 MS .58 < Russian xaprys “black powder (cartridge or bag)”.
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‘arabada yarag kartts hazinalarni [12] alip bardi. Titaydin galgan iké&n. Janjtn “Hér ¢and
Dawtayga tapSurup keting,” dedi. Aglamadi.

[13] Tarthnin 1323-d4, Sultan ‘Abd ul-Hamid Han Istanbilda yeni maktablarni tola
saldurup, ‘ilm-i jadid Kitablarini [14] tartip berip, balalarni “‘llm-i jadid oqusun,” dep
buyradi. Balalarni oqutup tarbiyat gildurdi. Tarthnin [15] 1318-in¢i yili, balalar oqup,
kozi acilip tarbiyat gilgan. ‘Abd ul-Hamid Handin yuz 0yarip, ickiri haramgé balalar [16]
basturup Kirip, be-adabana wé be-haya wa yamanliglarni gilip, Sultan 6z galami bilan
0zini ‘azl gilip, bulargé hat [17] bardi. Sultanniy tort hatanini tort ki¢ik balasini 6ltirip
kop adamlarnin aldiga surdurab alip ¢igti. Sultannin ¢on ogli [18] gacti. Bularni Uras
tarafdd Salanik degén Sahdr bar ik&n. Ul yarda hadm bir orda bar ikén. Qaid-band qilip
qoydi. Tort min [19] ‘askarlarni habardarligga qoydi. Qac¢gan ¢on oglini hdm daryadin
tutup, dadasinin gasida band gilip qoydi. Sul wagtida [20] bir milyon yigirma bas 14k
nufas jan hesabida bar ik&n. Bular jadidi ‘ilmi oqup, ‘aqgl tapip, bu isni gilgannin [21]
bu yuzida bir milyon nufas adam Sularnip Sahari wa teridurgan yar-suyi, tag-dastlari
golidin ketip, yigirma bas l1&k [22] nufas adam Istanbalga tabi‘ wé garasliq galibdur. Bas
hissanin bir hissasi galibdur. Buhara ham jadidilar nist-u [129b, 1] nabad qilip, qolidin
¢iqarip atti. Jidda, Makka-i Sarif, wad Madina-i Sarifni Wahhabilar tasarruf qilip goliga
aldi. Sarif [2] oglanlari bildn gacip, Ingli himayatiga 6zini alip jan saglabdur. Wa ’llahu
a‘lamu be-haqgiqati ’I-hal.

[3] Cin wilayatinin wagqi‘ati. — Tarthnin 1343 id-i qurban ayida, B&jin igliminiy
ri‘ayyasi ikki bolunubdur. [4] Bir-biri birld jan, gatala, maglaba, ziyada bolubdur.
Awrupaliglar Hitaylarni hosyar qilip, “IS 6rgatimiz,” dep, [5] baS yuzdin ziyadaraq
Inglislar top karhanasi, miltiq tapanca karhanasi, gili¢-gulaflari tomrdin, wa daryalarga
[6] tomirdin asma kobrik giladurgan karhanalarni tayyarlap zawutlarda islarni tayyarlap,
dak®* manduradurgan [7] pasStahanalarni Sahar-Saharda tayyarlap, 6zi turup, tartibatini
Hitaylarga bildlrup, Sagird cigarip, ‘aql tapturgan [8] Awrapaliglarnin tamamasini iSdin
¢igarip, girqcasini Olturip, galganlarnin pul-mallarini taraj aylap, [9] hayat galganlarini
6z yurtiga haydap ¢igardi. IngliSnin katta bankisini ham bolap katti. Inglis konsulini ham
[10] ¢igardi.

Cinniy safiri?®, “Bu i§ yaman boldi. Biznin baSimizga duswar islar keladur,”
deganida, Hitaylar tola [11] maSwarat gilip kar az mudeh kattalardin na¢céa kisi bas yiiz
kisi bilan goglap barip Ingli$ konsulni zor [12] ba-zor alip kelip jayida olturguzdi. Inglis

28 Modern Uyghur dictionaries define lak as “100,000,” but this figure does not work in this
context. | translate it as “10,000.”

24 MS 4ia dak < Anglo-Indian dawk “postal service”

25 MS s_iua, same for all subsequent examples
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konsuliga safir ‘azrlar qoydi. Inglis konsuli, ““ Azr waqti emas. [13] Biznin adamlarimizni
6ltirdp, talap, bulap, muncé islarni gilip, nemé ‘azr lazim? Meniy turganimnin faydasi
yoq. [14] Katkanimnin ziyani yoq. Man wé menin qirq adamlarim bolsa, hAmmémiz
ulus hesabida biznin 6lganimiznin ziyani yoq. [15] Man hat ibédrgan,” degéanida, safir
he¢ gap gilalmadi. Sul anda, yigirma jan fafarida?, har birida yigirma bas min ‘askar,
tophanalari [16] bilan kelip turdi. Moni kériip, Hitaylarnin basi gatti. Sul anda Balsiwik
safir, “Ingli§ mundag [17] $&harni wayran giladurgan bolsa, biz urasimiz. B&s lak ‘askar
alip kelamén,” deganida, galgan dawlatnin safirilar [18] dar-miyan bolup, “Farangilarga
bolgan ziyan, 6zl&rigd ilgirikidek héar kim 6z iSini gilsun. Dakhanada i$ gilmasun. [19]
Bu jadal Sundag ttigasun,” dep bi-’I-kull tigatip &tti.

Tarth-i 1344, rabi® al-awwal ayniy ibtidasida, yatmi$ min BalSiwik 6zigd jes*’
keladurgan Hitay [20] mamlikatiga kirip alibdur emi$. “Yarag asliha dabdaba bilan nema
iSga kirdiplar?” desd, “Haganga hizmat gilgali [21] kirdlk,” dedur emiS. Han aglap,
“Yansun. Biznig he¢ hizmatimiz yoq,” desd, yangali unamadi. Turur emis. [130a, 1]
Bular nema fikir-hiyalni gilip kirdi ik&n, Huda biladur.

W4 yana Candaw[?] sen tarafida asliqga afat yetip, bir jin und alta sar bolgan [2]
ikan. Candaw[?] sen Hitaylaridin gahatlikka tagat kaltirdlmay, yatmis min 6ylik Hitay
Sinjan sepga ciqgan ikan. [3] Janjty tosubdur. Hitaylar, “Biz yanmaymiz! Yurtimizga
barsaq, acligga 6l&miz. Yurtimizda acligga 6lgén adamlarnin [4] hadd hesabi yoq. Ikki
sen adami acligga 6lup katti. Bizni 6ltlrlp atsun, hamana bir 61um bar,” deganidé, Janjan
na-‘ilaj [5] Han bilinddirdi. Han, “Tosmaglar,” dep ijaza bérdi. Tosmadi. Bu habar Agsuga
yetibdur. Gurung¢ u¢ tangé ottuz pul ikéan. [6] Fi-’I-hal on ikki tdngaga cigibdur. Bugday,
gonag, mas, teriq, kémak?®, arpa, nuhad bir baha tért baha bolubdur. Bu yurtlarni [7]
h&dm Hudawandigarim 6z panahi bilén saglagay, amin. Inna mujib al-da‘in.

Hitay iqilimi bilan Uras [8] iglimi muasa qilip, bas jayda Hitaylar konsul bolup,
Uras iglimida tohtadi. Wa Uriis konsulidin Bajin [9] iglimida yatta yarda tohtadi.

Kasgardaki Uriis konsuli Ka$gardaki Hitay ‘amaldarlariga, Kasgar baylariga wa
[10] Andijanliq baylarga ¢ay qoydi. Sul kiini konsullug ‘alamni ham ¢igardi. Uraslar
Buhara tonlaridin [11] kiydi. BaSiga katta dastar yirgédi. “Hd&mmamiz ohsas$ bolduq!”
dep i‘lam qildi.

Kasgarliq bir mulla kisi, “Siz ton kiygan [12] bilan, siz Uriis. Bu olturgan ‘amaldarlar
Hitay. Bizlar Tirk. Qaydag ohS$as bolamiz? Siz musulman bolsaniz, oh$a$ [13] bolamiz.

2% MS s34 < cognate with Turkish vapur “boat”
57 MS o
28 MS <L £ komak > MU kémmigonag “sorghum”
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Sizniy tort at tilla sominiz® bar. B&S at Sirwan? somiyiz bar. Menin bir tdngd pulum
yoq. Qaydag oh$a$ [14] bolamiz?” degénida, Urislar he¢ nema deyalméadi. Dawtay
baslig hamma Hitay ‘amaldarlar, “Rast,” dedi.

Jumada al-awwalnin [15] birigi¢a bu yargica yazildi.

Balsiwik hukamatinin dastar al-‘amllari bu dur. Fargana mamlakatlari [16]
ilgarkidin andak aram boldi. Sahér ahli ting. Sahra adamlari kihdaki Qirgiz, Qipéaglar
na-tin¢. “Buharadaki katta magbarani [17] bag gilamiz,” dep, tamam gabralarni ¢aqip
soquyup beribdur. ‘Arabistandaki Wahhabilarnin hukamatinin [18] tahtida turubdur. He¢
aziyat ri‘ayyatka yoq. Hajjtlargd hdm he¢ aziyat yoq. Qabra gunbazlarni buzup tuz qilip
[19] goyubdur. Paygambar ‘aliya ’s-salamnin gabralariga bi-adablik gilmabdur.

[20] Cin mamlikatinin ahwalati: Han qoymadi, Y4n Da dep bir kiSini han ornida
goydi. Hazinasi yoq. Bir sen [21] ita‘atidd galgan. Senlarnin hdmmasidéaki biringi
‘amaldari japjun Hanga ita“at qilmay, 6zi han bolup, yurtdin [22] algan baj haraj pullarini
hazina qilip juglap, ‘amaldarni ham 6z ihtiyari birld alip qoyup, “Cerik ibérin,” desa,
[130b, 1] ibarmdy, “Hazina pul ibérin,” desd, ibdrmdy, yurtni 6z qoliga alip 6lim iSi
bolsa, ham ilgirikidek Hanga aglatmay, 6z [2] ihtiyari birld hukumranliq qilip turubdur.
Yéan Da hdam Han awladi emas. Na-‘ilaj bolup turubdur.

[3] Balsiwik Uras bilan Niklay tarafdari Urtslarnin i¢idd na-muwafigliq payda
bolusup, Niklay tarafdarlari [4] dar-andeslik [thinking ahead] qilip, “Biz bolsaq, az;
BalSiwiklar bolsa, tola. Ularnin tamamasi mard-i karci, past adamlar. Bir jumlada [5]
BalSiwikni kotérsak, bizniy tali‘imiz, &gér bir jumladé tligadmasa, bizlarni hdm olturdr.
Mazlimlarimiz wa na-rasida balalarni [6] 6lttrtr. Awladimizni qurutur. Olarga zamin
bolurmiz,” degénidd, BalSiwiklar monindin waqif bolubdur. [7] Arada necand KiSilar
dar-miyan bolup, hér ikkilar taraf-i past bolubdur. Lekin bir-biridin imin bolmabdur.
Dillarida héar [8] ikkilasi wahma qilasip turubdur.

Sana-i 1345. Wahhabilar Jidda, Makka, wa Madinaga kirip alip, Makkanin katta
adamlaridin ¢ yiz [9] adamni har kec¢ada qoydek boguzlabdur. Madina ahli moni anlap,
gorqup, hammasi aldiga ¢igibdur. Wahhabilar aldiga ¢igganlarga [10] “azr qilip, t6géga
minmay, piyada Sahargicé birld kiribdur. Wa he¢ kimgé dahil ta“arruz gilmabdur. Tamam
ziyaratgahlarni taksalap?* [12] na-ma‘lam gilip atibdur. Rawza-i An Hazratga bi-adablik

29 MS e~ som. Sayrami indicates that som refer specifically to the currency of Russia. (Hamada
2001, p. 53)

M0 MS ol % Sirwan < R. chervonets uepsonen “gold coin; 10 rubles” or chevonnoe zoloto
4yepBoHHOE 3010710 “pure gold.” The term is a homophone and homograph for the city of
Shirvan, Iran, suggesting a folk etymology. | am grateful to Akram Khabibullaev and Mat-
thew Price for suggesting this interpretation.

M1 MS s
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gilmabdur. Padisahi ibn Sa‘ad Ingli$ padisahiga tabi‘ bolup, [13] tamam Sart-Sarayatlarni
yazip, ‘amaldarlarnin ‘azl-nashini ham Ingli$lar giladurgan bolup, tohtalibdur. Ibn Sa‘ad
[14] ogligd, “Hujra-i sa‘adatni buzmabsan,” dep hat k&lgénda, ogli, “Bu wagit emas,
fasad boladur,” dep hat beribdur. Ibn [15] Sa‘td wé ogli Farang¢a oqup turgan emis.

[16] Istanbtl wagi‘asi: Turklar dastar yiirgdmas boldi. Masjidgé kirip namaz ham
oquyalmas emis. Be-nagah, bir [17] adam dastar kiysa, jadidi Turklar mashira qilip klar
emis. Bir kiSi masjidga kirdr bolsa, jadidilarniy azaridin [18] ihtiyat gilip qorqungéi bilén
namaz oqup ciqip ketér emis.

[19] Tran waqi ‘asi: Bir mudarris katta bir ‘ulama’ bar ikan. Subu kiinda, “Mé&n din-i
‘Isawini ihtiyar qgildim,” dep, bala-¢aqasi [20] bilan nasaraca libas wa baslariga Sapka
kiyip 6zini askara gilibdur. Iranilar moninga tola alam-nak [21] wa namislug bolubdur.

[22] Cin igliminip wagi‘asi: Cin iglimi ikki gisim bolubdur. Biri pay-taht taraf
gadimqt din-u mazhablarida, [21] y&na bir furgasi jadidi Hitaylar nasara dinida ‘allayhida
con kotarip, tort sepni 0zigéd tabi‘ qilibdur. [131a, 1] Bularniy madadkari BalSiwik
Uraslardur. Miltig, gili¢, wa yaraglar bilan ottuz min Bal$iwik kirip goSulup [2] madad
beribdur.

Bular Sinjanga yigirma min laskar ibaribdur. Uriim¢idaki Janjiin qorqup, laskar
jami“ qilip, [3] taraddudda turubdur. Janjay kisi ibaribdur ke, “Nemé togradin ¢iqti ikan?”
dep, ular “Tamguni algali ¢iqgan,” [4] desa, “Tamgu lazim bolsa, beraman. Agér pul
lazim desd, hdm berdmén. Yana mana oh3as bir kisi janjan bolmag lazim. Mén 6zimda
[5] gqalsam,” degénida, ular “Nihayati tola, bi-hesaba pul,” deganida, Janjin Sular degén
pulni dar hal ib&ribdur. [6] Ular pulni goliga alip, eytibdur ke, “Biz B&jinga tabi‘ emaés,
jadidi yandagd?* tabi‘ boldum,” dep hat qgilip, tamgusini [7] beribdur.

Jadidilarnin azugi [provisions] tlgabdur. Na-‘ilaj bolup yanibdur. Bir tarafda
kohna Hitaylar jadidi BalSiwik [8] Hitaylar bilan gattiq uruSup turubdur. Awrapa
iglimidin Hitaylar tola dunya garz algan ik&n. Nacand S&harlarni gora [pawn] [9] berip
hat qilisgan ikéan. Inglislar zawut tayyarlap mal ¢igargan ikan. Tomur kobriklarga ham
zawut tayyarlap, kobrik [10] salgan ikdn. Jadidi Hitaylar bu zawutdaki Inglislarni,
saudagarlarini, sayahatcilarni tamam oltlrGp tlgatibdur.

[11] Ingl$larnin konsullari, “Bu islariglar bolmadi. Bizlar wilayatdaki tamam
jumhariyat konsullariga salamiz. [12] Sular nem& hukum bérsa, 3uni gilurmiz,” deganida,
maslahat-hanadin hukum ¢igibdur ke, “Laskar barsun.” On min Landiindin [13] Ingli$
‘askari wéa Hindustandin allik min ‘askar, hAmmasi atmiS min ‘askar bolup, awwalqi

22 MS 4e b yandaga. Almost certainly a blend of yanda “on the side of” and yanga “to the side
of,” hence yandaga tabi‘ “beholden to the side of.”
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daf‘a baribdur. 1kkin¢i Hindustandin [14] Afgan ‘askari wa Naypal ‘askari bolup, ottuz
min ‘askar ikkinci daf‘ada baribdur. Bularnin mundag sad‘at [15] gilmaginip sababi,
Balsiwik Urtslar Bajingé kirip, jadidi Hitaylarga madad barganigadur. Andislik qilip,
kohna Hitaylarga tarafdarliq gilmagq wa ham intigam almaq wa ham élganlarni wéa ham
pul-mallarini wa ham goéragé algan Sahéarlarni goliga almaqni [16] ihtiyar gilip, mundag
katta jadalga b&l baglabdur. Har qaysi furgaga t¢ tortdin padisah tarafdar bolubdur.

[17] Cin tabi* Sinjan sen Uriim¢ida bolgan wagqi‘a: Ibtida-i ramazanda, alta tonlun?
maslihat gilaSibdur. [18] “Béjin i¢i nihayati parakanda; yemak i¢mék bolsa, nihayati tan.
Tort jin tasgamagan und ottuz yatta yerim sér. Janjtan hazinasi [19] tola. Japjunni biz
kecéda oOltursék, hazinadéki altun-kumuslarni alip katsék,” degéan maslahatni gilgan [20]
ikan.

Bulardin biri, “Japjup bilay kérasaman,” dep, kirip, Japjun bilan kordstbdur.
“Altawlén Subu tarigada [21] maslahat qiliStug,” debdur! “Kim” degénidd? “Biri, mén
galgani, fulan fulanilar,” dep namlarini hatlap beribdur. “U¢ [131b, 1] kin tin¢lig,
tortinci kecasi sizni 6ltiradur. Mén hazir ketdméan. Bolmasa, meni hdm olturadur,” dep
ketibdur.

Ertési Japjuy [2] altd amban bilan goSup, tamam ‘amaldarlarni ¢ayga dep f.n.z.ah/
§.n.z.ah ibaribdur. Caynin wagti bolganda ambanlar baribdur. Bularni [3] ba3qa tarafka
baSlabdur. Mazkar bas ambanni ‘allayhida bir tarafka baSlabdur. Bir-biridin habari yoq.
Igiri-keyin [4] kiribdur. Har gaysini har iSikda oltirip yugusturubdur.

Igiri Japjunni 6ltlrgdn, hazinalérni bulagan, [5] KaSgarga hdm kélgén, Yan Tanniy
inisi ikan. “Hamrahlari cayga kattimu?” dep soraganida, “Qadim ga‘idadé u¢ [6] tortdin
adamlari bilén katti,” debdur. “Bu tiziga urup bolmabdur. Biznir ¢eriklar hAmmaési atlanip
¢igsun,” dep [7] soganlariga®* buyrubdur. Tayyar bolup, ¢eriklari bilan ¢ayga baribdur.
Jagjunnin adamlari ¢erik bilan ¢ayga [8] kelddurgan ga‘ida emas idi. “Janjtn anlasa, wé
ya korsa, konligd basga i3 yetip, hapa bolur,” deganida, “Cerik 3u yarda [9] atlig tursun.
Oziim kiraman,” dep, 6zi kiribdur. Tért hamrahsi kirgan yarga baslabdur. 13ikniy ikki
tarafida [10] paylap turganlar. Biginiga atgan ikan. Qoliga tegibdur. Tapanc¢ésini alip ikKki

23 MS S5l a5 togluy < Ch. tongling #7548 “brigade commander” (Brunnert and Hagelstrom, p.
661)

24 MS (R 5. Etymology unclear: Ch. FT'E suoguan “prison warden” should not be taken to refer
strictly to someone with the duties of a modern Euro-American prison warden, but probably
a sub-magisterial official who acted as a “police runner” and so carried out tasks that broadly
related to legal enforcement. The term, as “prison warden,” is actually a contraction of a
longer title, and one could take the meaning of this foreshortened form to be simply “office
official,” referring to anyone who worked in the yamen. Ch. E]'E siguan is also a possibility,
and its meaning is similarly vague.
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adamni atibdur. Qalganlari bas [11] ondin miltiq atip lturtbdur.

Ceriklari bi-habar turubdur. Janjan ceriknin aldiga ¢igip wagi‘ani bayan [12]
gilibdur. Ceriklar atdin tistp miltigni taskara2® alip turubdur. Janjan, “Nema dersizlar?”
deganida, “Bular yarag, [13] asliha, wa at, yemak wa i¢mék, kiyim-kec¢ék, hirajat sizdin.
Biz sizgé tabi‘. He¢ gapimiz yog. Moni ham bizga 6ziniz ¢on [14] qilip goygan. Y&na bir
kisini ham ¢ony qilip qoysaniz, ihtiyar sizda,” deganidd, “Atga mininlar,” dep mindrtp,
strat [15] aldurubdur. Sarat bildn maha ’l-waqi ‘ani Hanga bildurgén.

“Har bir ¢erikka on bas sardin pul sar-u-payni [16] yenidin bérgil,” dep G¢ir kalgan
ikan. H&mmani yenidin beribdur. Y&na bir Hitayni ularga tanlan qilip beribdur.

[17] Sahzada ‘Abd ul-‘Azizga tort hajji, “Bizni altd badawi fulan manzaldé
buladi,” dep ‘arz gilgan ikan. [18] ‘Abd ul-‘Aziz yeni kédlgadn waqtida har gabiladin
sékkiz ondin kattasini alip kelip til hat algan ikén. “KiSini bulamaymiz, [19] t6géga
padisahliqdin buyragandin ziyada almaymiz,” dep habar béargdn ikdn. Hat bérgan
sékkiz kisini alip kelip, [20] “Sizlardin altd kiSi tort hajjini bulabdur,” degénidg, “Biz
bilmé&ymiz wa tonumaymiz. Aniy nisanasi yoq, kisiga [21] demdydur. Biz qaydag tapip
beramiz?” deganida, ularni sulap qoyup, ylz ‘askar ¢igaribdur. Bir yalguz badawi
[22] tagda ketip bargan ikan. Tutup, yuz gamg¢i urubdur. “Tort hajjini bulagan kim?”
dep soraganida, “Fulan fulan [132a, 1] badawilar bulabdur, dep anladim,” dep baslap
barip tutup beribdur. Bu altdwlanni alip kelibdur. Sorap, sékkiz KiSini qoSup [2] on tort
kiSini ¢ambar-¢aras qilip, min ‘askar qoSup, yurtiga alip ¢iqgip, bu on tort KiSinin kdziga
korsétip, tamam [3] yurtdaki er-mazlamlarni gatl-i ‘am qilip, b6sukdaki na-rasidalarni
h&m qoy boguzlagandek boguzlabdur. Wa basini saggulatip [4] qoSup kelibdur. Andin,
“Ay, ‘Abd ul-‘Aziz! Kordiipmu? Senin sababindin bolgan wagi‘ani, dep, bularni tola
giyin [5] birla parcalap oltiribdur. Andin bu sékkiz kisini, nisanasi bolmasamu, tabgali
bolurmu ikan? Sun¢a kisiniy janiga [6] san zamin bolduy!” dep tola ‘ugabat birla bir kiin
ertadin k&cgica qiynap oOlturibdur. Wa llahu a‘lamu be-haqgiqati [7] ’l-hal.

Makka-i Sarifdd bir kamkar kisi ‘Abd ul-‘Azizga ‘arz beribdur ke, “Mana an‘am
bérsalar? Mén biladurgan [8] hazina bar. Kdérsataman,” debdur. “Korsétkil! Man an‘am
berdman,” dep ikan. Lekin Sarifnin®® hazinasiniy i¢idin bir jayni [9] kuraldp bir yér
hazina korsétibdur. Istanbaldin Sultan andis qgilip, ikki yiiz min kartas miltiq ibarip, [10]
hazinad& mahfi qgildurup goygan ikan. Har bir miltigga min danadin oq hamrah ikén.
Buni hdm korsatibdur. Qudrat-i Huda [11] Wahhabilarga nasib gildurubdur. Yana ikki
bankkini bir toga kotaradurgandin tort yuz bankka altun hdm Sul [12] hazina icida bar

25 MS »_Sws taskara. “die Sanfte” (=“A sedan chair or litter.”) (Radloff, v. 3, p. 1099)
246 MS < »3 <, possibly a copyist’s error for cu i 4%a,
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ikén. Huda Wahhabilarga nasib gilibdur.

[13] Sirad&**" kélttrubdur kim najast Makkani buzmaqgqga laskar ibardi. ‘Abd ul-
Mutallibnin (¢ yuz togasini [14] laSkar talan qilip alip k&tti. LaSkar baSi Abrahanin aldiga
kéldi. Abraha, “Ay, ‘Abd ul-Mutallib! Nema i$qa kéldiniz?” dedi. ‘Abd [15] ul-Mutallib,
“Menin ¢ yiiz tewdmni ladkarlariniz talan qilip alip katti. Suni tilagali kaldim,” dedi.
Abraha, “Mondin nérséni [16] tildsdniz wé hwah Makkani tildsaniz hdm beriir edim,” dep
eydi. “Togé bolsa, menin; Makka bolsa, igasi bar,” dedi. Togasini [17] hazir jami‘ qilip
goliga bérdi. Andin ‘Abd ul-Mutallib tag Gstiga ¢igip olturdi. Kafirlar Makkani buzmaqqga
qasid [18] qilip, pillarni Makkani buzmagqga haydadi. Pillar horkiip yeqin kalmadi. Haqq
ta‘alanin umri bilan dozahnin [19] gars-wa-gaclari**® dozahdin masdin ¢ograq taslarni
tiSl&p cigip, hér biri bir kafirniy ¢ogasiga®* taslap, [20] kafirlarniy at ulaglari birld halak
boldi. Subu zamanad4 ham 3ubu taslardin Makkanin ba‘zi kattalarinin [21] dyidé bir
dana ikki dana tabarruk saglagan bar ik&n. Fagir 6zim kdzim bilan kérdim. Wa ’llahu
a‘lamu [22] be-haqgiqati ’I-hal.

[132b, 1] ‘Arabistan ahwalati: Merkitdin bir hajji Makka-i Sarifgd bargan ikén.
Sana®® ‘1d-i qurban ayda hat kelibdur, hwe$ [2] agrabalariga. “Bayt ul-lahda ikki ay
boldi. Yér gattiq tabrdp turadur. ‘Arafat yeqin boldi. N4 tariga bilan ‘arafatga ¢igamiz,
[3] hayat galamizmu? Yagalmaymizmu? Bizlardin razi bolsalar.”

Merkitdad bolgan ahwalat.

[4] Sana-i 1345 roza ‘1d ayida bir nihayat yar tabrap, yarlar yerilip katti. Oy imaratlar
tamam yiqilip katti. Adamlar laylan®™* yérda olturup [5] kiin 6tkéribdur. Yana stiga
gattig yamgur yagibdur. Bu dolanlarniy h&mmasi ahkam-i Sar‘inin tasida [6] ahkam-i
Sar‘ini bilméydur. Bularniy tijarati jangaldin otun wé $ah wa darahtlarnin yildizl&rini
satadur.

[7] I Japjognin ahwalati: Roza ‘1d ayida ottuz altd dana BalSiwik ‘amaldarlari,
tort dana Hitay [8] lanzd/sanz& ‘amaldarlari maslahat gilaSip Hitaylar hdm BalSiwik

247 MS 0y

248 Qars and gac each refer independently to a creaking or cracking sound. The words are paired
here, which is not abnormal, but they seem also to be anthropomorphized. Perhaps the “gars
and gac of Hell” refers to a certain kind of demon? Perhaps the author simply missed the
postposition bilédn “with,” which would turn the phrase into “with the creaking and crashing
of Hell.”

#9MS s coga. Sayrami refers to a poll tax imposed by the Qing before the Dungan Rebel-
lions called the ¢oga basi. (Hamada 2001, p. 52) Radloff (v. 3, pp. 2005, 2016) gives “cloth”
for 435> Given context, | take the word to mean “head” or “body, person.”

20 The copyist has not written a year above 4w as he has elsewhere.

BLMS S lgylay “dirty, muddy.”
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boladurgan bolup wa‘da wa ‘1d gilasip, “Ogiinliikka ke¢ada [9] Japjtnni Gltirip yurtni
buzamiz,” degan maslahatni qilip yanigan ikin. Subu yarda bir Hitay ‘amaldarnin
aldida bir [10] kicik bala bar ikén. Bu balani kérmaydur. Kérsa ham nazariga ilmabdur.
Bular targagandin keyin, ul bala Japjan yamaniga [11] barip, darwazani gagibdur.
Darwazaban, “Sén kim?” degandd, “Man Janjin bilan korasamén,” deganda, “Hukim
yoq. Darwazani [12] acmayman,” degédnidd, bala, “Dar hal darwazani a¢! A¢masar, erta
‘ahdasidin ¢igalmaysan!” degénida, qorqup, ikkinc¢i [13] darwazabanga debdur. IkKinci
darwazaban U¢unéi darwazabanga dep, U¢unéi darwazaban dayaga®? debdur. [14] Daya
Japjunga debdur. Japjtan dar hal 6zi ¢igip, Ucundi darwazagic¢d acturup, balani korup,
[15] “Nema deysan?” deganida, “Sizga has gabim bar,” debdur. “Japjuy balani ickiriga
akirip, “Gabingni qil,” degandd, “Qorgsaniz [16] menin golumni baglan. Bu adamni
¢igarin,” deganidéd, Sundag gilibdur. Andin bolgan wa anlagan gab- [17] s6zlarni tamam
Jagjunga qilibdur. Janjin balani, “San awwalqi jayinga katkil,” dep jawab berip, ertési
mazkar [18] tort ambanni, yattd altd galam ‘amaldarlarini goSup, jayga qicqiribdur.
Bular awwalgi rasim-rusami bilan bir bir kelibdur. [19] I¢kiriki iSikda adam qoyup, bir
bir tutup baglap, mahkam gilibdur. Andin ambanlarga ¢ayni berip, farg bolganda, [20]
bu tort ambanni alip Kirip, soraq qilip, (i)grar qilip, gilgan bad-karliglarini boyunlariga
goyup, altd galam ‘amaldarinin [21] aldida 6ltiribdur. Balani alip kelip, “Mén seni ¢ory
mansabgé qoyay desdm, sén Kicik bala! Bu gilgan hizmatinga [22] ¢on bolup mansab
tutquncalik. Har ayda min sar kotirin. Hazinasidin alasan,” dep, goliga hat-hujjat [133a,
1] tamguluq hat beribdur. Ba-haqgiqgata al-hal.

[2] Kasgar ahwalati: Hotén dawtay tangant Ma Darenni Kasgarga aparip dawtaylikké
goydi. Kasgar [3] dawtayni titaynin orniga cerik topdasiga qoydi. Ma Daren Kasgarni
nihayati zabtigad aldi. Sabab bu dur ke, Andijan [4] tarafigd mard-i karciligga awgat
ucun ¢iqip, BalSiwiklarnin huy-fi‘llarini ‘adat wé kasb qilip, 6zig4 BalSiwiklik [5] hiib-
ma‘qal bolup, “Asangind mihnat wa masaqqatsiz kasb taptuqg,” dep Huda wa Rasulga
Musulmangiligini onutup, [6] BalSiwik diniga kirip, $&pkd, nim¢d, Simlarni kiyip, baliga
§af, tapanca ustiga miltig alip, Balsiwikdin on [7] gadam ilgiri basip, BalSiwikliklarini
oh3atip, jayida goyup, kdyniga gaytmay, qorsagi kopip, on yigirmasi [8] basi torti har
kecadé, BalSiwiknin ba‘zi az tola puli golida galganlarni bilip, basturup kirip, Niklaynin
[9] wagtidaki Basmacilarnin ga‘idasini tuzip, har kecada allik girq jayga kirip, bar yoq
pulini tamam alip, “Pul barméduk,” [10] dep gasam berip, “Jayimizga he¢ kim kalmadi,”

dep gasam berip, ‘ala haza ’I-giyas bir adamga tG¢din gasam berip, dardim icimda qilip

%2 MS 4la daya. It is unclear if what is meant is P. daya “nurse” or Ch. K&t daye, a term of re-
spect for an older man.
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[11] he¢ kiSini 6ltirmay, burnini hd&m ganatmay, tola dunya jam* gilip, awwal yatmis
Kisi, ikkin¢i bir min 0¢ yiz kisi wa ya sékkiz [12] yuz min KiSi maslahatini bir gilip
gilgan tadbiri ikén.

‘Id ayida bulardin sakkiz kisi Balsiwiknin ‘amaldarlari gobiirnatiirnin [13] aldiga
kacda kiribdur. “‘Arzimiz bardur,” debdur. “‘Arziglarni aglaymén, denlér,” degénda,
“Biz hagan mamlakati [14] sakkiz Saharlik adaml&rdin, sizgd fugara. Biznin ‘arzimiz Sul
ke, bizgé top, hawai parhat, qolimizdaki miltigga oq, wé [15] bizni jangé salgali mu‘allim
‘amaldar, ‘alam-bayraq, muzd-kan?®® barsaniz. Biznin yurtlarimiz Hitaynin qolida, wa ahl-
awladimiz [16] Hitayniy gol astida, zulamda galdi. Bularni ham bizgé ohsas asayisligga
¢iqip, dawlat kdrméakini hwahlaymiz. [17] Yurtni hdm sizniy tasarrufingizga Kirgtizmakni
hwahlaymiz. Jan asbabini hdm qolinizdin pul berip satip alamiz. Biz [18] ylUz atmi$
min adam. H&mmamiz ¢oplarimizga qaraymiz,” deganida, “Sakkiz kindin keyin, fulan
kecada, keliglar. Man [19] hamma?* ‘amaldarlarga araga salip, hdmma ‘amaldarlar Subu
kec&dé jami® bolamiz. Andin masarat qilip, Ucur berdmiz,” dep yandurdi. [20] Yirag-
yegindaki ‘amaldarlarga hat bardi. H&mmési jami‘ boldi. Mabfi bulardin qorgti. Hos-
yar boldi. “Bu pulni [21] na yardin tapti?” dep, “‘Agibat Basmaciliq gilganlarni anladi.
Ularni bir yéar bir yar akelip sorasa, har biri Gi¢din [22] gasam gilgan. Hwah Uras, hwah
Musulman. Ul sababdin deyalmadi. Uriisqa Urds, Musulmanga Musulman, gazilar
[133b, 1] moni®*® demékniy durustlugiga fatwa bardi. Zulman gasam gasam eméslikigé
har kim bargan, pullarini,” dedi. Andin Uriislar [2] bu i$nig rastligini bildi. Andin $ul
degén kecéada sakkiz kisi kéldi. Yahsi korasti. Andin yatmis kisi [3] kaldi. Hursandlik
qilisti. Atmis sakkiz kisini Urtslar cambar-¢ast qilip zindanga saldi. Himmasini sorag
qilip [4] nam be-nam hatlap aldi. Sul ke¢ad4 ¢ yiizdin ziyadaraq adamni ham tutup aldi.
Juglagan tamam somlarini altun [5] ikan. Salladlar barip hazinaga toSup aldi. Ertasi yana
b&s yuiz¢d adamni tutup aldi. Qalganlari hér [6] tarafké gacip kétti.

Hitay konsuli, jogan, zon konsul apladi. Urim¢i wa Ili janjiglariga hat bardi.
Kasgar [7] dawtay cerik ‘amaldarlariga hdm hat bardi. Uyquda erdi. Bidar boldi. Mast
erdi. Ho$-yar boldi. “Uriislar ham [8] 6zidin hop qildi. Bizlardin ham yiiz dyaribdur,”
dep janjunlarga hat bardi. Hotédn dawtayni Sul sababdin [9] Kasgarga yotkap alip bardi.
Sul gagganlardin séksandin ziya(da)raq kisi bu sakkiz $aharga kirip algan ikén.

[10] Uraslar yurtini, $aharini, kant-mahallasini, wa yiiz baSisini sorap hatlap algan
ikan. Ul hatni Janjanga ibérdi. [11] Janjan KaSgar dawtayga ibartibdur. Dawtay Sahar

3 “ywages”
B4 VS 4t 0
BEMS 30 (s
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yezip, hammésini tutqurup alip kaldi. Ba‘zisini 6lturdi. Ba‘zi i$ biladurganlarini [13]
Japgjunga ibardi. Jagjun ham tamam gablarini patlp alip, ularni oltirdi. Andijan yolini
[14] barmas kéalmas qilip band qildi. Janjan mazkar gobarnatarga hat bérdi ke, “Biznin
fugaralardin anlasam, [15] sékkiz yiz kiSini siz tutubsiz. Subu yaman adamlarni siz
saglamasaniz, mana ibdrtip bérsdniz, man sizdin hursand [16] bolsam, dostligimiznir
ta‘inligi ma‘lum bolsa,” degéanda, u¢ yuz yatmis Kisini Janjuanga ibarip beribdur. [17]
“Osh yoli birla KaSgarga yurtuglarga yaninlar,” dep ikki yuzdin ziyadaraq adamni
haydap, Uraslar [18] Irkeshtamga alip kélgan ikdn. Dawtay ba-habar ikdn. Cerik Gigarip
kalgéndd, anda hardug, aldurmay h&mmasini ¢ambar- [19] ¢ast qgilip baglap, ganda-
hanaga sulabdur. Hitay qoliga tuské&nlérniy hayat galisi ma‘lam emés. Hitaylar [20]
tola andisada, “‘Ajiz fugaralarga padisahlignin kayfati ma‘lam emas. Biz fuqgaralarga
padisahlignin ahwalatinin [21] ma‘lam bolusi ham lazim emés. Hudawandigarimnip
rahim ‘inayati bildn, padiSahlarniy ‘adl ‘adalati bilan, mamnan [22] bolup Sukur gilip
yatsaqg...” Pas Andijan tarafidin tort aynin barasida, sawdagar wa kirakas dtkan bolsa,
[134a, 1] qarawuldaki daftardin yazip alip, Su adaml&rnin tamamasini sahra wé $&hérdin
tutup alip kelip, soraq qilip, nagahan birini [2] qoyup berip, galganini ganza-ganza-ga*®
ganda-hana qilip birikitip goyubdur. Ba-haqgigata ’I-hal.
[3] Sana-i 1345, ‘1d-i qurban ayda

%6 MS S o €6 3, Unclear. Possibly ganza ganza “stinking, putrid?”
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