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Foreword

The 1898 Andijan Uprising and “Muslim Question”
in the Russian Empire

(Introduction to A. Erkinov’s Publication)*

A. Erkinov’s publication presented here includes a number of original sources,
namely, works of eminent poets of Central Asia from the late 19" to the early 20"
century. Such works are very rarely studied as original historical sources.
However, local poetry, as a genre, provided the most complete reflection of the
religious-ethical standards of the era, particularly with regard to the most
significant events of the time, such as the Andijan uprising, which occurred
during a rather peaceful period. The author begins his article with a brief analysis
of a change in views toward the Andijan uprising and other similar uprisings that
took place in Central Asia. Erkinov shows how the evaluation of these events
changed in Soviet historiography, depending on the ideological clichés of a given
period, and the level of “ideological attentiveness” (marginality) of a particular
researcher. The survey of opinions from the period of independence regarding the
same uprising and attempts to present the uprising’s leader as one of the fighters
“in the long-lasting struggle for independence,” is quite interesting. Not without
irony, Erkinov notices that now a reassessment of the same events is sometimes
performed by literary critics, who in old times amicably supported another
ideology and its “scientific” approaches.

To the observations of the author | would add the following. It seems that
the historical evaluation of the advance of the Russian empire in Central Asia
(which proceeded partly as annexation® and partly as conquest with subsequent

11 would like to express my thanks to proff. Devin DeWeese, Hisao Komatsu and Sergey Abashin
for useful comments and discussions.

2 It should be remembered that the Kirghiz / Kazakh zhiizes (hordes) were incorporated into the
Russian Empire on the basis of mutual agreements, e.g., Small and Middle Hordes. For detail see:
Kpapr U. U. “Cynebnas uacth B TypkecTaHCKOM Kpae U crenHbix obmactsx.” New ed.
Emmmyxamberos C., XKakees C. (coct.) M3 ucmopuu xazaxoe. Anmarsr: Xansin, 1999. C. 330-339.
One of the older works on the subject: Demko G. The Russian Colonization of Kazakhstan (Uralic
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colonization) will be influenced for a quite long time by the political realities of
the present day, which have arisen after the disintegration of the USSR. The
present reconsideration of history in the countries of the region predominantly
comes with an ideological coloring, continuing the pattern established in Soviet
times which fostered, especially in the “marginal” (or “provincial”) republics, the
development of hypertrophic national narratives that led to isolated to the
“national privatization of history,” in the Central Asia countries.* Moreover, in
the vast majority of the countries in the region the official authorities determine
the vector of historical reassessments of the past, especially regarding the
colonial and Soviet periods, by considering history as the most convenient way
for *“consolidation of the nation” (in perceptions of modern ideologists and
politicians of the countries in the region). Post-colonial “patriotism” (in the
definition given by politics and a significant part of the marginal intelligentsia)
bursts into “modern history” and forms paradigms for the next “reconsideration”
of history. This political (nationalist) ideology, by the way, is a product of the
former Soviet provincialism and hidden opposition of “the Soviet Eastern sister
republics,” which already then (in their own ways) had begun in a concealed
manner to challenge the results of national delimitation.* Such realities to one
extent or another politicize today’s process of the reconsideration of one’s own
history, which even without this is already so politicized that the occurrence of
even more or less objective studies induces an ambiguous evaluation among
researchers, who were once unified (shackled) within the uniform political and
ideological system.

What is indisputable is that the conquest and colonization, and especially
“membership in the country of the Soviets” (or, “semi-centennial apologetics” as
defined by S. Dudoignon, the French researcher®) for a long time left a deep mark,
and particularly influenced the minds of historians of the senior and middle
generations in the former *“southern republics” of the USSR. The “mark” was so
deep that the anti-colonial and anti-Soviet rhetoric frequently published now is
couched in well-known Soviet stylistic formulas and clichés.® Moreover, as has

and Altaic). New York: Routledge Curzon, 2004.

% See interesting remarks on methodology of studies in post-colonial Central Asian countries:
Topmenuna C. “M3BeyHa 1M MapriuHAIBHOCTE PYCCKOTO KOJIOHHANBHOTO TypkecTaHa, MM BOWAET
au noctcoBerckas Cpenusisi A3usi B obnmacTs post-uccinenosanuid?” Ab Imperio, 2007. Ne 2. C.
242-245,

* The classical example is a famous book “Tadzhiki (The Tajiks)” by B.Gafurov (the latest edition
— Dushanbe: Irfon, 2002), in which the author, according to attestation of eyewitnesses, wrote none
of the lines. See comments to the Internet-version of the recent speech of the President of the
Republic of Tajikistan on the occasion of B. Gafurov’s Jubilee celebrations: 3. PaxmoHoB.
Boboocon Tadhypos u nayuonanvnas camodbvimuocms madxcuxos. 26.12 2008 (Permanent link to
the site of the speech and comments: http://www.centrasia.ru/news).

® Iomyanbon C. A. “KaguMu3M: 5MEMEHTBI COLHOIOTHH MyCYIBMAHCKOTO TPaAMIHOHATH3MA B
tarapckoM mupe u B Masepannaxpe (koHery XVIII — nagano XX BB.)” ronyanson C. A., Mcxakos
., MyxameriuH P. (pen.) Hanopama-gopym. 1997. Ne 12. cnew. Boitt. Hciam ¢ mamapckom mupe:
ucmopus u cogpemenrocmo. Kazann: [Tanopama, 1997. C. 69.

® See also the above-mentioned article by S. Dudoignon: Dudoignon S. A. “Changements
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been said, the “reassessment” is more often done by just those historians who
themselves obtained a decent Soviet education, and once with a fair share of
emotions (expressing the same loyalist moods, but to the red banner) proved the
all-round advantage of “Annexation of Central Asia to Russia,” and one-sidedly
convicted those “bourgeois scholars,” who wrote at that period about expansion
or colonization, and so on. The reaction of some Russian scholar appears not less
emotional and not entirely scientific; they also diligently try to argue the facts
that the colonization of Central Asia did not bring benefits to the Crown of the
Russian Empire and that it was precisely the local peoples who gained more
advantages from colonization.’

Similar problems (in particular, as far as it concerns Islamic studies)
existed and still can be seen today among western researchers (taking into
account the conventionality of this geographical term). The significant part of
western research was and still remains under, as defined by Devin DeWeese, the
captivity of “Sovietological Islamic studies” (“Sovietological Islamology™),
which is not interested in any other aspects of complex processes, aside from the
special influence of Soviet ideology and the regime on the Islamic heritage
within the framework of the creations of the history of new nations.® Certainly,
the limitation of both the “Soviet” and “Sovietological” schools is conditioned by
realities of the “Cold War,” the former common borders, limited access to
sources, language barriers, and the like — problems, which, it seems to me, still
persist, especially among the post-Soviet researchers of Central Asia. Though the
present isolation of research in many respects repeats the problems of
Sovietology, with the same ideological schemes (of anti-Soviet and sometimes
anti-Russian orientation), and is amazingly similar to the approaches of the
Sovietological school, but in a more primitive form.® It is quite clear that the
debates among historians in the post-Soviet era — of what was “better” for the
region, whether its annexation to the Russian empire, or “everything remaining
unaltered” - are absolutely unproductive, and, as noted, they simply reflect the
ideological and partly political realities of the post-Soviet period.™

politiques et historiographie en Asie Centrale (Tadjikistan et Uzbekistan, 1987-1993).” Cahier
d’études sur la Méditerranée orientale et le monde turco-iranien. Ne 16, 1993. pp. 100-110.

" In this sense, the most characteristic work is the above-mentioned publication: JIutsusos IT. 1.
Tocyoapcmeo u ucnam ¢ Pycckom Typxecmane (1865-1917) (no apxusnvim mamepuanam). Enen:
Eneuxuii rocynapcTBeHHbIH neparorndeckuii nHeTuTyT, 1998, C. 122-123, 140-142. Also see work
by the same author: Jlureunor II. II. Opeanvt oenapmamenma noruyuu MBI 6 cucmeme
“goenno-aomunucmpamueno2o” ynpaeienus Pycckum Typkecmanom (no apxugnvim, npasoswim u
unvim ucmounuxam). Ener: Eneukuii rocynapcerBennsiit yausepeurer, 2007.

8 DeWeese D. “Islam and the Legacy of Sovietology: A Review Essay on Yaacov Roi’s Islam in
the Soviet Union.” Journal of Islamic Studies. Vol. 13. Ne 3, 2002. pp. 298-330.

° See also: Topmennna C. “W3BedHa I MAPTHHANBHOCTS...,” C. 234-235.

% Time and again we hear (not only in everyday life, or in the propagandistic press, but also
among venerable scholars) that if it had not been for the periods of colonization and Sovietization,
today there would not be any difference between the region of CA and Afghanistan. This reminds
me of a similar “what if” interpretation of the “great mission of Amir Temur,” who won the fight
with the Turkish sultan Bayazid I, and thereby saved Europe (I wonder, what he saved it from?).
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In any case, these two extreme estimations can only have scholarly
interest (for example, in terms of studying the post-Soviet [post-colonial]
reassessments of history, their links with political realities, the professional level
of researchers, etc.).!* Apparently, the best way out of such peculiar “dead ends”
in debates is to publish original sources, and Erkinov does this rather
productively and in a professional manner.

The evaluation (self-estimation) of approaches used in Soviet time is an
especially sensitive issue among post-Soviet scholars. Self-justificatory
references of some CA researchers to “the ideological dictatorship of Moscow”
in discussions of publications or dissertations, particularly covering the Timurid
period, and especially the period of colonization, look interesting (if not to say
amusing).” Also repeating ourselves, we say that the same type of reassessment
(alas, not always objectively) occurs among some modern Russian researchers
who are held captive by the series of fundamental works from pre-revolutionary
and partly post-revolutionary periods.** However, in Russia the idea of a
“civilizing mission” was regularly revived and made its way into popular
publications in the past as well. Such is the case with a series of articles that
obviously served to justify the elimination of the Kokand / Khogand Khanate
(February 1876).* It was precisely in that period, when, in a manner of speaking,

Regarding the latter example, the wording used by the experts in Timurid studies, for example, of
Uzbekistan, are surprisingly similar to the respective expressions of the Soviet historian
Academician B. A. Rybakov, who advanced the argument about the extraordinary role of Medieval
Russia, which redeemed Europe from the Mongols. Here we can see how deep the influence of
Soviet historiography was, and how convenient it was in the formulation of apologetic views on
history.

™ The historical collisions are discussed in considerable detail (in the context of the views of
western, Russian, and to a lesser extent Central Asian scholarship) in the above-mentioned articles
by S. Gorshenina and S. Abashin.

2 Moreover, works of local scholars were quite often stamped with notorious “ideological
marking” by their own colleagues because of scholarly competition, which (due to the system
existing since Stalinist times) could be hidden by that very marking based on the “ideological
immaturity of the submitted work.” However, based on my knowledge of examples of such cases
and publications, | dare to conclude that the inner self-censorship of “ideological loyalty” among
the Soviet scholars of CA functioned much more effectively than a “peremptory shout from
Moscow.” Besides, there are still many living scholars in Central Asian countries, whose
dissertations on topics mentioned above, or similar areas, were once not accepted by the local
Academic Councils and were “dismissed” with the familiar stamp of “ideological immaturity.”
However, practically all of them defended their theses precisely in Moscow, where scholarly
institutions were highly ideologized, though not so much (especially in later Soviet times) as in any
of “Southern republics” of the former Soviet Union. See also the observations in: Dudoignon S. A.
“Changements politiques et historiographie...,” pp. 100-110.

13 A fairly detailed analysis of contemporary condition of the post-colonial studies in Russia (with
analysis of the sources of influence, reanimated old paradigms and others) is provided by S.
Gorshenina in her two works: Topmennna C. “H3Beuna nm mapruHanbHOCTS...,” C. 39-43;
Topmennna C. “KpymnHeiine npoeKTsl KOJIOHHAIBHEIX apxuBoB Poccnu: Y TOMMYHOCTS TOTaNBHON
Typkecranuku reHepan-ryoepuaropa Koncrantuna Ilerposuua ¢on Kaydmana.” Ab Imperio, 2007.
Ne 3. C. 60-63).

14 See, for example: “Kokan(x)ckoe xancreo.” Ipamomeii, 1876. Ne 3. C. 55-67 (Ot penaxiiun).
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the “civilizing missions” formula of colonization, and the blessings brought to
the subject peoples by the “civilizers,” were actively discussed again.™

Most likely, for the military leadership and politicians of Russian
Turkestan, the rhetoric of the “educating and civilizing mission” served only as a
necessary accompaniment to the quite pragmatic goal of the “subjugation of the
frontiers,” or, according to S. Gorshenina, a way of “politically legitimizing” the
conquest.’® That position appeared and began to be introduced in political and
even in military lexicon (alongside with such words as “reconciliation,” “gain,”
“advance”), chiefly in the days of the first “Organizer of the territory” K. P. von
Kaufman.

Self-inspired estimations of this sort frequently looked like
self-justifications as well, and in the course of time they eventually generated the
sense of a “high civilizing and educating mission,” even though the mission was
accomplished with the help of force and contrary to the will of the local peoples.
Such self-estimation, to one extent or another, provided a guiding principle or a
reference point for many Russian researchers of the territory, for example, N. P.
Ostroumov (1846-1930) and, in part, V. P. Nalivkin (1852-1918). It should be
mentioned however, that the position of the latter moved in the opposite direction
as a result of the influence of numerous circumstances, including some of a
personal nature.” In fact N. P. Ostroumov showed great diligence in “the
education of aborigines,” but in such a form that he and his like-minded fellows
understood it.*®

In the present paper, | do not intend to make inferences about views on
Russian colonization, or on the correlation of imperial, national or historical
narratives in works of modern researchers - a subject of bibliographic and

% Thus, for instance, one of the anonymous authors (probably from military-political circles) of
that time, in an attempt to prove the rightfulness and appropriateness of the elimination of the
Kokand Khanate, writes, “therefore it is desirable that force serve the actual (p)reservation of our
domain [in Central Asia], which is possible only when European culture penetrates into these ...
steppes, if force will be found to be a blessing for that civilization for which it would serve as a
protector. (The Russian people) possess the ability to master and attract (to) themselves foreign
ethnic groups, or at least those that stand at lower stages of educational [development]” (italics
mine — B. B.). Canxkm-Ilemep6ypeckue éedomocmu, 1875. Ne 224,

8 Topmenuna C. “Kpymnueiimme npoextsL..” C. 46.

17 For more detail see: AGammu C. H. “B. II. Hanupkus: «...0yleT TO, YTO HEU30E)KHO IIOJDKHO
OBITh; U TO, YTO HEM30ECIKHO JIOJDKHO OBITH, YK€ HE MOXKET He ObITh...». Kpusuc opueHTanmsma B
Poccuiickoii ummnepun?” Cysoposa H. T. (pen.) Asuamckas Poccust: moou u cmpykmypul umnepul.
Owmck: Uznarenscteo OMITY, 2005. C. 43-96.

8 The activity and views of N. P. Ostroumov in the capacity of the “expert-orientalist” and in the
context of Russian “orientalism” and colonialism are discussed in the article by A. Khalid: Khalid
A. “Russian History and the Debate over Orientalism.” Kritika: Explorations in Russian and
Eurasian History. Vol. 1. Ne 4, Fall 2000. pp. 691-699. See also: Anekcees M. JI. “H.
II. OctpoymoB 0 mpo0iemax ympaBIeHHs MyCyIbMAaHCKMM HaceleHHeM TypKecTaHCKOTro Kpas.”
Apanos 1. 0. (coct. u Hayu. pen.) Coopuuk pycckozo ucmopuueckozo ooujecmsa. T. 5 (153).
Poccus u Cpeonss Azus. Mocksa: Pycckas nanopama, 2002. C. 89-95.
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methodological disputes of the last 10 or 15 years.’* | am mainly interested in
responses of Russian experts and politicians to the Andijan uprising, and
especially in the responses of those who worked in Central Asia, and in their own
way stimulated a new wave of discussions on “the Muslim question” in
association with that uprising, as has been mentioned already by some
researchers.?’ This question is also closely related to historiographical and
methodological debates on colonialism, Russian “orientalism” (including the
well-known concept of “power and knowledge”), and the status of Russian
experts. These debates are naturally associated with the idea of Russian Mission
and attempts to bring the “aborigines” into the “civilizational space,” as it was
understood by some experts and politicians. However, the existence of the
personal, sometimes rather very friendly, contacts between the “regional experts”
of Russian Turkestan and the “aborigines” requires substantial corrections the
widely discussed question of the status of the Russian colonial expert (within the
framework of the evaluation of “Russian orientalism™), and requires more
complex concepts than those offered by some researchers.”> However, to speak
about “patriarchal colonialism” as some Russian researchers (see above) try to do
is also irrelevant.

Nevertheless, jumping ahead, we should note that the majority of Russian
experts working in the region could not overcome estrangement from the
autochthonous population in spite of the fact that some of them (for example, V.
P. Nalivkin) were inclined toward just that. On the other hand, | was also
interested in the attitude of the local population toward the colonizers, as the
degree of estrangement of the local population was much more extensive, and

19 See the brief review in the above mentioned articles by S. Gorshenina. One more article on the
subject (written in French and intended mainly for western readers) is being prepared in
co-authorship with S. Abashin.

20 see, for example: Brower D. Turkestan and the Fate of the Russian Empire. London and New
York: Routledge Curzon, 2003. pp. 88-90; Crews R. D. For Prophet and Tsar. Islam and Empire in
Russia and Central Asia. London: Harvard University Press, 2006. pp. 287-289, 343-347; Komatsu
H. “Dar al-Islam under Russian Rule.” Tomohiko U. (ed.) Empire, Islam, and Politics in Central
Eurasia. Sapporo: Slavic Research Center, Hokkaido University, 2007. pp. 9-18. These papers
contain brief bibliographical reviews.

2! See, for example, the discussion on this subject, which was spurred by publication of N.
Knight’s article proposing to applicability of Edward Said’s concepts to Russian “orientalism”:
Knight N. “Grigor’ev in Orenburg, 1851-1862: Russian Orientalism in the Service of Empire?”
Slavic Review. Vol. 59. Ne 1. Spring 2000. pp. 74-100. In a corresponding article A. Khalid provides
further justification for applying the Said’s concept to Russian “orientalism,” on the example of the
renowned N. P. Ostroumov’s activity: Khalid A. “Russian History...” In the same issue of the
journal “Kritika,” N. Knight publishes a response to A. Khalid’s publication: Knight N. “On
Russian Orientalism: A Response to Adeeb Khalid.” Kritika: Explorations in Russian and Eurasian
History. Vol. 1. Ne 4, Fall 2000. pp. 701-715, while M. Todorova adds her comments on their
debates: Todorova M. “Does Russian Orientalism Have a Russian Soul?” A Contribution to the
Debate between Nathaniel Knight and Adeeb Khalid. Kritika: Explorations in Russian and
Eurasian History. Vol. 1. Ne 4, Fall 2000. pp. 717-727. Later, the Russian researcher S. Abashin
proposed his assessment of the colonial history of Turkestan. See: AGammu C. H. “B. II.
Hayuekuu...,” C. 44-46.
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could hardly be surmounted *“as soon as possible,” as wished by V. P. Nalivkin,
whose liberal position, it is necessary to say, could not gain dominance in the
general colonial policy in the south of the Russian Empire. In any case, the
“Russian vision,” or more precisely, Russian “orientalism,” has been studied for a
long time and there are more works on the topic than works that analyze the
views emanating from the South (“The East”).

There is no need to prove that it was unusual for the majority of uprisings
among the discontented masses in the period of colonization to have open
political demands. However, the uprising of Dikchi Ishan®® was undoubtedly
political, though some of his followers were guided by different motivations, at
least at the initial stages of involvement in the Ishan’s “organization.” Deliberate
political engagements (including those of an obvious anti-colonial nature) were
not extraneous to local peoples, and especially to the intelligentsia, as well as to
Bukhara and Khiva Khanates.?® In this sense the major action was demonstrated
by the various reformers and, particularly, by their (relatively) left-wing elements
— the Jadids, and later (during the period of the two last Russian revolutions) by
the opponents of Jadids — the so-called “gadimists.”?

Again looking at the Andijan uprising, we repeat that it should definitely
be considered as an action of a purely political nature (though a local one), and
one clearly targeted against the colonial authorities.”® At that time it had been
taken precisely in this spirit both by the local colonial administration and by the
center of the Empire. This is confirmed by the appearance of a flood of
publications in the Russian press, which expressed reactions (sometimes with an
extremely aggressive attitude) to the Andijan uprising, and thus this gave rise to a
new discussion of “the Muslim (Mohammedan) question” and “dervishism.”?®

22 For more detail on the uprising see our previous publication: BaGamkanos 5. M. “/lykun Miran
u Anpmkanckoe Boccranue 1898 r.” AGammn C. H., Bo6posaukoB B. O. (coct.) IToosuscruxu
ucnama: Kynom ceamoix u cygpusm 6 Cpeoneii Asuu u na Kasxasze. Mocksa: Bocrounas iureparypa,
2003. C. 251-276.

28 1t will suffice to mention Ahmad Danish, Damullah Ikramcha, Sadr-i Diya, who in fact became
the precursors of the Young Bukharans’ movement. In this respect the last quarter of the 19"
century in Khorezm remains uninvestigated and it appears that Young Khivans’ movement was the
product of external influence, not an indigenous movement.

** The most comprehensive analysis using this approach has been recently accomplished by
Professor S. Agzamkhodjaev: ArzamxomkaeB C. Hcmopusi mypKecmaHckoi —aemoHoMuu
(Typrucmon myxmopusmu). Tamkent: TorkeHT ucioM yHusepeutetd, 2006 (the chief sources and
bibliography are discussed there).

% This is true despite the fact that the ideological motivations for the uprising came from religious
paradigms, with a vague appeal to the Turkish Sultan (as the “Caliph of the Muslims”). Of
particular interest is the fact that just before the uprising Diikchi Tshan, according to the old
tradition, was “raised and hailed as a khan,” thus giving the uprising a political color in a most
striking manner.

%% In my earlier paper | have already discussed the “Sufi constituent” of the Andijan uprising. See:
BabadZzanov B. M. “Diik¢i I8an und Aufstand von Andizan 1898.” Kiigelgen A. v., Kemper M.,
Frank A. (eds.) Muslim Culture in Russia and Central Asia from the 18th to the Early 20"
Centuries. Vol. 2. Inter-Regional and Inter-Ethnic Relations. Berlin: Klaus Schwarz Verlag, 1998.
pp. 167-191. | think speaking about the Andijan uprising in terms of “Sufi movement” is absolutely



The Andijan Uprising of 1898 and Its Leader Dikchi-Ishan Described by Contemporary Poets

A very distinct assessment of this uprising and of “the Muslim question”
in general was made by the local colonial administration of Central Asia. In this
respect, “The report written and presented with unquestioning obedience and
veneration by faithful and loyal subjects” signed by S. M. Dukhovskoy, the
Governor-General of Turkestan of that time (March 1898-1901), is particularly
interesting.?” From the first words of the report, it becomes clear that it was
precisely the Andijan uprising that motivated writing the document and
addressing it to Nikolay Il (1894-1917). The report perceives the uprising
exclusively as “a secret plot... of the Muslims kindly treated by the Russian
authorities” and indicates that “the impulses among the Muslims to uprisings
similar to the Andijan uprising are possible in the future, as well.”*

Taken as a whole, the document represents the distinctive quintessence of
the inconsistent attitudes toward “the Muslim question” that reigned in the moods
of the region’s so-called “practical specialists in Islamic studies” (experts), who
were the actual authors of the document; thus, the document reflects their
personal observations, investigations, and, most importantly, their apprehensions
and fears.”® Certainly, their views in one way or another influenced the formation
of the positions of some politicians, military leaders and representatives of the
administrative system, both in the colony, and in the capital.

The position toward “Muslims,” or “Islam and natives,” expressed in the
document, was dual to some extent. On the one hand, we see “fatherly love and
care” (in a rather political and messianic sense) toward the Muslim “masses of
beloved sons,” and a sincere aspiration to destroy the “walls and chasm” between
the Russians and the local people.*® On the other hand, Islam is perceived as
“clearly hostile to Christian culture and it excludes any possibility of full moral

inappropriate, taking into consideration the serious transformations that took place in Sufism. It is
clear that the documents mentioned here initiated the discussion of the Andijan uprising in terms of
“dervishes’ ghazawat,” and included as a parallel to Shamil’s uprising in Chechnya (absolutely
incomparable uprisings both in scope and organization!). Compare: Crews R. D. For Prophet and
Tsar..., pp. 288-289.

7 “Hcnam B Typkecrane, JIokiaj TypKecTaHcKoro renepan-ryepuaropa C. M. Jlyxosckoro, 1899
r.” ApamoB [I. ¥O. (COCT. u aBT. BCTyN. CT., mpemuc. U KOMMeHT.) HMmnepamopckas Poccus u
mycynomanckui mup. Mocksa: Haranuc, 2006. C. 138-178.

%8 “Ycnam B Typkecrane...” C. 142-143.

2 According to the editors (A. Yu. Arapov and E. I. Larina), V. P. Nalivkin, the distinguished
ethnographer and expert of the local territory, played a significant role in the preparation of the
report (Introduction to the edition, P. 139-140). In our opinion, N. P. Ostroumov, played no small
role in drawing up the “investigatory” part of the document (particularly, regarding the information
on academic institutions), because the parts of the document concerning “aboriginal education”
were obviously borrowed from his publications (alongside with the ideas of V. P. Nalivkin). See:

OctpoymoB H. “KomebGanms Bo B3migax Ha oOpa3oBaHHE Ty3eMIEB B TypKeCTaHCKOM Kpae
(Xpomnonoruyeckast crpaBka).” Kaygmanckuii c60pHUK, U30annblil 8 Namsamo 25 iem, ucmexkuux co
OHsL cmepmu nokopumens u ycmpoumensi Typkecmarnckoeo Kpas eenepan-adviomanwma K. I1.
pon-Kaypmana 1-20. Mockaa, 1910. C. 139-160. However, the exact list of the group of authors is
still an open question.

% “Plcnam B Typkecrane...” C. 162.



The 1898 Andijan Uprising and “Muslim Question” in the Russian Empire

assimilation with us by the present Muslim subjects.”®

This sharp estrangement was decisive in defining the main direction of
the policy towards “Mohammedanism” (Magometanstvo), which was also
offered in the document — the politics of force (power) in combination with the
idea of “moral / cultural assimilation” through educational establishments of the
colonial administration (first of all, Russian-native schools).*

With regard to the first part, i.e. resolving issues with the Muslims by
force, the most typical remark of the document (inter alia) is the following: “The
Turkestani natives over the course of many centuries became accustomed to the
unrestrained autocracy of their former governors... and respect brute force.”*
Building on this message, the document persistently calls for demonstration to
the local population of the constant readiness to resolve “any discontent” with the
help of the active armed forces of the tsarist military and to consider the
demonstration of force as the most effective means of “suppression and
pacification.”

When it comes to the question of “cultural assimilation of the native
population,” the document as we can see presents complaints about the failure of
the “campaign” and testifies to the Muslims’ fidelity to their religious
authorities.®

The other documents, to which | want to draw attention, were created by
S. M. Dukhovskoy’s administration and offer special significance to the Andijan
uprising and to “the Muslim question” raised in association with it. These are
secret documents reported by the colonial administration (in Tashkent) under the
title: “The General Rules of the Commission on the Question of a Muslim
Religious Directorate in the Turkestani Territory” with Appendices (Draft of the

81 Tawm xe. C. 155.

%2 On the experience of organizing Russian-native schools in the Volga-Ural region, see: Geraci R.
P. Window to the East: National and Imperial Identities in Late Tsarist Russia. Ithaca and London:
Cornell University Press, 2001. pp. 116-158. The researcher states that these schools (at least when
famous Turkologist V. V. Radlov administered them) were not so much agents of Russianization
and Christianization as instruments of education for citizenship and secularization: Ibid. p. 157. S.
Abashin (with reference to the work by R. P. Geraci) believes that “The policy of establishing
Russian-native schools in Turkestan was apparently correlated with the politics of establishing
Russian-Tatar schools”: A6ammuu C. H. “B. I1. Hamuskun... ” C. 77, note 87. However, the curricula
of the Russian-native schools in Turkestan (both in Russian Turkestan, and in the khanates) were
clearly different from the Tatar ones. In order to attract children of the local Muslims (on the
initiative of N. P. Ostroumov), the major portion of schools’ curricula was represented by
introductory-level religious (Islamic) sciences, and the Russian language, whereas the ideas of
citizenship and moreover, of secularity were not publicized at all: Sulaymonov S. Russ-tuzem
maktablari va ularning o’quv dasturlari. Magistrlik malakaviy ish. Toshkent: Toshkent Davlat
Shargshunoslik Instituti, 2006. 20-34-b.

% “Hcmam B Typrecrane...” C. 155.

3 See the following quotation: “The Russian administration has in hand the most insignificant
means for cultural struggle against the Muslim religion, and for weakening that influence which
Muslim schools, gadis, rshans and so forth exert...” “Ucnam B Typkecrane...” C. 154.
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Directorate’s Staff and Draft of “On Muslim educational institutions”).* The
General Rules were accompanied by a cover letter from the General headquarters
of the (Asian) Military Ministry, which contained a revised version of several
articles of the Regulations “On the organization of a Directorate for the Religious
Affairs of the Muslims in Turkestan” (as a replacement of the 1886 edition of
Regulations).® It is clear as evidenced by the drafts of the General Rules and the
cover letter that the Andijan uprising stimulated debates on the legitimacy of the
policy of “ignoring Islam by the Russian administration” and on the forms of
“supervisory control of the religious affairs of the Muslims.”®’ The colonial
administration of Turkestan insisted on putting an end to the former policy of
“non-interference into the religious affairs of the Muslims of Turkestan,” having
submitted the results of the work of their own experts on amendments and
additions into the former “Regulations on the administration of the Turkestani
territory,” produced earlier by the Count Ignatiev’s Commission.

The most important issue, which drew objections from some experts who
lived and worked in the southern frontiers of the Empire and were involved in the
creation of the above-stated document, was resistance to the emerging proposals
for the creation of a Religious Directorate in Turkestan following the example of
the Religious Directorates in Ufa and the Caucasus. The documents suggest the
creation of a Directorate that would be under direct military-and-administrative
control (without any intermediary role for the Muslim elite, such as muftis) over
the appointment of mullahs over the opening of mosques, madrasahs, and
maktabs, and over supervision of waqf properties. In the opinion of the authors of
the Cover Letter and of the commentators from the Military ministry, the
establishment of Religious Directorates in Russia and the delegation of powers to
“administer their religious affairs,” created conditions for the unification of
previously “scattered and separated Muslims” and enabled them “to manage and
regulate the affairs of Muslims in an even stronger Muslim spirit,” providing
“enabling conditions for the rallying of more Mohammedans.” Should a similar
organ (i.e., Religious Directorate) be established in Turkestan, the Russian State
would lose the ability to wage a struggle against “the hardcore Mohammedans,”
and it would create an undefeatable wall, “through which it will be difficult for
Russian culture and ideas of assimilation to penetrate,” etc.*® As a consequence,

s “«HCO6XOZ[I/IMOCTL HCOTJIOXKHOI'O TPUHATHA MCEP HJId HAIpaBJICHUSA B OYXE IOCYHapCTBEHHBIX

UHTEPECOB JyXOBHOIO CTPOsl MycylabMaH», IIpoekT ycTpoicTBa ynpaBlICHUs TyXOBHBIMU J€IaMU
mycyiabMan Pycckoro Typkecrana, 1900 r.” Apanos JI. FO. (cocT. u aBT. BCTyIL CT., Opeauc. U
KOMMEHT.) Mmnepamopckas Poccus u mycynomanckuil mup. Mocksa: Haramue, 2006. C. 194-221.
% Tam xe, C. 194-201.

%" Tam xe, C. 198, 200, 202-204.

% Tam xe, C. 195, 202-205. In the above-mentioned Report of the General Dukhovskoy, the
Religious Directorates of the Muslims of the Empire were blamed for “anti-Russian and
anti-Christian propaganda”: “Hcnam B Typkecrane...” C. 147-148. It was precisely because of this
notion that the authors proposed (even before writing the Report) to establish an “Administrative
Religious Directorate” subordinate to an administrator (most likely chosen among the experts of the
territory).
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as the compilers of the documents remarked in dismay, “the conversion of
Muslims to Christianity occurred in exceptional occasions, while reversion to the
Muslim faith by those who had once departed from it became rather common.*

Another question that deeply worried the Turkestani experts (and,
accordingly, military officials and administrators of the territory) was the
Islamization, by Tatar mullahs, of the nomadic and especially the settled “Kirgiz”
(i.e., the Qazags)* who were considered the most convenient target for
assimilation because of they remained “indifferent in matters of religion.”** The
same idea in similar phrases was worded in General S. M. Dukhovskoy’s
Report.*

The publishers believe that both S. M. Dukhovskoy’s Report and the
Note of the Commission “had been put into cold storage” and had no practical
consequences.”® This may correspond to reality, because, at a minimum,
strong-arm tactics in relation to the so-called “Muslim frontier regions” were
resisted by relatively authoritative state figures such as S. Yu. Vitte, then Minister
of Finance.* He accused General Dukhovskoy of extreme measures and of a
“negative attitude toward the Muslims and to Islam,” and stated that the Andijan
events invoked a ghost of “Pan-Islamism.”*

Meanwhile, General Dukhovskoy remained as governor for three years
and managed to implement a significant part of his own proposals. He punished
with utmost severity not only the participants in the Andijan uprising, but
innocent people as well, thus demonstrating exactly the kind of “firmness and
strength” which he suggested in the documents mentioned above; he proposed
that such an approach be raised to the level of a general policy of the Empire with
regard to “the Muslims favored by the Russian authority.”

39 ««HeoGXoMMMOCTE HEOTIOKHOTO IPHHATHS Mep...»...” C. 202. Presumably, the point is about the

“falling away” (renewed Islamization) of baptized Tatars. See.. 3armmymmun W. “IIpudusst
oTnaaeHus crapokpenieHHbIX Tarap Cpenuero I[ToBomxbs B mycynsmanctBo B XIX B.” {1onyaHsoH
C. A., UcxaxoB [I., Myxamerums P. (pen.) ITanopama-gpopym. 1997. Ne 12. cnieu. Boin. Hcnam 6
mamapckom mupe: ucmopus u coepemennocms. Kazanb: Ilanopama, 1997. C. 34-56 (lbid.
bibliography).

0 See: ®pank A. “Tarapckre MyIUTBI CPeIH Ka3axoB H kuprizos B XVII-XIX Bexax.” Kymsmypa,
UCKYCCMBO MAMApCKo20 HApood . UCMoKu, mpaouyuu, e3aumoceasu. Kazans, 1993. C. 124-132.

1  HeoOXOMMMOCTh HEOTIOXKHOTO IPHHATHS Mep...»...” C. 202-203.

2 “Hlcmam B Typkecrae...” C. 152.

* Introductions to the edition: “Hcmam B Typxecrare...” C. 141; “«HeoGX0MMMOCTh HEOTIOKHOTO
npunstas mep...»...” C. 193 (in the first instance — with reference to the above-mentioned work by
P. P. Litvinov).

# “3amucka C. FO. BuTTe o «MyCylbMaHcKoMy Bonpocy», 1900 r.” Apamos JI. O. (coct. u aBr.
BCTYIL. CT., TPEIUC. U KOMMEHT.) Mmnepamopckas Poccus u mycymsmanckuti mup. Mocksa:
Haranuc, 2006. C. 242-261. The “Note” was composed in a style of strong criticism (of using force,
as suggested by S. M. Dukhovskoy) with argumentative and rational warning. According to the
editor’s statement, the document was prepared by experts knowledgeable in Islam and
well-informed of state of affairs with “Mohammedanism” in the Russian Empire (Editor's foreword,
C. 242).

4 «3amucka C. I0. Burre...,” C. 253-255.
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As it relates to the cultural and legal assimilation of local Muslims, the
main vector of activity suggested in the aforementioned documents was to
intensify the so-called “Russian-native” education and to attempt to legitimize
civil courts in the region, which already functioned in other Muslim areas of the
Empire. However, the local experts with undisguised disappointment wrote that it
was not possible to open such schools on a wide scale and that the number of
Muslim educational institutions (disseminating “fanaticism and obscurantism,”
according to concepts of that time) was much bigger than the number of the
Russian-native ones.*

Thus, the Andijan events again had revived the political, missionary and
partly research interest in Islam, or, using the formula of that time, in “the
Mohammedan / Muslim question,” thus stimulating the number of publications
and assessments by the academic researchers and politicians (I will speak about
them below).

Reading the aforenamed documents and especially local publications
triggered by the Andijan events leaves the impression that this burst of debates
and information was incited by those colonial experts (including N. P.
Ostroumov) who radically disagreed with the policies of “consistently ignoring
Islam” and “non-interference into their religious affairs,” established by von
Kaufman, the first Governor-General of Turkestan.*” The Andijan uprising was
most likely used to invoke the artificially created “Islamic threat” in order to
lobby for the idea of toughening administrative control in the “Muslim question.”

A more sober estimation, both of the uprising, and of the scale of the
“Islamic threat,” in our view, was proposed by S. Yu. Vitte, whose opinion was
most likely formulated by the academic researchers of the St. Petersburg School
of Oriental Studies. In the “Note” signed by S. Yu. Vitte, uprisings similar to the
Andijan uprising are characterized as “small outbursts of religious fanaticism”;
the “Note” concludes that “it is unlikely to be correct to consider them as
characterizing the attitudes of all Muslims toward the Russian authorities:
uprisings owing to ignorance... happened even among the native Russian
population.”® S. Yu. Vitte also quite reasonably believed that the measures
offered by S. M. Dukhovskoy could engender hostile attitudes toward Russia not
only within CA, but also in the entire Muslim world.*®

In fact, Vitte’s accusations of extreme views were aimed not only, and

* “Pcnam B Typkecrame...” C. 154, 156, 163. Issues of the “correct education” (certainly, in
Russian understanding) of the natives were discussed also by S. Yu.Vitte, a famous minister and
politician, who gave a reasoned estimation of the Andijan uprising and governmental measures on
the “Muslim question” (see below).

47 About these policies see: PsiGakos C. I “YCTpoilcTBO M HYXIbI YIPABICHHS TyXOBHBIMH
nenamu mycyinbman Poccun (1917).” Apamnos [I. FO. (coCT. u aBT. BBOI. CT., KOMMEHT. U MPIJIOK.)
Hcnam 6 Poccutickoti umnepuu (3akoHoOamenvHvle akmul, ONUCAHUS, cmamucmuka). Mocksa:
Axanemuknnra, 2001. C. 293-297.

* “3amucka C. fO. Burre...,” C. 249-250.

9 “3amucka C. fO. Burre...,” C. 254-255.
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not primarily, at S. M. Dukhovskoy. His accusations directly concerned also
those who were involved in the drawing up of the aforenamed document.
Obviously, they were experts similar those who put together then well-known
publication on Islam, “The Collection of Materials on Muslims.”® The critical
Report of Abdulaziz Davletshin (his Muslim name is ‘Abd al-‘Aziz Dawlat-shah),
a famous Muslim officer in imperial service, is much less known.”* Here the
author (he was a captain then) also makes a gentle hint that the ghost of the
Andijan events became the reason for the one-sided views of the authors
regarding Islam and the Muslims. A. Davletshin, by the way, had openly
recognized conventionalism (“routinism”) and the sluggishness of the minds of
the majority of the Muslims of that time, including the stagnant forms of Muslim
education in CA. However, he called for the separation of the historically
developed forms of Islam from “stratifications of the latest interpreters” or from
“additions and explanations of the latest interpreters.”* He most categorically
objected to the thesis in the “Collection” that “the Muslims are the most
irreconcilable enemies of Christianity, and that Islam teaches hatred toward all
other religions and prescribes the extermination of Christians whenever an
opportunity occurs.” A. Davletshin reasonably stated that characterizations of
this kind (without proper knowledge of the fundamental principles of Islam)
would arouse mistrust and hostility towards the “natives” of CA. Meanwhile such
judgments about their religion lead Muslims to have a “feeling... of deep insult,
and promotes an even greater increase in historically developed discord.”**
Approximately ten years later, discussion of the “Muslim question” was
again revived, and this time it was associated with the name of the Minister of
Internal Affairs and Chairman of the Council of Ministers (since 1906) P. A.
Stolypin. In this case, discussions were stimulated by new challenges to the
integrity of the Empire (such was the opinion in the top echelons of power) posed
by “Pan-Islamism” and “Pan-Turkism.” Without looking too much into the
details of the corresponding documents (published in the aforementioned
collection “Imperial Russia...” and addressed to the Council of Ministers), we
emphasize the following statements, which are of interest for our purposes.”

% Cooprur mamepuanos no mycynemancmey. Tom 1. Cankr-TlerepGypr, 1899; Tom 2. Tamkent,
1900. The “Sbornik (Collection),” however, included rather neutral and informative articles by V.
L.Watkin, S. Lapin, V. P. Nalivkin (Editor of Tom 2).

' “Jloxmax xammrasa JlaenermmHa 1o comepkanmio «CGOPHHKA — MATEpPHAIIOB IO
MycyibMaHcTBy»” Apanos [, FO. (coct. u aBT. BCTYI. CT., IIpemuc. U KOMMEHT.) Munepamopckas
Poccus u mycynomanckuii mup. Mocksa: Haranuc, 2006. C. 233-237.

“«KenarenpHO, YTOOBI O3HAKOMIICHHE C MYCYJIbMAHCTBOM BeJOCh 0e3 KpaiiHocTei, Ooiee
CIOKOIHO W pa3HOCTOpoHHe», leHepan AOn-an-Asm3 J[laBneTmmH ©  €ro TpyaAsl IO
«MycyabMaHCKoMy Borpocy», 1911 r.” Apanos /. FO. (coct. u aBT. BCTYIIL. CT., IPEIHC. U KOMMEHT. )
Hmnepamopcraa Poccus u mycynomanckuu mup. Mocksa: Haramuc, 2006. C. 236.

5% Tam xe. C. 236.

> Tawm sxe. C. 236-237.

% published by D. Yu. Arapov under title “3ammcku I1. A. CTONBINMHA 1O «MYCYIEMAHCKOMY
Borpocy», 1911 r.” Apanos /I. 0. (coct. u aBT. BCTYII. CT., IPEIKC. B KOMMEHT.) Mmnepamopckas
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The statements here repeat in a weakened but expanded form the provisions and
proposals of the above-named documents sighed by General Dukhovskoy (even
with direct reference to them). We note two important points, which were
emphasized in the documents.

1. The documents de facto suggest abandoning the politics of “ignoring
Islam,” given the growing threat of “Pan-Islamism,” as the compilers believed
this would be to the state’s interest. According to Russian diplomats and
gendarme services, this ideology came from Turkey, and partly from India.

2. P. A. Stolypin’s message on the surface calls for abandoning
“missionism” and suggests a cautious and tactful attitude toward Muslims that
would not touch their religious feelings. However, most of the actions and
measures proposed by Stolypin’s experts (first of all, by A. H. Kharuzin) de facto
still bear the spirit of “missionism” and are based on the idea of *“accelerating
cultural assimilation.”*®

It appears that due to P. A. Stolypin’s death as a result of a terrorist
attack in Kiev (September 1911), the implementation of his Notes was not
realized in full. The positive consequence of the second “raising of the Muslim
guestion” was a revival of research in Islamic studies at a higher academic level,
and the launching of projects on establishing special courses on Islamic studies as
well as the foundation of a journal.>

Thus, the new spate of discussions, at the turn of the century, about the
“Mohammedan / Muslim question” actually began as a kind of reaction to the
Andijan uprising. Turkestani experts such as V. P. Nalivkin and N. P. Ostroumov
also ignited interest and discussions.”® The first of them, along with his personal
participation in preparing the above-mentioned “Report” to General Dukhovskoy,
wrote an “independent expert” note concerning the “Muslim ghazawat” that
ostensibly threatened Russia.>® In general, one can sense that in his approach to

Poccust u mycynomanckuii mup. Mocksa: Haranue, 2006. C. 313-337. The author shows that both
documents were actually written by the Russian ethnographers (and later government officials), the
brothers A. N. and N. N. Kharuziny and their sister V. N. Kharuzina (Introduction to the edition, C.
316).

% Tam sxe. C. 327-331, 335-336.

*" Tam sxe. C. 337-342.

% See A. Erkinov’s remarks regarding the articles on the “Islamic threat” collected by N. P.
Ostroumov.

59 “3ammcka 0 BO3MOKHBIX COOTHOLIEHHUSIX MEXKAY MOCICAHUMHA coObITusiMu B Kurae u ycujieHueMm
naHucinamucrckoro apmkenus (Compiled by [V. P. Nalivkin] on the request of S. M.
Dukhovskoy). ” Apanos [I. FO. (coct. u aBT. BCTYIL. CT., OPEANC. U KOMMEHT.) Mmnepamopckas
Poccust u mycynomanckuit mup. Mocksa: Haramuc, 2006. C. 181-190. The author states that it was
necessary to “anticipate the Muslim ghazawat, vigilance, remaining calm and giving full
attention”: Tam xe. C. 171; and in clear “Huntington” style it continues that the ghazawat “by
which Islam today threatens European civilization will inevitably break out as soon as the
Muslims ... manage to unite and strengthen to the point when they can give us a new solid
revanche”: Tam »xe. C. 188. In his later works of 1913, V. P. Nalivkin renounces his ideas,
criticizing even the “mission” endeavors and aspirations of his compatriots: Hamuskun B. II.
“Tysemupl panbine u Tenepb.” Apamnos II. FO. (orBer. pem.) Mycyrvmanckas Cpeousisi Azus:
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and estimation of the “Islamic threat,” V. P. Nalivkin (at least, for that time) had a
dual attitude toward Islam and Muslims. On the one hand, we see interesting
publications by this outstanding researcher in which one could sometimes find
relatively kind treatment of certain “morals and customs” of the local
population.®® On the other hand, we see that V. P. Nalivkin closely participated in
creating the expert notes that chiefly called for the politics of force against
Muslims, or indicated the danger of Muslims to Russians, and to Christians and
Europeans at large. However, in his many other (later) works, when V. P.
Nalivkin took the side of the socialists’ platform, he openly regreted being
involved in creating the image of “the dangerous natives.” As S. Abashin
reasonably noted, the example of V. P. Nalivkin’s activity and the
transformations (sometimes complete about-faces) in his attitude toward Muslims
and Islamic culture suggests that the position and estimations of Russian
“orientalists” were going through a rather complex (sometimes psychological)
metamorphosis.®* However, the question regarding the degree of influence of the
liberal V. P. Nalivkin (and other individuals similar to him, if any) on real policy
in Turkestan still remains open.62 In any case, here and below, our discussions
concern chiefly the period before and right after the Andijan uprising, which had
an enormous influence on the positions of many Russian experts of the region.
Judging by the above-mentioned documents and by the quantity of the
published material concerning the Andijan uprising, it is obvious that local
experts of the Turkestani colony (so-called “practical experts in Islamic studies”)
intentionally approached both Shar‘7at and other Islamic sciences as alien (and at
times as hostile) “rules and standards of life and religion of the natives.” Such an
attitude of “mission” (and among certain experts, such as N. P. Ostroumov, a
literally missionary approach), as registered in popular publications, and even in
some documents of that time, could hardly add to mutual trust or to sympathy
and good feelings.®® Specific characteristics and definitions of the autochthonous
people and their way of life (such as “savagery,” “Asiatic barbarians,” “Muslim
fanatics,” “foreigners,” “aborigines” and so forth) used in the documents and
publications of that time had programmed an estrangement which also in no
smaller degree generated mistrust and even a hostile attitude toward Islam and
Muslims. And such an attitude was again “heated-up” by the Andijan uprising.

Tpaouyuonanuzm u XX eex. Mocksa: Uucturyt Adpuxu PAH, 2004. C. 60-62, 64, 77, 82-83,
102-103.
80 See, for example, his interesting work written in co-authorship with his spouse: Hanusxun B. I1.,
Hamuskuna M. B. Ouepk 6bima oceonozo myzemnozo nacenenus @epeanst. Kazaus, 1886. The full
bibliography of V. P. Nalivkin (including references to the unpublished works) see in the
6albove-mentioned work by S. Abashin: AGaumnu C. H. “B. I1. HanuBkum...”

Ibid.
82 Compare the groundless statements of P. P. Litvinov claiming that V. P. Nalivkin had managed
to lower anti-Russian moods and feelings among the “aborigines / tuzemtzev”: Jlursunos II. II.
Tocyoapcmeo u ucnam ¢ Pycckom Typxkecmane... C. 122-123, 140-142.
8% See, for example, the above-stated A. Davletshin’s reaction to the publication of the first issue of
The “CGopHHK MaTepHAaIOB 110 MyCYJIbMaHCTBY”
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At the same time, the so-called “practical experts in Islamic studies” had
rather casual knowledge of Islam’s canons and especially of its legal and
theological origins. However, they had an excellent knowledge of the practical
obedience or non-obedience of the society to these canons and could observe the
local forms of practicing Islam, ceremonialism, etc. However, above all, this
cohort of experts presumably remained for a long time under the influence of
estrangement stemming from the attitude of “mission” implanted by universities
of that time, or mostly by courses in military schools, where the same messianic
ideas of Russian people having an educational mission for “wild frontiers”
clearly reigned, as they did within educated society. Moreover, the presumption
of the “barbarity of Mohammedans” that was also present for a long time did not
help to overcome such alienation. And only the country-wide influence of
liberal-populist and later of socialist ideas seriously changed the positions of
Turkestani experts,® including their considerations of the “Muslim question,”
although they too led to the same idea of “the rapid enlightenment of the dark
masses of natives.” Certainly, neither V. P. Nalivkin, nor even the missionary N.
P. Ostroumov assumed the absolutely unreal task of the “Christianization” of
Muslims. They spoke about education (enlightenment) and “civilization” as they
understood them. Quite another matter was that they failed to deliver their
understanding to local people. The governmental support and appropriate
resources were required for this purpose. It is worth noticing, however, that not
even the attempts of the Jadids to “educate” the people were met with enthusiasm
by ordinary believers, who always looked suspiciously upon everything new.

In any event, the lengthy residence of Russian experts (such as N. P.
Ostroumov) in the very midst of “Mohammedans,” and close contacts and
dialogue with them, obviously added no enthusiasm, but rather strengthened the
idea among many of them that it was impossible to bring the inert masses of
“Mohammedans” to “civilization” (as viewed by Russian experts). The majority
of those experts could not overcome alienation, whether their own, or,
conditionally speaking, that of the objects of their research and of their failed
experiments in cultural assimilation (assimilation was not as large-scaled as they
wished then). Perhaps as a result of living in the “alien” environment a specific
(most likely psychological) phenomenon emerged: many Russian experts were
irritated by the “stubbornness” of the local society, which with difficulty yielded
to “cultural assimilation,” did not understand “its blessing,” and remained
estranged and even hostile.** To judge from the aforementioned documents and
publications of that time (the period before and just after the Andijan events),
local experts and the administration had clear perceptions (which were very often
quite true) that although the Russian people brought peace to the Turkestani
inhabitants (by stopping internal wars and collisions between the khanates), the
“ungrateful natives” did not give adequate appreciation, and even resorted to

8 AGawmn C. H. “B. I1. Hanuekus...” C. 95-97.
% See, for example, the above-mentioned works by A. A. Semenov and N. P. Ostroumov.
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uprisings.®®

Disappointment, in the possibility of a “peaceful mission to enlighten the
natives,” perhaps, strengthened the very idea of forcing the process through, as,
for example, with a cardinal reformation of the educational system. Also, it
seems that another outcome was the emergence of proposals that called for more
active cultural assimilation. However, the tradition of ignoring the religious life
of Muslims adopted since K. P. von Kaufman’s times clearly created an obstacle
to the implementation of such proposals. It appears that the Andijan uprising
provided local experts and the administration with the “well justified reason” to
formulate and submit to the highest authorities their own point of view on the
forms of overcoming estrangement, which they experienced most severely
because they lived in that milieu, while the natural inertness and conservatism of
the locals caused a continuous psychological and, probably, somewhat
ethno-confessional, discomfort.

Obviously, there were also other reasons for V. P. Nalivkin’s or N. P.
Ostroumov’s mistrust®” of Muslims after the Andijan events. As judged by their
publications and confidential notes, they were seriously alerted (if not frightened)
by the articles of Islamist and reformers from Turkey and India that expressed
their reaction to the colonial policy of Europe and partly of Russia. V. P. Nalivkin
openly writes about them in the aforementioned “Note,” anxiously stating that
the distribution of such journals among Russian Muslims, who were also writing
anti-colonial articles, was increasing. It is our opinion, however, that the threat of
an “All-Islamic ghazawat” as seen by the Central Asian “experts in Islam” in
such publications could hardly gain the expected magnitude. If we consider the
real picture of the Islamic world, which was then torn apart by contradictions, the
contrived “religious-sacral” enthusiasm of the articles and appeals of the
Islamists could not provide sufficient reason to believe in the “unification of
Muslims” and, thereby, in the increasing strength of the “Islamic threat.” It
should be noted that “modernism” (of “pan-Islamists” and “pan-Turkists™) was
perceived with extreme hostility even within Muslim society and especially
among the traditionalists of Central Asia. Moreover, there were no reasons to
believe that there was a threat of Muslims coming together under the aegis of the
collapsing Turkish Empire.

As a whole, the movements of the “Young Turks”, Tatar “Islahchiler” and
other similar religious organizations and communities (in one way or another
influencing Turkestan), not quite rightfully referred to as “pan-Islamism” or
“pan-Turkism” (or more recently “Jadidism”), never was a unified political or
religious movement (it was not destined to become a unified movement after all),
and remained an abstract and utopian idea. Moreover, its political potential and

8 See the aforementioned “Note” by V. P. Nalivkin, who obviously was affected by the outburst of
indignation among the Russian inhabitants of Turkestan caused by the Andijan uprising (see note
59).

%7 See his position in the “Muslim question” in his article mentioned above: Ocrpoymos H.
“Konebanus Bo B3mIsiAax...”
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significance, obviously, were strongly exaggerated, as mentioned already, by V.
V. Barthold.®® Meanwhile, the intellectual ferment and discontent with the policy
of the agonized Empire was typical not only among the “Muslim frontier
regions,” but even among some political elites of St. Petersburg and Moscow.
The more active and really dangerous were other (“populist,” socialist and other)
movements, which murdered not one, but many city administrators, ministers and
even the Emperor.

In any case, the majority of “practical experts in Islamic studies” (or
“orientalists™) failed to develop a deep understanding of the fact that the Russians
had clashed with a culture that was in critical condition (as was suggested by
such orientalists and Islamic studies experts as V. V. Barthold, the archeologist
and orientalists V. L. Watkin, and later I. Yu. Krachkovsky and V. P. Nalivkin),
but was still “different” and “dissimilar.” The indoctrinated view that the culture
of people “standing on a lower step of development” should be replaced with
“higher” culture was never given up.

However, estrangement (natural and historical) was not limited to a
significant portion of the Russian “experts of the region,” particularly those who
were in “the midst of Mohammedans.” Starting from as early as the first stages of
the Russian colonization and the *“conquest of the territory,” local Muslim
communities were certainly not going to accept dispassionately the fact of the
seizure of their territories. Opposition to the Russians was viewed as a sacral
response to “the non-believers, who attacked first” the territory of Islam, and,
hence, legitimized jihad, even without its official, so to say, declaration by the
imam / khalifa. At the initial stages the region saw exactly this kind of reaction
and here we can recall the movement of the ghazis (chiefly young madrasah
students) who participated in the confrontation with the Russians in Bukhara,®®
or the armed protests against Khudayar-Khan before the liquidation of the
Kokand Khanate (for example, the “uprising” of Aftabachi’®), and others.
However, these movements were not a serious threat, and never reached a broad
scale; indeed, they never could have become such because the ideology of Islam,
and Islamic institutions had been deeply weakened as a result of the deep
political and moral crisis of the khanates, which then were torn apart by internal
and external wars.

%8 Bapromsa B. B. “Hamucaammsm.” Couunenus. Vol. V1. Mocksa: Hayka, 1966. C. 402.

% These uprisings were described by Ahmad Danish: Ahmad Danish. Tarjimat al-akwal-i amzran-i
Bukhara-i sharif az amir Daniyal ta ‘asr-i amir ‘Abd al-Ahad (Biography of amirs of holy Bukhara
from amir Daniyal to amir ‘Abd al-Akad). Manuscript of 10 AS RUz. Ne 2095. ff. 22a-23b; 29a-b;
CemenoB A. [A.] “ITokopurens u yctpoutenb TypKeCTaHCKOro kpas rexepan-ryoepuarop K. IT.
¢on Kaypman 1-ii (marepuwansl mis Oubnuorpapuueckoro ouepka).” Kaygmanckuii c6opHux,
u30auuvlll 6 namame 25 Jnem, ucmeKwiux co OHA CMepmu NOKOpUmens U yCmpoumeis
Typrecmanckozo xkpas zenepan-aovromanma K. I1. ¢pon-Kaygmana 1-20. Mocksa, 1910. C. XX,
LI-LXII (the Collection cited above).

™ See more about him in the composition: Mulla Mirza ‘Alim ibn Damulla Mirza Rahim
Tashkandi. Ansab al-salagn va tawarikh-i khawagin (The genealogy of Sultans and the history of
Khagans). Manuscript of IO AS RUz. Ne 7515. ff. 134a-150b, cited in more detail below.

18



The 1898 Andijan Uprising and “Muslim Question” in the Russian Empire

It was very unreasonable to expect that the local Muslims would extend
an unconditional welcome to the colonizers. We should bear in mind that the
conquest was accomplished by force (though it had some positive consequences
for the local population), and moreover there was a centuries-old isolation and
estrangement in the region, which could hardly be eliminated in just a few
decades. Later on, however, when the policy of “non-interference” and “ignoring
the religious life of Muslims” had been put in place, the majority of the local
‘ulama recognized the territory of Turkestan “as the land of concord / peace with
unbelievers” (dar al-‘ahd, dar al-sulk), and by doing so they achieved a much
greater stability (according to the former wording — “pacification”) than the local
administration achieved by undertaking some questionable actions (such as
making an inadequate response to the Andijan uprising.)™

It should be noted that in the early stages of colonization the perception
and recognition of Russian dominion in Turkestan and attempts at assimilation
(including legal assimilation) to some measure resembled the perceptions by the
Tatar world of Russian domination — i.e.,, as a system and law spreading
exclusively religion (Christianity).”” Similar to what happened in the Volga
region, persistent attempts at assimilation (frankly speaking, ineffective attempts)
pushed local communities to resort to self-isolation and to strengthening the role
of the Shar‘rat in daily life as the only way of resisting cultural assimilation,
which could hardly appear as legitimate (even with requiring the Russian
language in madrasahs, or unpopular Russian-native education, etc.).”

As mullas among the Tatars and Bashkir (ethnoses that were for a long
time targets for Christianization) became very active, it is legitimate to claim that
the long-term missionary work of the Orthodox Church (which was less active
than the Catholic Church) ended in a fiasco. In subsequent periods the Imperial
authorities carried out a more considered policy in missionary attempts by
forbidding, at least, forced proselytizing. Given these conditions, sermons
(da’wa) of Tatar and Bashkir mullahs in the Steppe were much more successful;
this is explained not only by affinity of their languages to the Turkic-speaking
peoples living there, but also by the fact that people of the Steppe identified
themselves (according to the rule “igrar bi-lisan™) for a long time as Muslims. At
the same time we should give credit to the Russian empire for its state policy
which often regarded appeals by administrative organs in the “Muslim frontiers”

™ See also our article: Babadjanov B. “Russian Colonial Power in Central Asia as Seen by Local
Muslim Intellectuals.” Eschment B., Harder H. (eds.) Looking at the Colonizer. Cross-Cultural
Perceptions in Central Asia and the Caucasus, Bengal, and Related Areas. Berlin: Ergon Verlag,
2004. pp. 80-90.

2 Compare: [lronyanson C. A. “Kagummm...” C. 59.

™ 1t was not by accident that it was exactly “Tatars,” who went to “Kirgiz-Kaysak Steppe” in order
to “Islamize” the local peoples and gained, as several researchers think, some success: ®pank A.
“Tatapckue MyJUIl Cpeid KazaxoB W Kuprusos..” C. 124-132. The authors of the “Notes”
anxiously speak about this indicating it could possibly lead to strengthening of Islam in Turkestan
in the context of confrontation with Russia.
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for assimilation merely as permissible rhetoric (which could appear in articles
expressing the “mission” spirit and the like). Although such a (relatively tolerant)
position did not destroy mutual estrangement, it nevertheless bought relative
tolerance into everyday life.

Returning to what was said before, we should note that Russian
colonization of CA led to the strengthening of Islamic (and to some extent,
ethnic) identity among the local people (first of all among traditionalist ‘ulama
and other ordinary believers close to them), which developed as a defense
reaction.”

It appears that in the steppe areas, this process was really a
re-Islamization of the nomads. The compilers of the mentioned documents
openly wrote about it too, expressing fears that the Russian Muslims could be
adding another 5 million actively Islamized “Kirghiz / Kazakhs of the steppe”
(see above). Overall though, such anxiety on the part of the Russian experts and
politicians seemed to be seriously exaggerated, insofar as the Tatar mullzhs had
not managed to carry out really large-scaled and full-fledged Islamization of
the Kazakhs and Kirghiz. Moreover, partial Islamization did not create
“anti-State moods” in these tribes as expected by the Russian experts.

Appeals for “strengthening Islam and the Shar‘zat,” although in other
forms, were also observed in the so-called “settled” or “semi-nomad” areas of
Transoxiana, particularly after the liquidation of the Kokand Khanate (1876).
This could be seen also in the production of religious works. For example, the
compilation and mass copying of elementary theological compendia in the local
languages explaining the basic requirements of the Shar‘zat and the required
ritual norms (fard) became considerably more widespread (in comparison with
the period of khanates) among the Muslim ‘ulama’ in Turkestan. These
compendia were designed for ordinary believers. In the rather uniform
“forewords” (mugaddima) of these compositions, the motives of the authors
(frequently anonymous), who complained of existing difficult conditions “for
preservation of the pure faith” (mainly in association with more frequent and
close contacts of some Muslims with “Russian Christians™), gained particular
emphasis. The loss of pure faith, they suggested, would bring the “doomsday”
(akhirat zaman) and therefore, to prevent it, “such-and-such” an author was
obliged to remind people again about the religious and moral duties of the true
believer.

One such compendium (among the largest, with 92 sheets / 184 pages)

™ As early as the beginning of colonization (prior to the liquidation of the Kokand Khanate in
1876), the corrupt practice of the local colonial administration led to the “animosity of the local
population,” and with the foundation of the Governor-Generalship (1865), many inhabitants of
Kokand moved to Chinese Turkestan / Xinjiang (Kashgar, Yarkend and others). See: Cemeno A.
[A.] “TTokoputens u ycrpourens Typkectanckoro kpas...” C. X-XI. Later, when in accordance with
K. P. von Kaufman’s initiative a more deliberate policy of “respect for rights of the natives and
non-interference into the religious life of the Muslim population” was launched, the refugees
voluntarily started coming back to the territory of Turkestan: Tam xe. C. LXXVI.
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belongs to the pen of the renowned historian Mulla Mirza ‘Alim ibn Mirza
Rahim Tashkandi.  In the foreword, the author directly connects the
“weakening of Islam and Muslims” with the liquidation of the Kokand Khanate
by the Russians.”® In his other historical essay, he puts even greater emphasis on
the negative (from the author’s point of view) consequences of the Russians’
arrival. " Incidentally, in his “History,” compiled several years after the
simplified theological compendium mentioned earlier (before 1886), he has a
similar foreword in which he gives an apocalyptic interpretation of the “arrival of
the Russians.” Most interestingly, the critical review of political and interethnic
squabbling (as religiously illegitimate mutinies - fitna) of the time of khanates
ends with a quite expected conclusion: the Russians were sent by Allah as
punishment for continuous disorder under the khans and direct infringements of
the Shar‘7at.”

Meanwhile, the author served at the royal court of Khudayar-Khan, the
last khan of Kokand, and witnessed all the political and interethnic disorders
(among the Turkic tribes) during the period of the khan’s rule (1865-1875)". For
instance, he witnessed the uprising of ‘Abd al-Rahman Aftabachi (the former
adviser and the confidant of Khudayar-Khan), which was cruelly suppressed by
General Skobelev’s army. This event had seriously affected the author’s attitude
and caused enmity toward the Russians. However, the author, being favored by
Khudayar-Khan, forgot to add that actually the khan himself called in the Russian
army “for assistance,” as the chief rhetoric of the rebels was associated with
anti-Russian slogans and waging ghazawat against the non-believers.®

Mulla “Alim believes that imitating the Russians (in behavior or clothes),
and even borrowing their things is a symptom of losing the faith and of the
oncoming Apocalypse.® At the same time, the traditionalists of that time
regarded the emergence of modernist movements among the local Muslims (the
same “Jadidism” in different forms), and particularly, their proposals to adopt
certain things from the Russians, as “a religious split or cleavage” and as another
sign of the nearing “end of the world.”®?

It is obvious that the fears of authors such as Mulla ‘Alim about “losing
Islam” should be viewed as a position of traditionalists (and a majority of
ordinary believers, who followed them), who were afraid of the potential loss of

™ Mulla Mirza ‘Alim ibn Damulla Mirza Rahim Tashkandi. Hidayat-i mu’minin (The righteous
pathway of the faithful). Maniscript of IO AS RUz. Ne 9379.

' Ibid. ff. 1b-2a.

" Mulla Mirza “‘Alim. Ansab al-salasin va tawarikh-i khawagin. He is known for his phrase
“mu’min-u tarsa aralash” (Christians and the faithful got mixed).

® Mulla Mirza *Alim. Hidayat-i mu’minm. ff.158a-b.

™ For more detail see: Ha6ues P. H. M3 ucmopuu Koxandckozo xancmea ((hpeodansvroe xo3aiicmeo
Xyoasp-xana). Tamkent: ®an, 1973. C. 10-11.

% Habues P. H. U3 ucmopuu Koxandckozo xancmea... C. 83-85. See also: Cemenos A. [A.]
“TToxopuTens U ycrpoutens Typkecranckoro kpas...” C. LVIII-LX.

8 Mulla Mirza ‘Alim. Hidayat-i mu’minin. The author’s verses at ff. 152a-153b.

82 See the introductions to both compositions of Mulla “Alim.
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the only understandable, clear and sacral, i.e. religiously and morally legitimate
instructions, and the order of life. Judging by his works (particularly his
“History”), we can say that he perceived new conditions as extremely
uncomfortable both morally and “ethnically,”®® as the new-sprung (Russian /
Christian) alternative showed its political and economic superiority by managing
easily enough to liquidate the Kokand Khanate, by attracting the religious and
economic elite (zshans, gadis, mullas and bays), and by gaining the favor of the
corrupt tribal aristocracy.* This superiority was perceived by traditionalists as a
challenge. The only answer to this challenge, in the opinion of the author, was to
avoid “blending with the Russians” (first of all, in a religious sense). In other
words, here we see a direct demand from Muslims to preserve their religious
identity, i.e., in fact to maintain their former confessional isolation. The general
atmosphere of anticipation of the Messiah (Mahdi) became strong among the
traditionalists of Russian Turkestan, as had happened in other parts of the Muslim
world which, having no real power for resistance, fell under the colonization of
the Europeans. Mulla Mirza ‘Alim himself could not refrain from such feelings,
and even named the “exact date” of the Mahdi’s arrival - 1304 / 1886-87 - when
the pitiless Messiah would free the Muslims from the unbelievers (kafirlardin
musulmanni khalds itar).®

Incidentally, Diikchi Ishan’s composition «‘lbrat al-ghafilin» is made in

8 Of course, the ethnic identity of the authors of similar writings (particularly, Mulla ‘Alim)
entails peculiarities, and does not coincide with the modern one. Nevertheless, in the beginning of
his work: Mulla Mirza ‘Alim. Hidayat-i mu’minin. ff. 2a-b. Mulla ‘Alim turns to the sacral history
of the Uzbeks (1), describing their “sacred genealogy,” which goes back to the Old Testament
Prophets and at the same time, identifies the “best tribes” of the Uzbeks and the “worst of them”:
Mulla Mirza “Alim. Hidayat-i mu’minin. ff. 4b-17b, 77a-h.

8 Mulla Mirza “Alim. Ansab al-salasin va tawarikh-i khawagin. ff. 153 a-b. Incidentally, some
innovations (for instance, more comfortable houses and many “Russian things”) were gladly and
readily used by many aristocrats in the Kokand Khanate (before its liquidation) and even by
Khudayar-Khan himself, for which they received great criticism from the major part of the clergy,
which saw in it the signs of “departure from the faith”: Ha6ues P. H. #3 ucmopuu Koxanockozo
xancmea... C. 81. The author of “4nsab al-salarin va tawarikh-i khawaqm,” however, does not
include his patron Khudayar-Khan in the list of those who are “departing from the faith” (for their
adherence to “things, clothes and the way of life of the non-believers”) and claims just the opposite
— that with the arrival of the Russians and the signing of the enslaving agreements with General von
Kaufman, the Khan started to “adhere to the Shar‘iat and respect the ‘ulama’ and mullas even
more”: f.113a. Probably, such behavior (and appropriate rhetoric) could be instructed by the
“ideological measures” of Khudayar-Khan in order to mitigate the negative responses for his
“contacts with the Russians and evident politeness toward them». Khudayar-Khan, however, having
been enthroned by the Bukharan Amir Nasr Allah during his third reign, lost Bukhara as a source of
external guarantee for his throne against growing opposition from the Qipchags. As judged by
correspondence with the Russians: Ha6ues P. H. 43 ucmopuu Kokandckozo xancmsa... C. 78-80,
he saw the Russian troops as a new guarantee for saving his throne and took extremely unpopular
measures to fill up the treasury in the economically exhausted Khanate. As a result of Russian
support for the unpopular khan, the local people, in the words of A. P. Khoroshkin, an outstanding
expert on then-current affairs, began to “scold us (=the Russians) to our face and make our ears
burn” (cited from: Habues P. H. X3 ucmopuu Koxandcrozo xancmsa... C. 83).

8 Mulla Mirza “Alim. Ansab al-salasm va tawarikh-i khawagin. f. 155a.
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the same spirit, and therefore it is possible and necessary to consider his work in
the same line of the aforenamed compendia of traditionalists, who appeal to
ordinary Muslims in an attempt to “save their faith.” The composition is written
in a fairly traditional fashion and very easy-to-understand poetic form. Here we
see that the author, with the same motives as those of Mulla ‘Alim, harshly
ggiticizes the religious aristocracy, bays, and others “corrupted by the Russians.”

In fact, the clichés used by both authors in criticism of the religious
aristocracy and the political elite are well known from “admonitory literature,”
poetry and even historical works written before Russian colonization (for
example, Ahmad Danish’s writings, or the works of Hakim-khan, an eminent
historian-chronicler).?” After the Russian conquest (partial colonization and the
establishment of a protectorate over two khanates), criticism found “a second
breath” and much a clearer external trigger.® This time the religious puritan
rhetoric among the traditionalists became amplified, and all precedents of “bad
morals and manners” were linked with the Russians (“aliens,” “non-believers”),
or with the religious aristocracy and the khans “corrupted by the Russians.”

In any case, an intensification of this sort of rhetoric during the early
days of Russian colonization can be seen as a specific reaction to the arrival of
the “foreigners,” and as an understandable and legitimate attempt at
self-preservation (of course, in a sense as it was understood by the majority of
“traditionalists” and other ordinary Muslims, who were under their influence). As
a result, this particular reaction, obviously, could only create more reasons for
open estrangement from the “disbelievers,” and this estrangement could not be
eliminated in just a few decades, as the colonial authorities and particularly the
Russian experts in the “Muslim question,” wished.

Strengthening and even restoring the functions of the Islamic institution
can be directly and indirectly attributed, surprisingly, to the colonial authorities.
First of all, internal civil strife and the khans” mutual raids, which at the end were
leading to a decline of the majority of Muslim institutions, were eliminated. The
most affected institutions were the traditional establishments (like mosques,
maktabs and madrasahs), and their number, despite being somewhat ignored
(and possibly due to that) by the colonial administration, multiplied during
Russian colonization (particularly in provinces).* The same could be said about

86 Babamkanos b. M. “Jlykun Uiian u Angmkanckoe Bocctanue...” C. 257-264.

8 See, for example: Myxamman Xaxumxan [rypa] u6s Ma‘cymxan [typal. Mynmaxa6
am-masapux. Myxrtapo A. (IToaroroBka (hakCHMHUIBHOTO TEKCTa, BBEJCHHE W yKasarenu). B 2
kHurax. Kuaura sropas. dyman6e: Jonumi, 1985; Muntakhab al-tawarikh, Selected history, Vol. 2,
by Muhammad Hakim khan, Kawahara Yayoi and Haneda Ko’ichi (eds.). Tokyo: Research Institute
for Languages and Cultures of Asia and Africa. 2006.

8 See other early examples: Allworth E. “The Changing Intellectual and Literary Community.”
Allworth E. (ed.) Central Asia: a Century of Russian Rule. New York-London: Columbia
University Press, 1967. pp. 349-396.

8 Ocrpoymos H. “KoneGanus Bo B3msiaax...” C. 146.
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the gadr courts, which were preserved in old fashion, though with some control
by colonial authorities, and which even managed to spread their influence on
poorly Islamized Turkic tribes of the Ferghana valley like Qipchags, Qurama and
the Qirghiz.*

Later however, as a more cautious and considerate policy toward the
local population continued (despite separate attempts by some experts and
officials to strengthen control over the sphere of the “Muslim question,” and with
relation to the Andijan uprising), the quantity of “anti-Russian works” written by
the traditionalists, decreased sharply. On the contrary, we see emergence of
compositions in which the authors speak of the necessity to use the achievements
of the Russian people and call for more frank and open contacts with them.**
Moreover, some traditionalists started praising the “White Tsar” in their khugbas,
while others still spoke against him®,

However, one additional point is indisputable. The Andijan uprising, with
all its tragic consequences (because of its artificially inflated “threat”), remained
a local event, even in terms of the Ferghana valley (Andijan and its vicinity), and
no one in the colony or in the khanates gave substantial support to it. On the
contrary, we see quite numerous accusations that “illiterate /shan from among the
common people” had broken the existing “peaceful fatwa with the White tsar.”
Most importantly, as we have stated in our previous publications,® such
characteristics came out of the mouths of historians and statesmen, who could not
be suspected of their sympathy to the Russians. Most likely, these developments
were the result of the rather sound policy initiated by K. P. von Kaufman (which
also addressed, in its the widest sense, the “Mohammedan” question, as the sorest
point.)

The Andijan uprising, nevertheless, triggered in many Russian experts of
Turkestan and the colonial administration another surge of mistrust toward the
Muslims (despite the influence of liberalism in the understanding of that time),
and reignited earlier fears; for a long time it was mentioned in numerous
scientific and particularly in popular publications as a clear example of the
“unreliability of Muslims,” their wrong reaction to the “high mission of Russia,”
etc. The responses of the majority of Muslims, on the other hand, were quite
different, but by no means servile. As judged by many verses selected and
presented by Erkinov here, such reaction fully corresponds to an old tradition
which recommended against irritating a stronger opponent, and praised searching
for compromise with him (“fatwa with the White Tsar”). The violation of a
compromise was perceived as a religiously illegitimate action.

% BakupoB @. Kaszuiickue cyovr 6 Typkecmane oo Oxmsbpuckoii pegomoyuu 1917 200a
(unpublished article, Library of 10 AS RUz, 1968).

1 See our aforementioned article: Babadjanov B. “Russian Colonial Power in Central Asia...” And
certainly, the Jadids’ publications are a special case.

%2 Erkinov A. Praying For and Against the Tsar: Prayers and Sermons in Russian Dominated
Khiva and Tsarist Turkestan. Berlin: Klaus Schwarz Verlag, 2004 (ANOR 16).

% Ba6amkanos b. M. “Jlykun Uian u Auamkanckoe Bocctanue...” C. 277,
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And the last point. Although the plans of cultural assimilation of Russian
Turkestan were not implemented on a large scale due to many reasons, the
political (imperial) integration of the local elite of all levels was accomplished to
a certain extent. For example, the feeling of being a part of Russia led to
emergence, among the majority of the local believers, of specific way of naming
themselves (for instance, the “Russian Muslims,” and then the “Soviet
Muslims”®*). Moreover, during two Russian revolutions a lot of political
movements and parties (both Islamic and nationalist in orientation) included in
their political programs calls for a different degree of autonomy (including one
with an independent army and currency), but none of them, at least from the
territory950f Turkestan, demanded full withdrawal from Russia (the RSFSR in that
period).

Bakhtiyar M. Babadjanov
Institute of Oriental studies, AS RUz,
Tashkent

% In the Soviet period there was a journal “Sovet Sharq musulmonlari” (“Muslims of the Soviet
East” — since 1947) with translation (since 1965) into different languages.

% Arsamxomkaes C. Hcmopus mypkecmarnckoti asmonomuu... C. 18-42 and further. The inertia of
the political integration with Russia appeared quite long-lasting and continued practically until the
last years before the collapse of the USSR. When M. Gorbachev initiated a nationwide referendum
asking whether to maintain the USSR (1989), the largest number of affirmative votes came from
the southern Soviet republics. Even the former Central Asian Islamic High Council for the Affairs
of Religion, Muslim Spiritual Authority (SADUM headed then by the new mufti — the deputy to the
Supreme Soviet of the USSR Muhammad-Sodiq Muhammad-Yusuf) called the believers to poll
their votes for preservation of the State of the Soviets, adding, however, a requirement for greater
freedoms for believers.
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Omam, ¢unonoaus pannapu ookmopu,
npogeccop COQUPXOH SPKUHOBza bazuwinaiman

Dedicated to my Father,
Doctor of Philological Science,
Professor SADIRKHAN ERKINOV

Introduction to the Publication®

After the conquest of Central Asia in the second half of the 19" century and the
foundation of the Governor-Generalship of Turkestan (1876-1917), the
socio-political situation in the region had sharply changed. The new colony of the
Russian empire consisting mainly of the local Muslim population was established.
From the point of view of the colonial administration, the Russian / Orthodox
culture carried with it education and implanted a higher level of culture to the
local population.

The position of the Soviet historiography in evaluation of the “missionary
impulses” was quite curious. Early Soviet historians endeavored to emphasize
Soviet Russia’s positive role in the “Red East.” Therefore they, in their own way,
“played up to” the moods of the local intelligentsia, mainly those of the jadids,
by diligently criticizing “the gloomy colonial past” — and the claims of the
imperial officials and some men of science of the colonial period that the
colonization brought “enlightenment” to the local peoples constituted one of the
subjects of their criticism.

After the disintegration of the Soviet Union (1922-1991) the situation has
naturally changed. The history of the region began to be re-evaluated, as the local
historians as well as intelligentsia — who considered themselves among the
humiliated by the titular ethnic group of that time, the Russians — began playing

! The present study and the texts of the poems were prepared under the Project “Zerrspiegel”
(Project coordinator — Prof. Jiurgen Paul, Marthin Luter King University, Halle-Wittenberg,
Germany, manager — Dr. Beata Eshment, financial support — Fund “Volkswagen”) accomplished in
2001-2004 (https://zerrspiegel.orientphil.uni-halle.de). The author would like to express gratitude
to Bakhtiyar Babadjanov, Sergey Abashin, Abdulatif Turdialiev, Hamidulla Baltabaev, and
Shadman Vahidov for valuable advice during the research. Some facts regarding the views of the
poets with respect to the Andijan uprising were published in my article: Dpkunos A.
“AHIIDKaHCKOE BOCCTaHME M €ro INPEABONUTENb B OLIEHKAX IO3TOB 3MOXU.” Becmuux Eepasuu,
2003. Ne 1. C. 111-137. The article is used here significantly augmented and revised.
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a bigger role. As a matter of fact, a significant part of local researchers (most of
them non-professional) took upon themselves the role of a peculiar kind of
“advocates” standing in support of the local history. The reaction was quite as
expected — right after the independence the historians suddenly recalled “the
great history” (“the great past”) and, particularly, the disparagement of this
“greatness” in the Soviet historiography. However, such an “advocatory
approach” was and remains inherent not only in Central Asia; this trend is
observed throughout the entire post-Soviet space. Thus, the positions of the
“re-evaluators” can approximately be described as follows: “Everything that was
subjected to criticism under the Soviet system should be re-evaluated, because
the criticism was inconsistent and mistaken. Hence, it is necessary ‘to justify’
everything that was exposed to the Soviet criticism. Only then it will be possible
to produce an objective picture of our history.”

Moreover, more and more often “re-evaluation” becomes a subject of
pseudo-scientific speculations, especially from those researchers who by force of
an old Soviet (paradoxically!) habit search for the easiest ways to defend their
“ideological” dissertations. The topics which became targets of total
re-evaluation in the local historiography include the popular uprisings that
occurred in the territory of the Governor-Generalship of Turkestan (incidentally,
there were a number of such large scale local uprisings). However, even
superficial studies lead to the conclusion that not all of these uprisings were
manifestations of direct resistance to the tsarist authorities.

Going into more detail, in fact, hundreds of uprisings occurred in the
territory of the three Central Asian Khanates, namely Kokand (1710-1876),
Bukhara (1747-1920), and Khiva (1804-1918). However, not all of them were
intent on overthrowing the government. More often the mutineers were
expressing their discontent with the injustice of the ruling circles, their
nonobservance of laws, migration policy, and excessive taxes; also, uprisings
could obtain the form of tribal separatism and so on. Furthermore, the most
important point is that such uprisings were directed both against the tsarist
authorities and the local governors-monarchs (Bukhara, Khoresm). Besides, the
rebels might not even think of a political component of their rebellion, i.e. often
they did not put forward any political slogans.

However, it became fashionable in a way to define in the local
historiography all the uprisings of the period of the Russian empire — or the
dissidence during the period of its successor, the Soviet Union — as anti-colonial,

2 This brings to mind some anecdotes from life during the Soviet period. In line with the realities
of the time, people of different ethnicities used to languish in long queues for food-products,
clothing, and so on. However, the people of the press did not raise a question about a queue being a
product of economic problems, but saw it as a “positive factor”: They maintained that a queue was
a striking example of friendship between the peoples of the Soviet Union. Though in reality, people
used to quarrel and fight in these queues, particularly, when somebody attempted to push in or jump
the queue. Such acts of impudent fellows were to be assessed from the viewpoint of “ethnic
inferiority and inadequacy, impudence” of the violator. Several generations have been raised based
on such approaches.
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anti-soviet or even anti-feudal (sic!) protests in the course of struggle for
independence. Sometimes, it is pushed to the point of absurdity. If for instance, in
colonial Turkestan during a domestic conflict a Muslim murdered a Russian
commoner immigrant there are no grounds to reckon this as a case of political
action, and still less of a case to consider this as “a certain stage” of a struggle for
independence.

This also concerns some movements that are now assessed without
taking into account their peculiar features, ideological or political dynamics. For
example, such approaches are apparent in estimation of the “basmachilik”
movement in Central Asia in the 1920s-30s. No doubt, from the outset the
movement was anti-Bolshevist in character. But in the course of time in many
respects it turned into an uncontrolled movement of different groups, which
finally slid down into mere banditry and even to terror. And these dynamics, or
the aggravating crisis of the “basmachilik,” in my opinion, is greatly overlooked
by some modern local historians who aspire to glorify this movement with an
aureole of “Robin-Hoodism.”

However, time slowly but inevitably puts everything in its place; bias is
gradually giving way to objectivity. One can see this in the changes in the
estimations and views with regard to the above-stated facts — expressed now
with less emotional excitement.* The bias of researchers, as a rule, is associated
with that a significant part of local historians who seldom involve the whole
palette of primary sources of that era in their studies. For example, when using
the archival materials in Russian (most often from the State Archives of the
Republic of Uzbekistan), one should not forget that the majority of the
documents came down to us from the colonial administration, and they give the
judgment of the problem from the viewpoint of the official imperial circles. Some
materials (even from that same State Archives) in Arabic script — in the Old
Uzbek, Chaghatay, or the Tajik languages, or in other Oriental languages (Arabic
and Persian) — haven’t yet received proper attention. In point of fact, the
historians, due to the traditions inherited from the Soviet period, do not know
Oriental languages well enough, or even the Arabic script — which would be
helpful in learning such a language. Meanwhile, many sources covering that

% Such aprioristic, preconceived approach to the basmachilik movement can be observed in
research works dominated by the idealized-populist and pseudo-patriotic spirit (for example,
K. Radjabov et al).

* It is interesting that the academic historians and history teachers today confess to have changed
their assessments of uprisings in the Russian Empire. In private conversations associated professors
of the History departments (Nemat Palvanov, Dilshod Urakov) told me the following. Several years
ago, in teaching history almost all the uprisings in the Governor-Generalship of Turkestan were
assessed as anti-colonial, but now the number of the uprisings that receive such assessment is
reducing. The historians began to realize that not all the uprisings had a political / anti-colonial
character. In the opinion of the colleagues, at present only several uprisings in the
Governor-Generalship of Turkestan can be regarded absolutely anti colonial in character. Thus,
more or less appropriate example among them can be the 1916 uprising against mobilization of the
local people of Turkestan for work in the front-line areas during the World War I.
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period (not only local ones, but even those related to the Russian administration
etc.) are written in these languages. Besides, only a comparatively small quantity
of these sources has been translated into modern languages; and even such
translations were not always conducted at a due scientific level.

Among such seldom used sources we can mention the press
(periodicals) of Turkestan, which also was published in Arabic script up to 1929.
It is the sources of this type that contain the information derived, so to say, “from
the milieu” — that is, based on the accounts of eyewitnesses and even
participants of the uprisings or movements. Hand-written and narrative sources,
which include the press of Turkestan, haven’t yet properly researched in studying
popular uprisings, such as the movement of “basmachilik” in Uzbekistan. The
oral history, the number of living bearers of which is getting smaller and smaller,
is left out as well. In such a situation, it is worthwhile to pay attention to primary
sources of the era that contain contemporary accounts of the uprisings and of
their leaders.

The mentioned sources, in contrast to the archives of the colonial
administration in Russian, contain many interesting details, as seen from the
other side, so to say, a “local” account of the events. That is why the attention of
researchers in due time was drawn by the anonymous hagiographical account of
the life and deeds of Dikchi-Ishan. His life and activities are described in this
hagiography, just in accordance with the rules of the genre, in a peculiar
semi-fantastic form.> However, it is this source that gives completely original
information, allowing us to look into the psychological state of the local
population that rushed to gather around Ishan who eventually involved them in
an a priori doomed jihad.

This edition publishes and examines the texts of the poems that express
responses of the educated part of the Central Asian society to the Andijan
uprising of 1898. The subject, of special interest here is the views of these people
regarding the leader of the uprising Muhammad ‘Ali-khalifa (1852-1898),°
better known as Diikchi-Ishan. As we have already mentioned, in the midst of the
modern local intellectuals and researchers the disputes do not cease until now:
Was it an episode of national liberation movement, or a response of “religious
fanatics” to vital issues? Or did the population perceive Dikchi-Ishan as a “saint”
and, if so, why did the most of the religious aristocracy declare him impostor?

This publication presents an account of the uprising through the prism
of poetic works, which from time immemorial played in Central Asia a specific
role in appraising socially significant events. This study analyzes a series of
verses by various authors that make a whole independent cycle which can be
titled “A Satire on Dikchi-Ishan” (Dikchi-Ishan hajwi).

¥ Manaxu6-u Jdyxui Hwan (Anonum scumus Jyxui Mwdna — npedeooumens AHOudCaHckozo
soccmarnua 1898 cooa). babamkaHoB b. (BBem., mep. u kom.), ¢on Krorembren A. (u3nm.).
TamkenT-bepu-Anmarsr: aiik-npecc, 2004.

® Hereinafter we do not use the widely accepted transliteration of terms and names, but present
their original spelling in Arabic script at their first occurrence in the text.
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Thus, as the selection below shows, the majority of popular poets
condemned Diikchi-Ishan. There is also no point in denying the fact that to some
extent the biggest part of these verses were published in the press owing to the
colonial authorities which desired to hear condemnation of the uprising from the
local intelligentsia. Still, in criticism of Dikchi-Ishan there was much sincerity
too: The poets reflected feelings of the local spiritual and intellectual highest
ranks who considered attempts of resistance to the superior force of the Empire
meaningless and found many benefits, both for themselves and for the entire
local society, in the order established by colonial authorities. At the same time, it
should be remembered, however, that sympathetic words for the rebels and their
leader simply could not be voiced openly at that time.

Nevertheless, as B. M. Babadjanov noted, condemnation of
Dikchi-Ishan’s jihad (as completely senseless, inconsiderate, and even
religiously illegitimate act, fitna), came from historians as well (for example,
from the Bukharan historian Mirza ‘Abd al-‘Azim Sami (1838-1907), who had
an extremely negative attitude to the Russian rule (see below)). That is, to claim
that the authors published below were guided exclusively by the desire “to
please” the colonial authorities would be incorrect too. It is another matter that
the authorities, according to B. M. Babadjanov, were concerned about the
consequences of their not quite adequate and too rigid response to the almost
unarmed rebels’ actions.

* * *

We believe it is pertinent here to give a brief description of the events
(mainly based on the published works) that caused such vigorous response of the
local writing intelligentsia of that time. We will try to review the assessments of
this event made in different periods in more detailed form than it was made by
the previous researchers. After that, we will present our own analysis of the texts
published here.

Thus, in 1898, in the city of Andijan, the Ferghana region, a uprising
burst out under the leadership of Muhammad ‘Ali-khalifa, better known as
Dikchi-Ishan. On the early morning of May 18, two thousand insurgents
attacked the barracks of the tsarist troops in Andijan. 22 soldiers were killed and
18 more were wounded. There were also victims among the officials and Russian
civilian population. The attackers retreated immediately after the return fire from
the Russian soldiers. Diikchi-Ishan and his retainers were captured in a day.
During the personal search of one of the captives there was found a Koran with
an enclosed forged certificate attesting that Dikchi-Ishan was appointed the
caliph (successor) of the Ottoman sultan ‘Abd al-Hamid 11 (1876-1909). All the
leaders of the uprising died on the gibbet, hundreds ordinary participants were
exiled to Siberia and other areas of the Empire. The Andijan uprising has been
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studied mainly by historians.” In the Soviet research works it was considered as
a national uprising against the colonial regime, as a national-liberation and
anti-feudal movement.® Alternatively, it was also regarded as a reactionary
insurrection of religious fanatics.’ In such research works the evaluation of the
uprising was forcibly squeezed into the frameworks of the prevailing communist
ideology and, therefore, was expressed in conformity with the concepts deriving
from this ideology. The publications outside the former USSR known to us were
comparatively unbiased,’® or at least apolitical.**

The attitude of contemporaries to Dikchi-Ishan bears considerable
importance for assessing those events correctly. The attitude of the colonial
authorities or the Russians in general is well known. On the other hand, the
attitude of the local people is much less known. Belletristic materials of that
period fairly help to fill this gap. They practically have not been studied in
connection with the uprising; meanwhile, it is a well-known fact that literary
works fully reflect (and simultaneously form) the responses of society to any
particular event, at least, among the reading public. In Central Asia, the literature,

" On the history of the uprising and its leader, see: Dramuasapos A. Cuz Gunean Jykuu Duiow:
xyarcocamau xucca. Tomkent: 1llapk, 1994; Babadzanov B. M. “Dikgei I8an und Aufstand von
AndiZzan 1898.” Muslim Culture in Russia and Central Asia from the 18th to the Early 20th
Centuries. Vol. 2: Inter-Regional and Inter-Ethnic Relations. von Kiigelgen A., Kemper M., Frank
A. (eds.). Berlin: Klaus Schwarz Verlag, 1998; Ba6amxaunos b. “Ilykun-Wman.” IIpozopos C. M..
(pen.) Hcnam na meppumopuu 6uieweii Poccuiickoti umnepuu’: snyukioneduqeckuil ciosaps. Tom 1,
Mocka: Wznarensckass ¢upma “Bocrounas smteparypa” PAH, 2006. C. 143-145;
Vabexucmonnune sueu mapuxu. 1-kumo6: Typxucmon wop Poccuacu mycmamnaxayunueu oaspuod.
Towkent: lapk, 2000. 353-381-6. The primary literature is indicated in: Bibliography of Islamic
Central Asia. Bregel Y. (comp. and ed.). Parts I-1ll. Bloomington, Indiana: Indiana University,
Research Institute for Inner Asian Studies, 1995. pp. 620-621. Below we add our own
bibliographical and historiographical observations on this subject.

Hcmopus u ucmopuocpaghus HayuoHaIbHO-0C80000UMENbHBIX 08UNCEHUL 8MOpoll nonosurbl X1.X
— nauana XX 6. 6 Cpeoneti Azuu u Kazaxcmane. umoau, NOUCKU, NePCHEKMuUBbL u3yueHus. 3uscn
X.3. (u3n.). Tamkent: dan, 1989.
® The negative assessment of the uprising was given, for example, by the First Secretary of the CC
of the Communist Party of the Uzbek SSR A. E. Niyazov (1903-1973) at the X™ Plenum of the CC
CR UzSSR, March 16, 1952. See: Paz3zokoB X. 3aekuti xaému éa usicoou. @unomnorust pannapu
HOM3OAM WIMHH JapakacHHH OJIMII yuyH &3wiran gucceprarms. Torkent, 1953 (unpublished).
55-56-6. Some investigations of the Soviet period contained positive evaluation. See, for example:
Ouepku ucmopuu KommyHnucmuueckori napmuu Typxkecmana. Tamkent: ®am, 1958. C. 22;
Caitnameros /1., HInsimaukoB H. “O3ommuk kypammausr épkun caxudacu.” [lapx FOnoysu, 1968.
Ne 7. 169-177-6; ComukoB X. “Kypai caboknapu.” [ yaucmon, 1978. Ne 11. 17-19-6.

0 BaGamxanos B. M. “Jlykun Wmas n Aummkanckoe Boccranne 1898 roma.” AGammn C. H.,
bo6posuukoB B. O. (u3n.) IToosuscnuxu ucnama: Kynom cesmoix u cygpuzm ¢ Cpedneti Azuu u na
Kasxkaze. Mocksa: Bocrounas nureparypa, 2003. C. 253.

1 For example, studies by Prof. Komatsu, Hisao, see: Komatsu H. “The Andijan Uprising
Reconsidered.” Tsugitaka S. (ed.) Muslim Societies: Historical and Comparative Perspectives.
London: Routledge Curzon, 2004. pp. 29-61; Komatsu, H. “Dar al-Islam under Russian Rule As
Understood by Turkestani Muslim Intellectuals.” U. Tomohiko (ed.) Empire, Islam, and Politics in
Central Eurasia. Sapporo: Slavic Research Centre, Hokkaido University, 2007. pp. 9-18.
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and particularly poetry, from time immemorial took a special place in assessment
of socially significant events. Until now, here still lives the tradition of
expressing attitudes and ideas, not only through articles published in the press,
but also by means of poems. Sometimes products of such self-expression found
wide distribution and sympathy among the readers, and influenced the minds and
hearts much stronger than other kinds of oral or written creative works. Pathos of
poetry appeared to be more convincing than the rational analysis offered in the
press articles. This can be seen by the examples of the verses devoted to the
leader of the Andijan uprising and the uprising itself. Created by different authors,
nevertheless, they form, as some researchers rightfully pointed out,* a uniform
independent poetic cycle, which can be named “A Satire on Diikchi-Ishan”
(Diikchi-Tshan hajwi).® It is this cycle that is the subject of this study. It will be
examined in the context of the historical and religious situation in the Turkestani
territory, specific features of the Central Asian literature between the end of the
19" and the beginning of the 20" centuries.

After the disintegration of the Soviet Union, it seemed that the way to
an unbiased interpretation of the Russian colonial policy of the 19" - beginning
of 20" centuries was now open. Such interpretations were not uniform, varying in
different times. It is no secret that in the 1950s - 1980s, the emphasis on “the
positive aspects” of the conquest of Central Asia prevailed. They preferred not to
recall the very fact of the conquest, as the formula “annexation of Central Asia to
Russia” was established strongly enough. Sometimes — probably, due to a
misunderstanding — even the attribute “voluntary” was added. Resistance to the
Russians was quite often equated to “religious obscurantism.”*

Turning back to the raised subject, a well-known maxim comes to mind
— it seems that only few learn lessons of history. The bitter irony of it is that
people who previously wrote about the colonial period in accordance with the
Soviet ideological directives, nowadays, not in the least being confused, have
replaced their “positive estimations” with opposite ones. They began to define
Andijan uprising exclusively as anti-colonial, though the rebels had far more
motivations for uprising, including those directed against the institutions of local

12 Magamunos A., Kymumoxos M. “Pocr ityira eraxnagy HuKui100.” Iymucmon, 1980. Ne 12, 22-6;
Kacumos B. Pesonroyus u aumepamypa. Tamkent: @an, 1991. C. 59.

13 3pkumoB A. “Jlykun-Huran xamksu.” IIposopos C. M.. (pen.) Hcuam na meppumopuu Gviguieii
Poccuiickoii umnepuu: suyuxnoneouuveckuii crnosaps. Tom 1. Mocksa: W3maremsckas ¢upma
“Bocrounas muteparypa” PAH, 2006. C. 145-146.

1% pierce R. N. Russian Central Asia, 1867-1917: A Study in Colonial Rule. Berkeley: University
of California Press, 1960; Sheehy A. “The Andijan Uprising of 1898 and Soviet Historiography.”
Central Asian Review. 14/2. 1966. pp. 139-150. Manz B. F. “Central Asian Uprisings in the
Nineteenth Century: Ferghana under the Russians.” Russian Review. 46. 1987. pp. 267-281;
Halbach U. ““Holy War” against Czarism: The Links between Sufism and Jihad in the
Nineteenth-Century Anticolonial Resistance against Russia.” Kappeler A., Allworth E. (eds.)
Muslim Communities Reemerge. Historical Perspectives on Nationality, Politics, and Opposition in
the Former Soviet Union and Yugoslavia. Durham-London: Duke University Press, 1994. pp.
268-271.
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government, the migration policy, etc.

Something similar has happened to their attitude towards the heritage of
the Central Asian poets of the colonial period: After the disintegration of the
Soviet Union, only those of their works were published in the countries of
Central Asia that criticized “the White Tsar” (Aq pashsha) and his administration.
However, in reality the palette of attitudes toward the imperial authorities in the
literary works of that time is much more diverse. When Central Asia was seized
by Russia and the Governor-Generalship of Turkestan was founded in the
newly-gained territories, a considerable part of the local population rather
quickly came to the conclusion that life in under the Russian rule had some
merits, and the attempts to contest the seemingly invincible “White Tsar” looked
to them equivalent to suicide. There appeared figures who by means of
elementary “theological reasoning” sought to substantiate the possibility of
coexistence with the Russians and prove that the Muslim community (‘umma)
would preserve the Islamic character in such coexistence.™

In view of these moods, it is no wonder that the majority of authors
during that time wrote about Dikchi-Ishan in immensely critical colors. For
example, in his verses written in Persian and Arabic included in “Tuifa-i Ta’ib”
(Ta’ib’s Gift) the historian and poet Ta’ib demonstrated an extremely negative
and even offensive attitude to Dakchi-Ishan, characterizing with particular
hostility “the mutiny was effected due to madness.”'® A famous citizen of
Bukhara, Mirza ‘Abd al-‘Azim Sami — despite the fact that he lived in the
Bukhara Khanate, far from the Governor-Generalship of Turkestan, and in
comparatively different conditions — also refers to Dikchi-Ishan and his
uprising rather sharply.” The Andijan “distemper” and its main stirrer-up were
condfgmned by the local intelligentsia from the purely religious point of view, as
well.

On the other hand, it is also true that the logic of the authors who took
such a critical stance was sometimes too direct, if not primitive. For instance,

15 See: Introductions to the publications: Ucxak-xan Typa u6H JiKyHaiinamiax X'amxa. Musan
az-3aman. Komaruy X., BabampkanoB b. (moaror. k w3z, mpen., pen. Tekcra) Karomosa .,
Mupmaxmymos H. (kommbrotepHblii Habop, uaeHTHHKanUs aiiato KopaHa, peqakiys XaaucoB).
Islamic Area Studies Project, Central Asian Research Series. Ne 2. Tamkent-Tokno, 2001 and
Myxamman Uynyc X*amka 6. Myxamman Amitn-Xamka (Ta'u6). Tyxga-iiu Ta’u6. Babampxanos b.
M., Baxunos III. X., Komaruy X. (moaror. k u3n. u mpex.). Islamic Area Studies Project, Central
Asian Research Series. Ne 6. Tamkenr-Tokuo, 2002.

% Baxumos 1II. Passumue ucmopuozpaduu 6 Kokandckom xamcmee & XIX — nauane XX 6.
ABtopedepar auccepTalyii Ha COMCKAHNE YUSHOW CTEIeHH JOKTOPa UCTOPUYECKHUX HayK. allIKeHT,
1998. C. 41; Myxamman Wynyc Xsamxa. Tyxda-iiu Ta’ué. C. 24-26.

l7BaGaZ[)KaH0B b. M. “Jlykun Nman u Anmmwkanckoe Boccranue 1898 r.” Afammu C. H.,
Bobpoeuukos B. O. (coct.) IHodsusicnuxu ucnama: Kynom ceamoix u cygpuzm ¢ Cpeoneii Azuu u na
Kaekasze. Mocksa: Bocrounas nureparypa, 2003. C. 272; Komatsu, H. “Dar al-Islam under Russian
Rule...” pp. 16-17.

8 In my opinion, the most comprehensive theological assessment of the Andijan uprising was
made by Ta’ib. See: Komatsu, H. “Dar al-Islam under Russian Rule...” pp. 7-8.
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Qiiz1 Rahim Khwaja-Ishan, in his poem written on the occasion of the earthquake
in Andijan in 1902, complained that a certain ishan (referring to Dukchi-Ishan)
“dishonored his people,” because, as the poet insisted, if the Muslims, while not
forgetting Allah, had served the tsar, there would have been peace and calmness.
However, this didn’t happen and everything went wrong: Because of the mutiny,
the Supreme Being punished Andijan, and the city was turned into ruins.® It
appeared that the leader of the uprising and his supporters were responsible for
the deaths not only of the victims of the uprising, but also of those who later died
in the earthquake. Perhaps, only the Ferghana historian Muhammad ‘Aziz
Marghilani in his composition “Ta’rikh-i ‘Azizi” offers a somewhat different
assessment of the uprising and its consequences® (I will discuss it later).

The researchers of the Uzbek literature have seldom touched upon the
anti-Ishan cycle, though some of the researchers discussed works by the
well-known poets of the period at the turn of the 19" and the 20™ centuries
including Mugimi and Dhawgi. ** Some works contain mentions of
corresponding verses of other poets of the time, such as: Nadim Namangani, %
Raji Marghilani,  Muhammad ‘Umar Umidi-Hawai, * Tash-khwaja Asiri, %

1 Turkistan wilayatining gazitz. 1903. Ne 6; SrammazapoB A. Cuz 6unean Jykuu Duion... 124-6.
Also in poems by Muhi (1865-1921) and Hajji Sabiri, the Andijan earthquake is interpreted as
“visitation of God” heaven-sent to the Muslims for their departure from injunctions of Islam. See:
Kocumos b. Uznaii-usnaii monzanum. Tomkent: F. Fynom nHomunarn nampuér, 1983. 64-6; Bayad.
10 AS RUz. Fund-3. Ne 2492. ff. 219a-220a.

2 Myxamman ‘Asuz Maprunonuil. Tapuxu Asuzuii (PapeOna uOp mycmamiakacu 0aspuoq).
Boxumos III., Canruposa /[I. (Hampra TaépmoBumnap, cy300md Ba wu30Xjiap Myautiudiapu)
Tomkenr: ®an, 1999. 53-64-6.

Y Hemopus numepamyp napodos Cpeoueii Asuu u Kasaxcmana. Mocksa: Hayka, 1960. C.
148-150; MymuHOB W. M3 wucmopuu passumus oOujecmeeHHO-uiocogckoi  muviciu 8
Vabexucmane. Tamkent: ®am, 1957. C. 141-173; Kapmmow F. V36ex oOemoxpamux woupu
Myxumuii 6a ynune oagpu adabuému. ®unonorus Qanmapu IOKTOPH WIMHI JapaskaCHHU OJIHIII
yayH é3mwiraH muccepramms. Tomkent, 1961. 565-581-6; Vsbex adabuému mapuxu. Tom 5.
Tomkent: ®an, 1980. 54-6; Kapumos F. Vsbex adabuému mapuxu. Toukent: Ykurysun, 1987.
110-112-6; Pa3szokoB X. “Myxumuii Ba 3aBkuil.” @ypxam ea Myxumuii xakuoa maxonaiap.
Towkent: @an, 1958. 132-146-6; ManamunoB A., TypamamumeB A. ““Bauuarap” xumra
Garunanran?” YVzbexucmon adabuému ea canvamu. 1992. Ne3,

22 XamnbexoB A. Hooum Hamaneonuii xaému ea uxcoou. ®umonorus Ganiapn HOM3OIN WIMHiT
JapakacHHH ONMII ydyH &3WITaH muccepramms. Tomkemt, 1967. 197-201-6; Vibex adatuému
mapuxu. 1980. 264-6; Verzeichnis der Orientalischen Handschriften in Deutschland.
Supplementband, 37. Hrsg. Paul J. Stuttgart: Franz Steiner Verlag, 2002. pp. 119-121.

2 Axmemkanosa . Teopuecmeo npoepeccusHvix NOIMOE AHOUNCAHCKOU AUMEPANYPHOU CPeobl
xkonya XIX 6. u nauana XX 6. (Padocu, Mynmasup, [laexu). ABropedepar auccepranuu Ha
COHMCKaHMe y4YeHO# crerneHn kanaunara ¢unonorndyeckux Hayk. Tamkent, 1970. C. 10-11; Acprap
Huoocu. Oxkmabps pesonioyuscueaya Oyrean dasp y3oex adadbuémudan namynanap. TomkeHT: F.
Fynom nHomuparn Hampuér, 1982. 283-284-6, Maprunonuit M. I. “/lykun 5m10H XapakaTHHUHT
Oamumii Tagkuku.” I yaucmon, 1994, Ne5. 57-59-6.

2 Xomuboes T. XIX acp jsbex woupu Myxammad Yvap Ymuouii yaému éa uscoou. dunomorus
(dammapn HOM30AM WIMHH JapakacHHM OJIMII y4dyH &3wiraH auccepranus. Tomkent, 1974.
94-96-0; Acpnap nuoocu... 217-221-6.

% PamxkaGos 3. [Tosm-npoceemumens madacurcrkozo napoda Acupu (Kpamxkuii ouepx). Jymauoe:
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Hajji Sabiri, and Sultan Ahmad.?*® However, the verses related to the Andijan
uprising have been discussed only from the point of view of creative work and
life of each individual poet, outside of the literary context common to them,
which was a peculiar creative competition where several poets participated at a
time.”” Besides, the evident shortcoming of such research works is their obvious
ideological implications and, therefore, the biased approach to the subject. In
particular, this applies to the studies of the Soviet period. For example, the verses
by Hajj1 Sabiri about Duikchi-Ishan were analyzed in the context of the Russian
revolutions of 1905 and 1917 and, certainly, from the positions of the
Marxist-Leninist teaching.?® A conclusion was drawn that the poet had not been
prepared enough yet to evaluate the events correctly. As for another
demonstrative example of the ideological implications, we can recall the
statement that Dakchi-Ishan was allegedly an agent of the English imperialism?,
and that Dhawdt in his poem derided the supporters of western imperialists who
sought to sow discord between the Uzbek and Russian peoples.®® In such a way
Turkestani poetry was artificially customized to agree with the “revolutionary
history,” even though in the literature of that period there were many works that
in no way suited this cliché.

Modern assessments of the Andijan uprising in Uzbekistan sharply
moved to the side contrary to the Soviet one. For example, in the modern popular
literature of Uzbekistan, the poets who participated in that satirical cycle against
Dikchi-Ishan are seen as traitors.®® According to B. Babadjanov’s remark,
Dikchi-Ishan in some works was declared ‘a hero of the national liberation
struggle’.® In another passage the same researcher noted, “Now a part of
intelligentsia of Uzbekistan associates Dikchi-Ishan with one of the stages of the
struggle for independence. The anniversary of the Andijan uprising was intended
to be celebrated officially in 1998. However, the peculiar ‘duality’ of the figure of
Diikchi-Ishan — as ‘the fighter for national independence’ and as the supporter
of restoration of the Islamic state just like in the times of the first four righteous
caliphs — induced the authorities to cancel the celebration events on the

Updon, 1974. C. 45-46; Tomxomka Acupu Xymxanau. M3opannsie npousgedenus. Acanynnaesa C.
(cocr. Tekcra, aBT. Betym. ct. u mpuM.) Mocksa: Hayxka, 1982. C. 166-167.

% Kocumos B. Msnaii-uziaii monzanum. 59-65-6; Kapumos F. Vs6ex demoxpamux woupu... 567-6.

2" For example, B. Kasymov gave an estimation of Hajji Sabiri’s poem as one of the best in the
cycle, but he ignored such matters as who participated in compiling the cycle, or what it’s historical
and social backgrounds were. Kocumos b. Hanaii-usnaii moneanum... 60-0.

% Kocumos b. Usnati-usznaii monzanum. 50-65-6; Kocumos B. Muxunobuii wevpusam cauxuganrapu.
Towkent: F. Fynom Homunaru naupuér, 1977; Kacumon b. Pesonioyus u aumepamypa.

2 AbnyrapypoB A. XIX uxxunuu spmu ys3oex demokpamux adabuémuda camupa (Myxumuii sa
3aexuii acaprapu 6ytiuua). Ounonorust (ammapu HOM30AM HIMHI apaykKaCHHH OJNHUII YUyH
&mnran auccepranus. Tomkent, 1958. 198-6.

0 «3apku.” Kpamkas aumepamypnas suyukionedus. Tom 2. Mocksa: CoBETCKas! SHIHMKIONEIHS,
1964. C. 70.

31 Sramuasapos A. Cuz 6unean Jykuu swon... 124-6.

32 Ba6amkanos b. M. “Jlykun Uiran u Auamkanckoe Bocctanue...” C. 254,
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background of the tense religious situation in the republic.”*

In recent years, there appeared works suggesting a more unbiased
approach to the problem of perception of the Russian colonialism as a whole, and
of the uprising under the leadership of Diukchi-Ishan in particular.®* Indeed,
methodologically it is more correct to show all aspects of perceptions of
colonialism by the local writing intelligentsia, to publish and study both groups
of sources / texts: reflecting the negative attitude to the new authority and those
containing rather sharp criticism of the forces (persons, movements) that opposed
the authority. In this research, | want to concentrate on such critical works.®

% Baamkanos B. “/lykuu-Huran.” C. 145,
% PBaGamkanoB bB. “AmHmmkaHckoe BoccTanme 1898 roma: «IepBHIICKHH rasaBart» HIHM
anTuKonoHuanbHoe BeicTymuieHune?” O’zbekiston tarikhi, 2001. Ne 2, 4; Komatsu, H. “The Andijan

Uprising...”; Amumoa . Hcmopus rkax ucmopus, ucmopus xkak Hayka. TalikeHT: Y30eKHCTaH,
2008.
% 1t is also characteristic of the above-mentioned German project. The aim of the project was to

demonstrate all the spectrums of views in the post-Soviet space regarding the Russian colonialism
from 1850 to 1914. As already seen from the project title “Zenspiegel” (“False Mirror”), the
emphasis is placed on frequent distortions in depicting colonialism. It is essential that the authors
participating in the project do not determine beforehand the investigated phenomenon in terms of
the rigid opposition of “positive — negative.” The project carries out publication of various
materials from the hand-written and archival Funds located in St. Petersburg, Tashkent, and Baku,
which are written in Russian, Azerbaijan, Persian, and Uzbek languages. The sources selected for
the publication reflect both the views of colonizers toward the colonized, and vice versa.

See: (http://zerrspiegel.orientphil.uni-halle.de)
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The Circle of Poets - Authors of the Cycle
“Diuikchi-Ishan Hajwi”

The cycle “A Satire on Dakchi-Ishan” consists of 20 verses in Uzbek dated to the
beginning of the 20" century, with a total volume of more than 1,500 lines.*®

Let’s briefly see who the authors were.

Mugimt (1850-1903), or Muhammad Amin Khwaja Mugimi, was a
popular poet from Kokand who wrote verses under the pseudonym of Mugimi.*’
He is known mainly as a poet-satirist and a humorist. His poem is consist of 19
bayts (38 lines) in the genre of ghazal (every other line rhymes) with a radif (a
refrain word repeating after a rnyme in each verse) “Bachchaghar” (“the son of a
sin”).*® It narrates about the “swindle” (firibgarlik) of a certain Ishan.* The title
of this poem is “Ba-hajw-i khalifa-yi Mingtipa” (“A Satire on the caliph from
Mingtepa™); for the first time it appears in the collection of verses of another
poet, Nadim Namangani** (see below). It is thought that this poem is related to

% Only 30% out of the total volume was published in the source language — the Uzbek language of
the early 20th century, in modern script. Many of the poems were published in the Arabic script —
the script of the original text (https://zerrspiegel.orientphil.uni-halle.de). The rest of the poems
remain unknown to the modern readership. One cannot exclude a possibility of finding new poems
from this cyclus.

% Philologiae turcicae fundamenta. Vol. 2. Wieshaden, 1965. pp. 398-399; Mamepuansi no
ucmopuu npozpeccugnoii obuecmeenno-gunrocopckoii mvicau 8 Yzbexucmane. Tamxent: Pam,
1976. C. 541-550; “Myxumu.” Kpamxas aumepamypuas suyuxioneous. Tom 4. Mocksa:
Cosetckas surmkioneaust, 1968. C. 1012-1013; “Myxumu.” Jlumepamyphvitl sHyuxioneouyecku
cnosapy. Mocksa: Coserckas suiukioneaus, 1987. C. 656; Hcemopus yz6exckoui iumepamypeot (¢
XVII 6. 00 Benuxoii Oxmabpuckoii coyuanucmuqeckou pesomoyuu). Tom 2. Tamkent: @an, 1989. C.
246-286.

% See: Mykumuii. Acapnap. . Kapumos (Hawpu). Torukent: F. Fynom nomuaaru Hampuér, 1971
378-379-6; Mykumu. Hz6pannvie npoussedenus. Yurakosa C. (mep.) Tamkent: M3narenscto um. I.
T'ynsma, 1959. C. 46-47.

% Kapumos F. Vs6ex demoxpamux woupu... 577-6.

0 Ming-tepa is the place where Dikchi-Ishan’s khanaga was situated. See: Komatsu H. and
Babadjanov B. op.cit.

' Bayad. 10 AS RUz. Fund-1. Ne 4179. f. 120b.
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Diikchi-Ishan * and it was Mugimi who initiated the anti-Ishan cycle.
Nevertheless, the question of the addressee still remains disputable. For example,
A. Abdughafurov believes that although this ghazal (ghazal) was addressed to
Diikchi-Ishan, it contains the generalized image of ishans (hereditary Sufi
sheikhs) “who seek their own benefit in everything.”*® In the opinions of other
researchers, it depicted Muhammad Mgsa-bi, the curator (mutawall?) of the
Kokand madrasa** where Mugimi studied; in fact, it was included in the bayad
copied as early as 1304/1887% — which is 11 years prior to the Andijan
uprising! According to other versions, the poem portrayed a certain
Dahubist-bi(?)*® or Sadubist-bi(?) from Ming-tepa.*’ It is possible to assume
that it was only after the uprising that the ghazal began to be associated with
Dikchi-Ishan, with the purpose of using the authority of Mugimi.*® The scholars
have yet to establish the addressee of that ghazal and closely examine the text.

There is another poem by Mugimi in which researchers see the criticism of
Dikchi-Ishan.* But apart from the mention of the settlement of Ming-tepa,
where Dikchi-Ishan lived, there are no other proofs to support such an
assumption. Mugimi in one of his poems claims that other Ishans suffer because
of Dukchi-Ishan (“Ishanlar galib Ditkchining ‘aybiga...”).*

Dhawaqt (1853-1921), or ‘Ubayd Allah Salih-ughlt Dhawqi, was born and
lived his entire life in Kokand, where he held great authority among the local
poets. He is known for his lyrical as well as satirical verses. He was a close friend
and a close associate of Mugimi.>* Some researchers claim that in the spring of
1898, Muqgimi and Dhawqi went on a journey to Andijan and Osh and were
witnesses of the Andijan events, so to say, saw the events with their own eyessz,
and after that they both expressed their indignation against Diukchi-Ishan.>®

42 3apunoB X. Mygumuti xaému éa usicoouea oud mamepuaniap. Tomkent: F. Fynom HOMUpmaru
HampuéT, 1959. 16-17-6.
3 A6nyradypos A. XIX ukkuruu spmu... 197-201-6.

ManamunoB A., Typnuanues A. ““bavyuarap” kuMra GarunuiaHran?”’
% The manuscript of the Ferghana Provincial Museum of Literature (situated in Kokand). Ne 6738.
% Bayad ma‘a hajwiyati mawlana Mugimi ma‘a Furgat. Koxaun: Msnarenscrso llymakosa, 1914,
pp. 129-131; ManamunoB A., Typouanues A. ““bauuarap” kuMra Oarunuianran?”’
" Manamuros A., Kymmokos M. “Pocr ii§ira eTakmaim HHKHO0G...” 22-6.
8 An indirect proof of this is provided by the poem-imitation of Sultan Ahmad which is written
with a radif similar to Mugimi and contains criticism of Dukchi-Ishan. See: A6myradypos A.
Vsbex demoxpamux adabuémuda camupa. TomKenT: ATabuéT Ba canbar HampuéTy, 1978, 205-6.
* Kapumos F. Vsbex aoabuému mapuxu. 110-6; Mykumuit. Acaprap. 381-6.
%0 «Khagandlik bir bayni sha‘niga Mugimi sha‘iring aytgan shi‘ridir.” Turkistan wilayatining
gazitr. 1903, Ne2. p. 6.
1 Hofman, H. F. Turkish literature. A bio-bibliographical survey. Section 3, part I, vol. 6. Utrecht:
University of Utrecht, 1969. p. 178; “3aBku.” Jlumepamypolii dHYUKIONEOUUECKULL CLOBADD.
Mocksa: Coserckas sanuknoneans, 1987. C. 603; KaitromoB I1. Taszxkupau Kaiiromuii. TOIIKEHT:
Anabuér myseitn, 1998. 491-493-6; Hcmopus y3bexckoii aumepamyper... C. 386-400.
52 Kapumos F. V3b6ex adabuému mapuxu. 112-6.
58 Bennpukos K. BE. Ouepxu no ucmopuu napoownozo obpasosanusi ¢ Typrecmane (1865-1924).
Mockaa: IIpocsemenue, 1960. C. 75.
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Dhawqi’s ghazal of 40 lines is presented in historical sources under the title
“Hajw-i Yikchi-Ishan” (A Satire on Ishan-spindle maker).>* The last line of the
poem contains a chronogram (ta’rikh) with the indication of the date of the
uprising (1316/1898). Dhawaqi left another humoristic poem in which he hints at
Diukchi-Ishan and the district where Dikchi-Ishan lived.

Nadim Namangani (1844-1910). The poet’s full name is Sulayman
Khwaja mulaggab bi-Ishan Babakhan walad-i Ulugh Khwaja-Ishan Shaykh
al-islam-i Namangan. He was born and lived in Namangan,> he maintained
close relationships with tMawlawi Yhe poets of Kokand, such as Furgat, Mugimi
and Dhawgi.>® In his poetic heritage, there are prevailing plots related to burning
social issues, on the one hand, and the Sufi stories, on the other. There are known
to be several of Namangani’s verses related to the subject of our interest, totaling
450 lines.

First, there is a mukhammas (a verse with five-line stanzas) — published in
the Appendix to this paper in the Russian translation — which consists of 31
stanzas (155 lines) and has the radif “emasmu?” It was included by the author in
his collection of verses.”” Here we find strict condemnation of the actions and
personality of Diikchi-Ishan.

Second, the ghazal of 35 bayts (70 lines) — again with the radif
“emasmu?” — from the same collection.”® In this verse the author continues to
express his indignation regarding the uprising and deeds of Diikchi-Ishan.

Third, there are known to be two more verses in the mukhammas genre
with the same radif “khalifa” (“caliph”). Both of them are presented in another
manuscript. The first mukhammas > consists of 10 stanzas (50 lines); this poem
is not mentioned in any scientific research, and its text has not been published yet.
In this poem, the author compares Muhammad ‘Ali-khalifa with the first four
caliphs (the deputies to the Prophet Muhammad) and draws the conclusion that
Diikchi-Ishan is an impostor. The second mukhammas is listed in the manuscript
right after the first one® and has 20 stanzas (100 lines). This verse was
mentioned by A. Halilbekov.®*

There is a mathnawr (a verse constructed by rhymed couplets) of 70 lines
also related to Dikchi-Ishan which is also ascribed to Nadim.®* The pseudonym

5 Bapxuit. Tannanzan acapnap. PazzokoB X. (naupwu). Toukent: F. Fynom HoMuzarun Hampuér,
1960. 32-33-6.

% Vs6ex adabuému mapuxu. 1980. 250-265-6; XamunGexos A. Hooun Hamaneonuii yaém...

% Kaittomos I1. Taskupau Kaiiromuii. 335-6.

57 Bayad. 10 AS RUz. Fund-1. Ne 4179. ff. 2136-217a; Verzeichnis... p. 121; Xanun6ekos A.
Hooum Hamaneonuii xaému... 197-201-6.

%8 Bayad. 10 AS RUz. Fund-1. Ne 4179. ff. 2226-224a.

% Baydd. 10 AS RUz. Fund-1. Ne 4182. ff. 826-836. These two manuscripts were written in one
hand-writing, and most probably represent the poet’s autographs.

% Bayad. 10 AS RUz. Fund-1. Ne 4182, f. 84a-86a.

81 Xamn6ekos A. Hooum Hamanzonuii xaému... 197-6.

82 Bayad. |0 AS RUz. Fund-1. Ne 9365; Handlist of Sufi manuscripts (18th — 20th Centuries) in the
holdings of the Institute of Oriental Studies, Academy of Sciences, Republic of Uzbekistan (Biruni).
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of the poet is not indicated in the work which gave grounds to consider it
anonymous.® Despite the doubts about the authorship, this verse is notable for
its originality, and it occupies a certain conceptual place in the cycle: The author
declares that Dikchi-Ishan’s actions are not permitted by the shari‘ah and that
the people should obey the Russian tsar.®*

Rajt Marghilant (1834-1918), or Raji Marghilani (Marghinani), one of the
renowned poets in the Kokand cultural milieu. He was born in Margilan in the
Fergana region®, and until 1904 he was a qadr of this city.®® He met Russian
orientalists, including V.V.Barthold ® . He wrote two poems about
Diikchi-Ishan®: a mathnawz of 76 bayts (156 lines) and a ghazal of 17 bayts (34
lines) with the radif “eshon” (“Ishan”). In these verses Marghilani, unlike other
poets, gave much attention to the description and negative evaluation of the
Andijan uprising.

Umidi-Hawar (1835-1906), or Muhammad ‘Umar Umidi-Hawai, belonged
to the circle of the Kokand poets.®® He wrote historical works about the Kokand
Khanate (1710-1876), such as “Badawlat-nama,” “Maktibcha-yi khan,” and
“Jang-nama.” He was in close friendly relations with the orientalist
N. F. Petrovskiy. He left two anti-Ishan ghazals with the radif “eshon / Ishan,”
and, according to T. Hajibaev’s statement, the researcher of his creative works,
the first ghazal, consisting of 11 bayts (22 lines)’, was written before the
uprising, the second one of 8 bayts (16 lines) — after its suppression.”
Presumably he also authored a chronogram dedicated to the Andijan uprising but
it has not been discovered yet.

Tash-khwaja Asiri (1864-1916). This poet from Khujand’® wrote mainly
in Tajik. He studied in Kokand where he became friends with Mugimi, Dhawdi,

Paul J. (ed.) Berlin: Das Arabische Buch. 2000, Ne 1710; Verzeichnis... pp. 119-120. See: Hoaum.
Tannanean wewvprap. TypcyroB A., XammnbexoB A. (nampu) Tomkent: F. Fymom Homunmarn
Hampuér, 1964. 31-32-0.

8% Kapumos F. Vs6ex oemoxpamux woupu... 574-575-6.

8 Verzeichnis... p. 120.

65 Axmamkanosa @. Vzbex adabuému mapuxudan. TouikeHt: Yuusepcuret, 1994. 22-44-6.

% Kaitromos II. Taskupau Katiromuii. 321-0.

" Memnopanckmit 1. “JlokyMeHT yiirypckoro muceMa Cynrama Owmap-meiixa.”  3anucku
Bocmounozo omoenenus Hmnepamopckozo pycckozo apxeonocuyeckozo obdwecmea. Tom XVI.
Cankr-IlerepOypr, 1902; Typrecmanckue éedomocmu. 1902, 25 aBrycra.

% Bayad. 10 AS RUz. Fund-1. Ne 5868. ff. 18a-21a; Maprumonuit M.T. “Jlykunm smou
xapakatuHuHT...” 57-59-6. Acprap nudocu... 283-284-6.

% Karomo A. Kyxon adabuii myxumu. Tomkent: VY36ekucron CCP danmap AxageMusicy
Hauipuéth, 1961. 68, 312-6; Xoxubdoes T. XIX acp y3bex woupu...

™ Acpnap nudocu... 221-6.

™ Xoxuboes T. XIX acp js6ex woupu... 94-96-6. According to T. Hajibaev, the second poem is
contained in an anthology from the private collection of Mufazzal Shaumarov.

2 “Acupn.” Kpamxkas aumepamypnas suyuxionedus. Vol. 1. Mocksa: CoBeTCKast SHIMKIONSIHTS,
1964. C. 339; “Acupu.” Ouyukionedusu adabuém ea canvamu mouuxk. Ywin 1. Jlymanoe:
Ounuknonenusn  toyuk, 1988. C. 184-185; “Acupu.” JlumepamypHolil 3HYUKIONEOUYECKUL
cnosaps. Mocka: CoBerckas sHunukioneaus, 1987. C. 547.
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and Furgat. They exchanged poetic messages and were in correspondence with
each other. AsirT wrote the 20-line ghazal “Dar madhammat-i /shan-i Dikchi”
(“On criticism of Ishan Diikchi”).”

Mawlawi Yildash (1861-1922) was Mugimi’s disciple. He lived in
Kokand, and was a recognized religious authority.” He wrote verses and works
on theological topics. He wrote a poem of 66 lines in the musaddas™ genre with
criticism of Dikchi-Ishan.

‘Abd al-Ghafiir Muhibb (the 19" and the 20" centuries) was a poet from
Namangan,” one of the poets belonging to the literary circles of at the time of
the uprising. He composed two poems. The first one is a big mathnawi of 82
lines; in this poem Muhibb claimed that Ishan himself died, but he was
responsible for the sufferings people still have to endure. The second, longer,
ghazal of the same author contains 90 lines.”’

Sidgt Khandayligr (1884-1934) is a renowned Uzbek educator and a
reformer of the beginning of the 20" century. He authored several works on the
renewal of the cultural society of Turkestan.” In his poetic composition
“Iktisab™ he criticized the Ishans who had transformed their religious authority
into a source of profit. Giving various examples from life of Ishans, he
particularly dwells on the charlatanism of Dikchi-Ishan (347 lines). At the same
time it should be noted that this part of the poem is written in 1919, that is, in the
already changed political and ideological environment.”

Hajji Sabirt (the 19™ and the 20™ centuries) was a native of Samarkand:
any other detailed information on his biography has not been discovered yet. In
imitation of Namangani he wrote about Diikchi-Ishan a mukhammas of 75 lines
with the radif “emasmu?.”%

Suls an Ahmad (the 19™ and the 20" centuries) was one of the Chimkent
Ishans. There is no exact and reliable data on him. His poem of 66 lines was

™ Tomxomka Acupu Xymkaumu. Mz6pannvie npouséedenusi. Mocksa: Hayka, 1982. C. 3-5,
166-167.

™ Toxuboes P. “Mapnasuii ﬁynﬂomﬂnﬂr Oup Tabpuxu Xakuma.” Vs6ex munu 6a adabuému. 2001,
Ne 6. 53-54-6; Typmamues A. “Magnasu Wymmam.” IIpozopos C. M. (coct. u otB. pen.) Meram na
meppumopuu  Ovigwel Poccuiickoti umnepuu. Mocksa: W3narenbckas ¢upma Bocrounas
nureparypa, 2006. Beim. 5 (in print).

™ Ahmadjon Madaminov, the expert in source studies from Kokand (1926-2008) was the first to
pay attention to this poem: MagamunoB A., Kyumokos M. “Pocr iiyira erakiaau...” 22-6.

’® Kaitromo I1. Taskupau Katiromuii. 309-310-6.

" The Central State Archives of the Republic of Uzbekistan. Fund of N. Ostroumov. 1-1009.
Inventory-1. Item-109a. f. 26. The present sheet contains three poems—two poems by Muhibb and
one anonymous poem (by order of appearance in the article, an anonymous ghazal Ne 2).

® Cunkuit Xoupaiinnkuii. Tannanzan acapnap. Kocumos B., Xaexaposa P. (nauipu) TomkeHT:
Masnasusr, 1998.

™ Sidgi Khandayligr. lIktisab. 10 AS RUz. Fund-1. Ne 7629/2. ff. 18a-196. In the publication
indicated in the previous reference, the segment dedicated to criticizing Diikchi-Ishan is omitted
which also testifies to biased selection of historical texts by some modern researchers.

8 Bayad-i Hajji Sabirt. Tashkent. without indication of the year. 11-15-6; Kaitiomos I1. Tazkupau
Kaiiromuii... 435-6.
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published in the local colonial newspaper “Turkistan wilayatining gaziti”
(“Turkestani indigenous newspaper”) of October 30, 1911, under the headline in
Russian “A Verse about Andijan Ishan.”® At the end, it was emphasized with
irony that it had been devoted to illiterate Ishans. The experts regarded it as a
peculiar kind of the people's comment on the uprising written in imitation of
Mugimi, as the author obviously followed his style.®?

Anonymous verses. There are only two of them, and they were kept in the
collection of N. P. Ostroumov (1846-1930), the editor of “Turkestani indigenous
newspaper” in 1883-1917.%

1) The ghazal of 30 lines titled “Nazm-i wagi‘a-yi Dikchi-Ishan”®; by
style and rhyming it closely resembles the above mentioned poem Tash-khwaja
Asir.

2) One more ghazal of 36 lines®; it contains, among other things, the
following notion, “Nobody knew the representative of what sulizk (the Sufi
brotherhood - A. E.) the Ishan was.”

The first anonymous ghazal sharply differs from the second one by style,
so, obviously, the poems were written by different poets.

* K %

Now, let us briefly discuss the general artistic features of the cycle, while
noting first that the poetic collections (cycles) in the Turkestani literature of the
second half of the 19™ and the beginnings of the 20™ centuries themselves have
not yet been sufficiently studied.

A literary cycle, which is a series of poetic writings on one theme, was a
fashionable trend in the second half of the 19™ century. After the liquidation of
the Kokand Khanate in 1876, and transformation of all its inhabitants into
Russian citizens, the local literary tastes drastically changed, and together with
them changed the subjects and the style of poetry. The values and canons of the
medieval literature degraded, traditional genres and forms that once seemed to be
inviolable began to lose their invariability. The literary genres that had developed
for centuries now continued to exist only formally while gradually degrading
both in the content, and in artistry.*® The new era demanded new aesthetics

8 Publication of the poetic text in lithograph: Bayad-i mahbitb al-makbab. Litografiya G.
Arifjanova. Tashkent, 1913. 131-134-6 (10 AS RUz. Fund of lithographical books. Ne 330).

8 A6nyradypos A. XIX urkkuruu spmu... 197-6.

8 N. P. Ostroumov himself also wrote about the uprising. See: Ocrpoymoe H. “HHtepecHsiit
JIOKyMEHT, Kacarouuiics AHIMKAaHCKOTO BOCCTaHUS.” Becmmuuk oghuyepckoii wKonsl 60CMoYHbIX
a3viko6. B, 1. Tamkent, 1911.

8 The Central State Archives of the Republic of Uzbekistan. Fund of N. Ostroumov. 1-1009.
Inventory-1. Item-143. f.16; Kapumo F. V36ex demoxpamux woupu... 575-6.

% The Central State Archives of the Republic of Uzbekistan. Fund of N. Ostroumov. 1-1009.
Inventory-1. Item-109a. f.26.

% For example, see: Erkinov A. “The perception of works by classical authors in 18th and 19th
century Central Asia: The example of the Xamsa of ‘Ali Sir Nawa’i.” Muslim Culture in Russia and
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(simplified to a certain extent); satire and humor got more and more intensified in
works of art; the literature became more realistic (true, not without losses in the
art quality). In particular, poetic answers-imitations during the period under
consideration became a game: There appeared the cycles of poems on various
events, satirical characters, things, and animals that the medieval canons
categorically did not allow. In other words, the ghazal, as a matter of fact, being
originally more likely a unified sacral genre, began to evolve into various forms.
In the poetry of that time it is possible to find verses devoted to horses (at), flies
(pashshalar), a certain Victor®’, the Andijan earthquake of 1902, etc.

At the same time, when examining the verses related to Diikchi-Ishan it is
important to take into account that participation in a poetic cycle demanded
observance of some rules and, therefore, did not necessarily give full play to
individual creativity. Not only the subjects, but also formal features should draw
together the verses of the same cycle. So, it was necessary to use special art
forms — a certain rhyme, a certain meter, a radif, and fixed forms of
answers-imitations. Thus, we see that many verses-answers from the cycle “A
Satire on Dikchi-Ishan” were written on the radif or the rhyme of the
predecessor. The radif “Bachchaghar,”®® for example, was used by Mugimi and
Sule an Ahmad, the radif “emasmu?” — by Nadim Namangani (in his two
poems) and by Hajjt Sabirt; the radif “eshon” — by Dhawqi, Raji Marghilant and
Umidi-Hawai (in two poems), respectively. Such compliance with the formal
rules of a cycle, and the very “journalistic character” of the theme did not act to
raise the artistic level of poems — which, though, was not required because those
verses were intended for the general readers, whose number sharply increased in
connection with the appearance of new capabilities of the printing industry
(lithographs and printing houses) and newspapers.

It is necessary to add that almost all poets participating in a cycle belonged
to the same circle: Many of them were natives of Kokand, the former capital city

Central Asia from the 18th to the Early 20™ Centuries. Vol. 2. Inter-Regional and Inter-Ethnic
Relations. Berlin: Klaus Schwarz Verlag, 1998. pp. 513-526; Kapumos F. V36ex oemoxpamux
woupu... 80-82, 231-6.

87 Viktor Dmitrievich Akhmatov, a Russian entrepreneur, the manager of the Kokand division of
Kamenskiy Brothers. In 1889, the audit revealed shortage in the cash in the amount of 16 thousand
roubles. Having learned about that, Akhmatov added cash shortage up to 300 thousand roubles and
went into hiding. However, in 1892, his case was tried on the accusation and found guilty. Even
before the trial the poet Mugimi composed a satire on him, and people sang it in the streets of
Kokand; its text with its translation into Russian was published by N. Ostroumov in 1895 in the
IX-th volume of the Notes of the Eastern Department of the Russian Archaeological Society. See
also: A6nyradypoB A. Camupa 6 y30eKcKoil 0eMOKPAMUYECKOL Iumepamype 60 8mopoli NOL0GUHe
XIX 6. (no mamepuanam meopuecmea Myxumu u 3aexu). ABropedepar quccepTanny Ha COUCKaHHEe
YYEHOH cTeTeHu KaHanaaTa unonorndeckux Hayk. Tamkent, 1958. C. 10.

% The present variant is presented in translation of the poet’s poems (See: Mykumn. Hs6pannsie
npouseedenus. C. 46-47). “Bachchaghar” can be translated also as «a son of a bitch». This word
does not contain an obviously negative meaning, however, the insulting sense remains. Even today
in Kokand it means some kind of an abstract curse or indignation much alike similar abusive
epithets in other languages.
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of the Kokand Khanate, had close personal friendly relations, and consciously
wrote poems to participate in this particular cycle. Such participation was
perceived at that period as a competition in artistic skills; outside the context of
participation in some cycle it was difficult to prove one’s poetic mastery. Owing
to such inclination to competition, by the end of the 19" century in the Kokand
literary community one could hardly find any individual poetic collection of
poems (diwans) by the same poet. Even the eminent poets seldom created diwans.
The place of a diwan was steadily occupied by a bayad — a collection of poems
of several poets.

It is interesting to note one more detail: Dikchi-Ishan also presented his
edifications to the followers in the form of verses or rhymed prose. In
1311/1893-94 under the pseudonym of “Diwana” (God’s fool), he wrote verses in
his work “ “Ibrat al-ghafilin” (Edifications for the strayed).®® His verses urge to
follow the norms of Islam; they are intended for elementary religious education
of the commoners and are characterized by a low artistic level (see also
B. Babadjanov’s introduction to the present collection).

¥ Babadzanov B. M. “Duki 18an...” pp. 170-177; Manaxu6-u Jyrui Hwan...
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The researchers of “A Satire on Dikchi-Ishan” are also interested in another
range of questions: Was the mainly negative response of the authors of a cycle
toward the Andijan uprising and to the personality and actions of its leader
sincere, and, if so, to what extent? Was this burst of criticism connected with a
secret order of the Governor-General of Turkestan S. M. Dukhovskoy
(1898-1901) who wished to hear condemnation of the uprising from the mouths
of the local intelligentsia? And yet another important question: What was the
attitude of the popular poets of that time towards the claims of Dukchi-Ishan to
be a Sufi instructor (murshid)? In fact, all the poets named above knew about
Sufism not by hearsay, many ideas and aspects of their creative work were
generated under the direct influence of Sufi poetry.

During his childhood Fadil-bik ibn Ata-bik was an eyewitness of the
Andijan events. He wrote his memoirs in 1898 and published them in 1924. In
this memoires he claims that back then the poets were instructed to write verses
with criticism of Dikchi-Ishan and send them to local newspapers.” However,
we have not yet encountered any direct documentary proof of this.

It is possible to find the answer to the first question in H. Baltabaev’s
newspaper article “Secrets of the mercenary literature” published in 1998 in
Uzbek.”™ The article only involved a very small part of poetic works related to
the Andijan uprising. This article is written in the form of a popular scientific one.
It emphasizes that the poets created verses by order of the tsarist administration
that wanted to establish a prevailing negative attitude towards the uprising and its
leader.

This testimony is also backed up by the existence of the so-called
“Addresses” (“Testimonials”) with eulogies for the Governor-Generalship of

% ®osunbex Orabek yemu. Jyxuu Dwan éoxeacu. Axman C., Homumos V., Pusaes 1. (Homupiap)
Tomxkent: Masuasust, 1992. 37-0.
! Bonra6oes X. “Einnanran anabuét cupnapn.” Vsbexucmon adabuému sa cawvam. 1998. Ne 49,
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Turkestan and condemnation of Dikchi-Ishan sent by the inhabitants of Kokand,
Osh, and the Osh uyezd (district) and printed in local newspapers in the Uzbek
and Russian languages. ®* Therefore, we cannot completely exclude the
possibility that the discussed verses presented a direct “answer” by the popular
poets to the appeal from the Russian colonial administration addressed to the
local intelligentsia in response to the Andijan events “properly.” Having
suppressed the uprising with upmost cruelty, the imperial administration
demonstrated its completely uncompromising position and proved that it was
ready to use extreme measures in case of any attempt against its authority. Under
such conditions, the poets could hardly express any other attitude to the uprising,
except for a negative one.

At the same time, it is necessary to pay attention to the following fact: If the
poets wrote their poems with criticism of Dikchi-Ishan by order of the
authorities, then why were only two of those 20 poems published in official press
of the Governor-Generalship of Turkestan?! Why were there verses left
unpublished and stored in the archives of N. Ostroumov, the editor of the local
newspaper?

In our opinion, the poets wrote these verses not under the orders of the
colonial authorities” appeal, but under the impressions from the repression that
followed the uprising. Many local historians and poets who cannot be suspected
of having sympathies with the colonial authorities were sincere in their
condemnation of the armed attack launched by Dikchi-Ishan’s supporters,
considering that it “has violated fatwa (a formal legal opinion given by mufti, an
Islamic legal authority) regarding the peace concluded with the White tsar.”** On
the other hand, by then, the intelligentsia already realized that it was impossible
to break free from the chains of colonial oppression through an unorganized
mutiny. The sorrowful experience of numbers of the spontaneous uprisings that
took place during the years of the imperial rule over the territory had shown that.

After the suppression of the uprising, the local Russian press began to refer
to it as the “insurgency of religious fanatics.”* “The main cause of the mutiny is
ghazawat. During the attack the green banner appeared, and the Koran was
recited.”® At the same time, the colonial administration tried to declare the
uprising as contradicting the true aims of ghazawat.*® To make the condemnation
of Diikchi-Ishan more authoritative, they even tried to find suitable instructive
maxims in the local classical poetry. For example, the orientalist N. G. Mallitsky

%2 Turkistan wilayatiing gazitr. 1898. Ne 35; Typrecmanckue edomocmu. 1898. Ne 64.

% See: Babadjanov. “Dikgi Isan...”

% In the Ostroumov’s archives there is kept a file with newspapers clippings in Russian about the
sacred war of Muslims against the disbelievers: The Central State Archives of the Republic of
Uzbekistan. Fund of N. Ostroumov. 1-1009. Inventory-1. Item-2.

% Typrecmancrue sedomocmu. 1898, 28 mas; Tarees B. JI. “@epranckas o6nacts.” Huea. 1898. Ne
26. C. 514; Ilpasumenvcmeennvwiii gecmuux. 1898. Ne 115; 1899. Ne 124, 141.

% “Q csmeHHOH BOMHE MyCyIbMaH C HEBEpHBIMH (IO CIydaio [OCIEAHMX COGBITHIL).”
Typrecmanckue gedomocmu. 1898. Ne 77, 78.
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found a versicle in the poetic wisdom of words (kikmat) written by Ahmad
Yasawi, a well-known mystic of the 17" century, and interpreted it as a prophetic
sentence about Diikchi-Ishan. “Ahmad Yasawi, the great thinker and the saint of
Turkestan, was right that the modern Ishans, in the overwhelming majority of
cases, are noted for their avarice and ignorance. And the following prophetical
words

ladsr 52 o s o 4 el

can be applied precisely to Ishan Madali of Ming-tepa: The word “fitna”
means “a uprising, mutiny, disturbance.”® N. Mallitskiy also presents the
translation of this line: “His uprising (the mutiny) will be worse than (the mutiny)
of Dajjal (false-Messiahs).”

By the way, Nadim Namangani called Dikchi-Ishan as Dajjal*® and
Pharaoh.” These two images are absolutely negative for Muslims: Dajjal is a
false-Messiah, the antipode of the true Messiah; Firawn is the Biblical and
Koranic Pharaoh who pursued Joseph / Yasuf. Although Dhawqi and the author
of the second anonymous poem called the Andijan uprising as ghazawat, they did
so with a fair share of irony. (E.g., the anonym made a peppered remark that to
fight in the ghazawat people were getting “armed with knives and cow manure.”)
Actually, in many respects they reproduced the attitude to the uprising and to his
leader shown by the Turkestani semi-official organ in the Uzbek language.'®

Let us discuss another aspect that was brought up by the critics of
Diikchi-Ishan and has not yet been thoroughly analyzed by historians of the
Andijan uprising. Raji Marghilani claims that Dakchi-Ishan is a Shiite, and his
father comes from Shughnan (that is, from Pamir), thereby hinting at the origin
of both of them from the local Ismailites.™ In his second poem Marghilani
reproaches Ishan for giving himself out for Mahdi, the hidden Shiite imam.'®
Nadim Namangant when rejecting Dikchi’s claims for Ishanship referrers to him
as not only a mere ignoramus, but also a gizilbash (*a red-head” — the Shiites in
Central Asia often were called so) and an irani (Iranian)."® In his second verse
‘Abd al-Ghafiir Muhibb also called Ishan as a giziloash and a Shiite. Raji
Marghilani pays attention to the fact and that the uprising broke out on the sacred
day for the Shiites, on the 10" of Mukarram (‘ashiira)™™, and equates it to the

9 Mammunkuit H. “Uirans: u cydusm.” Typrecmanckue sedomocmu. 1898 Ne 72.

% Bayad. 10 AS RUz. Fund-1. Ne 4182, f. 836.

% Bayad. 10 AS RUz. Fund-1. Ne 4179. f. 2146.

100 Tyrkistan wilayatining gazitr, 1898. Ne 32, 33.

101 According to some other data, his ancestors were natives of Kashgar. See: “Anmmkanckoe
Boccranue 1898 r.” Kpacwuwiii apxus. 1938. Ne 3 (38). C. 145; Caiinameros [I., [lnsnaukos H.
“O30m1MK KypaltiHUHT EpKKH caxudacu.” 169-177-0.

102 The character of Mahdi was very popular with the Muslims. See: dpkumos A. “Anmkanckoe
BOCCTaHHE U ero npensoaurens...” C. 124, 136.

103 Bayad. 10 AS RUz. Fund-1. Ne 4182, f. 846.

104 Komatsu H. “The Andijan Uprising...” pp. 44-45.
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useless self-torture practiced by the Shiites (shahsey-vahsey) which was usually
performed in the same month.'®

Probably, by calling Diikchi-Ishan an Iranian (it also can be read as pirsiyan,
that is, a Persian) and a gizilbash, Nadim Namangani, Raji Marghilant and, and
following them ‘Abd al-Ghafir Muhibb only wanted to emphasize that
Dikchi-Ishan was “an outsider,” in other words, that he was simply not a Sunnite.
But we should not neglect the assumptions concerning the Shughnan origin of
Ishan, his connections with Pamir. Such assumptions are supported by some
indirect proofs. In 1898, the magazine “Niva” informed that “Dukchi-Ishan, an
ethnic Uzbek, <...> after accomplishing pilgrimage moved to the village
(gzshlaq) of “Tajik” (of Ming-tepa, however, certainly there were several
settlements) where he lived 10 years.'® At that time in Ferghana the immigrants
from mountainous southern areas were frequently called “Tajiks,” and such facts
of migration were not just a few single instances. As A. A. Bobrinsky noted, “In
Bukhara, in Osh, and in Kokand there are natives of Shughnan and Wahan who
are also Ismailites.”'®” Moreover, there are some facts testifying that “the
Ismailite pirs had their murzds in the Ferghana Valley.”*®

Here is another Ismailism-related fact: Fadil-bik ibn Ata-bik in his
childhood witnessed the Andijan events of 1898 and wrote his account of these
events much later (published in 1924).*®° Later, according to some sources (see
below) he had contacts with Pamir — Badakhshan. For example, the famous
researcher and politician Ahmad Zaki Validi Togan (Ahmad Dhaki Walidi
Taghan) (1890-1970) wrote that in private collections of the Ferghana Valley
there was held a work of Sang Muhammad Badakhshi “Ta’rikh-i Badakhshan”
(History of Badakhshan)™® (for example, in Yanus-jan dadkhah Muhammadov’s
private library). And the most interesting is that in Andijan in the private archive
of Fadil-bik there is kept one more copy of the above mentioned “Ta’rikh-i
Badakhshan.” This copy covers the historical events taking place in Badakhshan
are presented until the period of life of the owner Mirza Fadil-bik himself (in his
own handwriting), who lived in Badahshan for several years.""* The two known
copies of “Ta’rikh-i Badakhshan” of Sang Muhammad Badakhshi were kept in
the Ferghana Valley. The first one covers the period of 1068/1657-58 -
1223/1808-09. The second copy was completed in Osh and belonged to the

195" Verzeichnis... P. 120.

106 Teprymun M. S1. “Kumnax Tamkux B depramckoit obmacti.” Huga. 1898. Ne 50. C. 991.

107 Boopunckuit A. A. Cexma Hcmaunvs 6 pycckux u oOyxapckux npedenax Cpeoweti Aszuu.
OrHorpaduyeckoe obo3penue. ku.53. Mockaa, 1902. C. 7.

108 3ajines B. H. “Tlamupckas crpana — ueHtp Typkecrana. Mcropuko-reorpaduueckuii ouepk.”
Eoicecoonux @epeanckoii oonacmu. T. Il. Hossrit Maprenasn, 1903. C. 54.

109 NModern edition: ®osun6ex Orabek Yrmm. Jykuu Juion eokeacu. Tomkent, 1992,

10 Capr Myxamman Bamaxum. Hemopus baoaxwana. Bonmsipes A. H. (U3n.) Jlenmurpan:
W3znarenscto Jlenunrpanckoro ynusepcurera, 1959.

M Bamumos A. 3. “Bocrounsie pykomucn B {epramckoi obmacti.” 3anucku Bocmounozo
omoeneHus: umnepamopckozo Pycckoeo apxeonozuueckozco obuecmsa. Tom XXII. Ne3, 1915. C.
304.
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Andijan citizen Fadil-bik ibn Ata-bik, also known as Surkh-afsar. It covers the
history of the territory from 1223/1808-09 to 1325/1907.'*2 This author had been
compelled to flee to Badakhshan from the persecution of the local authorities
after Dukchi-Ishan’s uprising in 1898. It is interesting that the author of the
memoirs about Diikchi-Ishan’s uprising also fled to Badakhshan, from where,
according to some data, Diikchi-Ishan himself came. It seems that all these facts
show that it is necessary to study the personality and activities of Diikchi-Ishan in
the context of his probable ties with Pamir,

Nevertheless, the central subject in the poems of a satirical cycle was not the
origin of Dukchi-Ishan, but the criticism of his personality and deeds. Ishan
arranged daily entertainments and handouts for the needy and for ordinary
pilgrims in his hospice (khanaqga), dealt out alms to the poor. Although before the
uprising the local press sympathetically told about these acts of charity*'®, after
the uprising all these activities were regarded as only means of gaining profit.
Another common aspect of the criticism of Diukchi-Ishan was his claims for
ability to perform miracles (karamat). Almost all the poets agreed in an opinion
that Ishan’s miracles were sakhta (faked), and they had reasonable grounds for
this. Dhawqi, Nadim Namangani, and Raji Marghilani blamed Ishan that he
deliberately deceived people, giving out a technical innovation (“boilers that
cooked without fire”) for his own ability to perform miracles. Sidgi Khandayliqi
in his poem mentions another trick. In order to prove his miraculous abilities,
Diikchi-Ishan devised a simple method: “He identified” his disciples (murids)
with typical offerings. Someone of disciples was for him “At- Sifr” (Sufi-horse),
another one — “Taya-Suafi” (Sufi-camel), others were itemized as a Sufi-rice, or a
Sufi-ram, etc. Depending on what the visitor presented Ishan with as an offering,
the visitor was accompanied with a disciple with a corresponding nickname.
Having seen the disciple, Ishan “began to see clearly” and uttered what the visitor
had brought.

The author of a textbook of the Uzbek language for Russian learners, the
orientalist P. E. Kuznetsov in 1912 in Sorbonne (Paris, France) defended his
Doctoral thesis entitled “Fighting of civilizations and languages in Central Asia”
and published it in the same year. In this book, prior to Sidqi, he already
mentioned this type of Dikchi-Ishan’s “karamat.”™* An old man aged of 84
from that district where Dikchi-Ishan lived, in 1993 told that, according to
people’s stories, Diikchi-Ishan had applied such tactics to deceive his admirers.**®
Nevertheless, Ishan reached his purpose because the commoners saw in such
tactics his ability to perform miracles. **°

Some poets also condemned ritual practices of Diikchi-Ishan. For example,

12 AxmenoB b. “Ilpenucnosue.” Caar Myxamman bagaxmm. Tapux-u Baoaxwan... C. 321.

13 Turkistan wilayatining gazitr. 1898. Ne12.

114 Kouznietsov P. La lutte des civilisations et des langues dans I'Asie centrale. Paris : Jouve et Cie
Imprimeurs Editeur, 1912. p. 187.

5 Sramuasapos A. Cus Gunean Jykuu suion. 122-6.

18 passokos X. 3askuii: xaému éa uscoou. Tomkent: Dan, 1955. 34-6.
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Sultan Ahmad stated that Ishan instead of making secret, internal dhikr for the
sake of comprehension of God (dhikr-i pinhan)'’, Tshan showed off in front of
people by making a public dhikr (dhikr-i ashkar).*'®

All these claims against Diikchi-Ishan gave rise to a question: Can he be
reckoned Sufi? Undoubtedly, his authority among common people was great; but
as for the educated intelligentsia, let alone the nobles, at the best they perceived
him with sympathy, but more often than that they treated him with contempt.
Even though the already mentioned historian Muhammad ‘Aziz Marghilant
recognized Ishan a rather poor but “generous person.” He considered Diukchi
ignorant, and emphasized that if he had been knowledgeable, “the Satan would
not have misdirected him” (Shayran yildan azdird?).**® As far as it concerns the
poets of the cycle, many of them come from the Ishan’s and Sufi’s circles. Thus,
as far as it is known, Nadim Namangani and Sultan Ahmad came from Ishan
clans, Raji Marghilani had served gadr for 40 years, Mawlawi Yildash was a
religious authority in Kokand. Diikchi-Ishan’s lowborn background (“a black
bone”*®) and his doubtful (probably even illegitimate) position in the Sufi
hierarchy in many respects had predetermined the negative and scornful attitude
of the clerical aristocrats towards him. Nadim Namangani even wrote that Ishan’s
activities did not meet the requirements of Islam and Sufism. Dtikchi-Ishan wrote
in his ““Ibrat al-ghafilin” (1311/1893-94) that at the age of 25 he for the first
time faced ‘ulama and mulla, who accused him by pointing out that he “comes
from ignorant plebs” (nadan gara suyak).'** So the question of his origin and
background, obviously, was brought up by poets not without purpose.

On the other hand, it is necessary to note that — for as paradoxical as it
might seem — in all poems of the cycle, the attacks against Dikchi-Ishan are
constantly accompanied with the general anticlerical attitudes. In some of them
anticlericalism even surpasses criticism towards a concrete person (see, for
example, poems by Mugimi, Nadim....).

17 They mean the kind of dhikr that was preferred by the followers of the Sufi groups of
Nagshbandiya / Mujaddiya. For detail, see: BabadZanov B. M. “On the history of the Nagshandiya
Mugaddidiya in Central Mawaraannahr in the late 18th and early 19th Centuries.” Muslim Culture
in Russia and Central Asia from the 18th to the Early 20" Centuries. Kemper M., Kiigelgen A. V.,
Yermakov D. (eds.). Berlin: Klaus Schwarz Verlag, 1996.

118 |t is necessary to note that the debates over the types of dhikr (with especially virulent attacks
on the representatives of loud types of dhikr) have a centuries-long history both in Central Asia and
beyond its borders. For detail, see: BabamkanoB Bb. “3ukp mkaxp u cama‘: cakpaiu3aius
npopanHoro wik npogananus cakpaibHoro?” AGammn C. H., BoGposauko B. O. (coct.)
Hoosuocnuxu ucnama:. Kynem ceamoix u cygusm 6 Cpeowneti Asuu u na Kasxaze. Mocksa:
Bocrounas mureparypa, 2003. C. 237-250.

19 Myxamman ‘ Asuz MaprunOnuit. Tapux-u ‘Asusu... 62-63-6.

120 See: AGammm C. “Ok-cysik.” IIposopoe C. M. (cocT. u oTB. pen.) Meram wa meppumopuu
ovieuteti Poccutickoti umnepuu. Mocksa: Uznarensckas ¢upma Bocrounas nmureparypa, 2006. Tom
1. C. 318-319. See also interesting reasoning by B.Babadjanov on the “low origin” of
Diikchi-Tshan and his deliberate avoiding of the religious elite and aristocracy: Ba6amkanos B. M.
“Myxan Uman...” C. 265-272.

12 BaGamxanos B. M. “[lyxus Wman...” C. 258.
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On the whole, after the uprising the colonial administration became rather
apprehensive about any local gatherings of people. For instance, peculiar
people’s poets, maddahs'®, (together with wa‘izas and diwanas) fell under
suspicion too. They were called “market preachers.” And after the 1898 Andijan
uprising such wandering “poets” were regarded with suspicion, believing — and
not without reason — that madda#ks could provoke new riots against the Russian
administration in Turkestan.'?®

In one of the manuscripts during research we found a folk song which,
evidently, was written in honor of the Andijan uprising."** The song describes
the scene where the armed Andijan citizens resisted kafirs — disbelievers who
destroyed Andijan. It is possible to assume that it was written by a commoner and
was sung by the common people. The song also expresses the grief for the
victims of the severe repression and terror — often meaningless — that followed
the uprising. Even more interesting is that the political grounds of a uprising (and
not only the Andijan uprising) did not play a serious role in this simple song. In
the first place, the unknown author expresses sorrow for the victims, ordinary
people, destruction of the place he used to live, etc. Below is the text of this folk
song; it is rather primitive (primitive in terms of the form and rhythm), but at the
same time it is indicative of a highly emotional burst from common people

during these times*?:

Al il

odieal 3 (laadil J g0 i) sl IS (gald
sdriald il 4b (63 98 il g Clua Caun

Oy Gaa 23l Ju (Bl (1S OIS (558
Ol (g2 S WSSy ) 5) (il ) 8 zman 4553

Cled 8 (5 65 4l gila LS b Y Gy 4
Ol (63 i s S plaila gy sal)

)y all (ol Cuan o 3 5) 4adess IS
Ol Ol s sl s A il Cagiazd Hla s

122 Maddah is a teller of folk tales and legends about kings and Islamic heroes, the narrator of
legendary biographies of medieval religious authorities, first of all, of the Sufis: Dpkunos A.
“Mannax.” Ipozopos C. M. (coct. u otB. pen.) HMciam na meppumopuu Owvigueii Poccuiickoii
umnepuu. Bem. 4. Mocksa: Bocrounas muteparypa, 2003. C. 45-47.

122 The Central State Archives of the Republic of Uzbekistan. Fund of N. Ostroumov. 1-1009.
Inventory-1. Item-109a. f. 3.

124 Bayad. 10 AS RUz. Fund-3. Ne 2572, f. 51a.

125 The poetic language of the song is primitive and has grammatical blunders, which we retained
unaltered, according to the original text.
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Song

The disbelievers went against Andijan for the sake of revenge
They broke into columns in order to take revenge upon Andijan
Qadi-yi kalan courageously acted against (the violence)*?®
Being afraid not one jot or tittle, Andijan has started war

Brave guys, having no fear, went against rifles

They have killed a gendarme, and Andijan drove (the enemies) away
[Enemies] came to Kul-tepa™’ out of ashes and set up their banner
There were cannon-shots right and left, and Andijan was destroyed

The rumors about it have gone away all over the world
The Andijan dwellers were suppressed and forced to button their lips

What on earth was | to do? | have written this appeal so that they remain safe
To the rest | wish well-being, for all that had burned down you will not return

Another example of the attitude of ordinary people towards the figure of
Dikchi-Ishan is presented by renowned Uzbek writer ‘Abd Allah Kahhar
(1907-1968), who was raised in the Ferghana Valley. In the memoirs of his
childhood under the title “Fairy tales about the Past” (written in 1965) he writes
the following. ‘Abd Allah Kahhar’s father was a smith. Once, his apprentice
performed a conjuring trick for the village children. People thought that if an
apprentice was so strong, his teacher - the master - could work wonders.
Therefore, people began to think that the smith had a supernatural power and
could help suffering people by reciting conjurations and invocations. When a
woman of the gishlag came to Abdulla’s father asking him to help her by
conjurations, the smith’s wife denied that her husband was a sorcerer. ‘Abd Allah
Kahhar describes this scene in his memoirs as follows:

126 1t is unknown, which Qadi-yi kalan is meant here. It is possible to assume that Qadi-yi kalan of

the city indeed attempted to call the tsarist administration to abstain from too severe and inadequate
measures.

127 Kul-tepa is the name of Ming-tepa after it was destroyed by the Russian artillery. The village
currently uses this name.
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“ ... Mum, understanding nothing, repeated and repeated:

- But, in fact, my husband is an ordinary smith!

The woman did not cease to cry:

- My darling, let me be a slave of him, even if he is a smith.
Madali-the-confessor was a spindle-maker too ...”.*?

Madali-the-confessor — this is the name of “Madali-Ishan” was translated
into Russian. Actually, it is this name that he was known under among the
common people. This episode described by ‘Abd Allah Kahhar, as can be seen
from the context, took place approximately in 1915. It means that memory of
Diikchi-Ishan continued to live among the ordinary people even 15 or 20 years
after his death. In addition, the persistent belief in his miraculous abilities also
continued to live, probably passed by word of mouth.

128 Abnymna Kaxxap. Ckasku o 6wuiom. K. Kaxxapoa (u3n.). Mocksa: XynoeCTBeHHas
nureparypa, 1987. C. 194; A6nyma Kaxxop. Acaprap. 3-tom, K. Kaxxoposa (nampu) Tomkent: F.
Fynom Homunaru Hampuér, 1988, 224-6.
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Conclusion

Thus, the acknowledged poets of the time, as well as local intellectuals, almost
unanimously condemned the Andijan uprising and particularly its leader. The fact
that Dakchi-Ishan was a man of low origin, as well as his doubtful position in the
hierarchy of the Sufis in many respects predetermined a negative and scornful
attitude of the noble clergy towards the leader of the failed ghazawat.

Such condemnation of the uprising (even in the form of creating this cycle)
is explained not only by the fact that the Turkestani authorities in every possible
way stimulated expression of “the discontent with Ishan among the native people
and intelligentsia.” The deeper reasons had induced the local poets to the
explosion of satirical works. It is perfectly clear that the main reason lies in their
aspiration to maintain, by any means, peaceful co-existence with the colonial
authorities, which military, economic, and political superiority had been by then
an obvious fact. Even those theologians who at the beginning of colonization,
with weapons in hands hand, participated in resistance to the Russian troops,
eventually, came to the conclusion that due to the circumstances it was more
preferable to seek a compromise with the conquerors, and, as it has been already
noted, they adjusted theological substantiations in line with such a choice.'®

The Russian colonialism had brought to the Muslims of Central Asia many
insults and oppressions. It was a conquest, and any attempt to revive the Soviet
formula of “annexation” — and, particularly, with a ridiculous attribute
“voluntary” — is, to put it mildly, nonsense. However, the attitude towards the
colonization on the part of the local elite in due course became rather favorable
overall.”® The Muslims, in accordance with their own words, lived more
peaceful lives under the Russians, than under the khans with their endless wars,
internal feuds, and civil discord. Nonetheless, we mustn’t make this position

129 Myxamman Hynye Xamka (Ta'u6). Tyxgpa-iiu Ta' ub.... C. 8-10.

130 About the dynamics of the attituted of the Muslim writing intelligentsia toward the colonists,
see: Babadjanov B. “Russian Colonial Power in Central Asia as Seen by Local Muslim
Intellectuals.” Looking at the Colonizer. Cross-Cultural Perceptions in Central Asia and the
Caucasus, Bengal, and Related Areas. Eschment B., Harder H. (eds). Berlin: Ergon Verlag, 2004,
pp. 75-90 (the main bibliography is presented there).



Conclusion

absolute too. For example, the Muslims of Turkestan could read officially a
Muslim prayer (khugba) for their ruler being in good health — the Russian tsar,
but, at the same time, they also could express their grievances against the
imperial Russian authorities. The Andijan uprising, as N. Ostroumov noticed,
“proves that the Turkestani natives are absolutely not solidary with a prayer for
the tsar and for the tsarist government.”*3

However, one also cannot but see the fact that the relative stability (at least,
the termination of civil strives) that established after the Russian conquest and
colonization introduced calmness and peace so much treasured by people.'*?
This was also emphasized by the poets — participants of the cycle about
Diikchi-Ishan, for example by ‘Umidi-Hawai and ‘Abd al-Ghafar Muhibb.™*
Certainly, among the intelligentsia and clergy there were also those who
sympathized with the insurgents, but they could hardly have expressed their
opinions openly, in public. However, as we saw above, even such estimations
found reflection in their creative works (particularly the folk ones) which have
come down to us in various forms.

Anyway, in conclusion let us note that none of events or phenomena in
history can be assessed unequivocally. Moreover, our assessments of such events
mustn’t be affected by the current realities (or aspirations) of today. Otherwise,
we would’ve repeated the mistakes of our recent past, which should be regarded
as a bad example rather than just a subject of total condemnation and
“repartition.”

Aftandil S. Erkinov

National University of Uzbekistan,
Tashkent

erkinov@yahoo.com

181 Ocrpoymos H. “Monutsa 3a pycckoro uapst B Typkecrane.” The Central State Archives of the
Republic of Uzbekistan. Fund of N. Ostroumov. 1-1009. Inventory-1. Item-88. f. 7a; Erkinov A.
Praying For and Against the Tsar: Prayers and Sermons in Russian Dominated Khiva and Tsarist
Turkestan. Berlin : Klaus Schwarz Verlag, 2004 (=ANOR 16). p. 68.

152 Mymna Omum Maxgym Xomku. Tapuxu Typkucmon. AmumaprmonoB T., AOmymxakum H.
(mampu) Kapmu: Hacad, 1993. 98-99-6; Mup3a Amum nbH Mupsa Paxum Tormkaumu. Anca6
ac-canamun 6a masapux an-xasaxun. YOngamesa C. (Ilep. Ha pyc. 53.) Tamkent: Mo3suiingan cano,
2007. C. 192-206.

138 Xowuboes T. XIX acp Vzbex woupu... 82-6; The Central State Archives of the Republic of
Uzbekistan. Fund of N. Ostroumov. 1-1009. Inventory-1. Item-109a.
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Illustrations

[llustration 1. The Home of Dakchi Tshan (from the book: Canbxos B. I1. Andudicanckoe
soccmanue ¢ 1898 200y. Kazans, 1901).

lllustration 2. The Plan of Dikchi Ishan’s Home (from the book: Canbkos B.II.
Anoudicanckoe soccmanue ¢ 1898 200y. Kazanp, 1901).



Hlustrations

Ilustration 3. Obeisance of natives (Natives plead guilty) after the Andijan revolt of 1898.
Andijan (Central State Archive of Cinema and Photo Documents of the Republic of
Uzbekistan. Fund A 60, photo 25).

Ilustration 4. The door of masjid at Diikchi Ishan’s home (Ferghana Museum of Regional
Studies, Uzbekistan). Photograph: Adham Ashirov.
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Ilustration 5. Common shape of Andijan. Populated blocks of natives. 1902. (Private
archive of Aleksey Matveev).

Illustration 6. Railway station of Andijan. 1902. (Private archive of Aleksey Matveev).

Ilustration 7. Bazaar of Andijan. 1902. (Private archive of Aleksey Matveev).
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Appendix

Texts of verses

Mugimi
(1850-1903)

Xaxsu xanudpan MuHrrena

Max3aHu X0JH — 1aXaH, THI — MOpH TYE Oaddarap,
3axpu KOTHIJI Cyx0aTu MOHAHIU AyHE Oaudarap.
JaHraca, HoMapJIMK MaiJIOHUJa CapIo YiyF,
MyTtraxamiuk nadrapus Oommima TyFpo Oaddarap.
Wc yukapran epaa X03up MUCIIH IIAWTOH XaMTa0ak,
Kanua cykcaHr myH4a muikuM; Typda cyuiox oaqyarap.
botuHu 4ysiH KO30H, KaillHap n4Ka PEBY PaHT,
3oxupu 6up cydu cypar, Kynaa acco baugarap.
ETKy3I/16 TUJICAHT OaHOTaX KOPHUIUH YUKMAC aud,
Cannacus xypras kumu aep: — “Karra mymio 6augarap”.
Xankaaa MyHIUH OYi1ak OOJOHHUIIMH HYK, OXUPH
Kunmaraii 1e0 KypkaMaH xa3parra J1abBo Oaduarap.
Heua mymnat iyK amu, yin KaiaHam xo3up 0yiuo,
Omr apycaa xaHrupa0, Ky KWW FaBro Oaqdarap.
[lyHuya KyIHUHT MypaOFy MYCTAyHOACHH YFUPIaau,
Tozanab MuHrTENacura KWIay caBro Oadgarap.
Cypmanap TopTHO Ka4oH KYpCaHT Ky3ura, J0UMO
V3ra Geprait, Kynuaa oituna, opo, Gauuarap.
Bunmam ofam makimaa ;opradi yMMUCUObEHMYKHH,
OTHHHM TYTCaHT arap Xap epja naimo Oaudarap.

Bup myuax myn xaiip HOrox OMp rago Kuica ramasb,
Ucraran sHIIIAF BYXKYJIMH aHJIUH aHKO, Oaudarap.
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MepaBan Xapo IUKaMpo Max3 Myp KapaaH, AUrap
Hect mapBoitn ramu nmpy3y dapmo, Gaudarap.

Kwup 10Bu6 mMar300acuH KyImyruHu 0nud Hurno,
Py3ana kyiirait OTHH KaHIUH HUIIOJIO, Oaddarap.
Wnrapu pumkymira Homycy xaécu 6op 7w,

Kaiicn xyH XaKIUHKH Keau, Oy pacBo Oadyarap.
Bopca xap epna ypy0 6exyna &nroH nody Kod
Hepku: “Cynton 6epau MeHTa eTTH TWUIO , Gaqdarap.
I'ap aco Tyrca Kynura cu3 aHu aitd aimaManr,
Bokuankum, K¥y3u 04K, OOTUH abMO Oadyarap.
Kunmac spnum xaxB, HOUOp alTaJuMKUM YKUIIHO,
Axyin goHumTa 0ynyp neb nadpu capno daddarap.
Xed kuMHH Oaqdarap ned Oymmaraid, To Oy TUPHK,
MynauH y3ra 6auuarap HyK, y3u TaHx0o Oaudarap.
O Mykumuii, ceHIrH 030pe OMpaBra eTMacuH,
JymmaauHT XaMm O¥yiica Xxapru3 gema acio Oadqdarap.

(Mykumuit. Acapnap. Tomkent: F.Kapumos, 1974. 378-379-6.)
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Dhawqi
(1853-1921)

Xaxsu Mukun Dimon

ConuHr oy1aM axJIuFa KyTI IIYPHILY FABFO 3MIOH,
XalpusT, Te3poK eau OOMMHTHY Oy CaBIo 3IIOH.
OmunuFanH Kamdu )KUH eTKypau oonniad nopra,
Kunmac spaunr ymly wi, 6¥icanr 5AM MyJIo 31I0H.
CeHra kUM 5114 KyUTraH KWIMOK TapUKAT JabBOCHH,

O mapuar XyKMyJaH ojlaMza OenapBo 3II0H.

XOpHUKHU 0J1aT: YTHHCH3 OLI MUIIUPAUHT TOMJA,
ATi1aboH paHruH “Kapomar’ JIJapHH Xy 0aprio 31IOH.
Axym daproHa TyTap Maxmiapaa JOMOHHHTHH O,
YOy Wnin KAITUHT 3apap Xap KHMIra MUHT THJUIO, SIIOH.
Wminu cen xunauHr, Oanora Koiaunap oevopa xajk,
Fy3anu cen e0, kecuau 0y34m, OaHry, € SIIOH.
yxpatuaran(Hr) odaty ENFU3 Y3WHITA TETMaIH,
Banku cen odar 6yimb KunguHr BabO Mai0 31I0H.

3 kacodamuK By)KyAMHT HaXcUaAuH MUHrTenasa,
XoHaBaifpoH O6yn1u OMp MUHT MaH3WITy MabHO, SIIOH.
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Kanua ogam yinaunap, Kyn xauk Oyiaunap acup,
[Tapp xykmu: KOHUFa 30MHH 0yIrOCaH, X0 SIIOH.
Tyrmaca Kogupkynn MEUHTOOIIH, Tap OCHIMACAHT,
Afinap snuHT Oy Maxanaa MaxIuiMK AabBO SIIOH.
VT roryprapauHr “kapomar” 1e6 Kumub 6uabar yHoxK,
Kunmann Oy uirHu Xed oamaa Oup Tapco SIIOH.
Homy6opak makngamuar MuHTTENaHu KWJIIH Xapoo,
I'ap KajgaM Ky¥caHr yuKaprai Qyaiap aapé, 3II0H.
Xam OommuHITa, XaM (KETHHTA) TETIH OTKOH COITKOHUHT,
Mapr ceH coxuOXypyX YIFOHFa, 3 pacBO BIIOH.
XYMMAaTUHT O 3KaH, ymoy “Fa30T MHT aXXpHFa,
Bopcanr ap3up TyxTamail nyzaxra — CEH TaHXO, SLIOH.
MyHzor ulll olaM AeMaii, onamaa XailBoH ailiamac,
Cydu MucBoKy Mycaio, IIIOHA-F0 CaJUIO JIIIOH.
Panr-6apanr panry pué KIIMOKIA MIAHTOH XaMTa0ak,
Muryu xanga HOM YHKAPIMHT, Gaudarap, yCTO JIIOH.
EHru xup mMajia 4ONOHWHI, MEIIN JaCTYPXOHJIAPYHI,
®denity aTBOPUHT TAMOMH EKMaraH 0eXo, JIIIOH. ..
XUHIaKop TOFYJIHIEK Cypar COBYK, CHpar Oy3yK,

Bup uyku6 ukku KapalyproH aJoKapro SIIOH.
MyHua ac600y xaloWuK KoJau OOIIMHTINH cabuI,
Kupru3y, KUITIOK KeTypraH XaIs-10 CaBFro SIIOH.

Xap xumu Oy mrypumy GaproHanuH cypca HUIIOH
3aBKuil aliTyp: )KOH YUKHUO, TApUXUAYDP UFBO SIIOH!

@aBKHﬁ. Tannanean acapnap. PaszzoxoB X. (Hampra Ttaii€pnosun). TomikeHT:
VY3anaowuitnamp, 1960. 32-33-6.)

Nadim Namangani
(1844-1910)
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OB Jds g adasd 50 (3 s 22 J sl

(Bayad. 10 AS RUz. Fund-1, Msc. Ne 4179. ff. 213b-217a.)

CruxorBopenue™

Hamanranna Uman-ba6a-Xan-Topu, Hleiixyns UcaamoBa
(110 MOBOAY AHAUKAHCKOTO BO3MYILICHMS)

O, cepaue! He oueHb iu HEOO BpakIeOHO K HAM CTajo?

He cnen-nu kpoBaBblil ocie nMoTomna (COBpEMEHHOI0) OCTancs OT Nevanu?
He HOBEI#-TH cBOX B HEOECax OT MBUTA BOCCTAHbBS SIBUJICS?

He >x&nTbIM-1TH cTasmo OT mevaiu auio y jiroaeit depransi?

He ciyxut-nmu cMyTa npu3HakoM Mupa KoHa?

Ceunpipl, IepeOBLIE TIOIU, TyUIINE TYXOBHBIE TyTEBOAUTEIH,
CBeTo4H CBATHIX, OTHICTHLHUKN 01aroueCcTUBEIE,

Jlromn Hayku, 0Opa3oBaHHbIE, HAOOKHBIEC XO[KHH,

JIyumue urensl Kopana, ycepiHble MOJITUTBEHHUKH,

leiixu nepBunIckux oOuTesel — Ternepb He MPUHWKEHBI-TI OHU?

Y kax/1aro cTo Oorop4eHui OT BAHOBHUKOB CTOJIBKUX O€JICTBUM,
Cep/rie ux B edayu OT npowuciieAniero B deprane BO3MYIICHHUS. ..
B onHy cexyHy He M30aBUTHCS OT CTpaxa Mmpej| 3ToH Oeloi.

OHU MI0TaIOT KPOBABYIO CITIOHY; HET JIEKAPCTBA OT 3TO 00y,
N60 HE MHOTO-1TH TTOTHOIIO B 3TO BPEeMS JTFOIEH ?

JBanuare TpH roza co qHs nprucoeauHeHust Geprassl

[Ipouwno mox ABrycreiuM noKpoBUTENbCTBOM Pycckaro Mmneparopa.
Bens o boxeii Bojsie 3TOT HapoJl MOKOPEH...

Tocynaps nposiBUII CBOKO 3a00TIMBOCTH O OJIAronoiIy4uH ero,

U ne crana-nmu 6e3omacHoi cTpanoit deprana?

ITo6enutenem copenan I'ocroas sToro ['ocynapst Hamero.
apctBo Ero mpoctupaercs no Kuras, Pyma u Unnum...
Kaxk npu Uckannepe™ mycts pacnpoctpansiercs Ero Biacts

134 The Russian translation of the same poem from the newspaper Typkectanckue segomoctu (1898,
Ne 45).
135 Alexander 111 of Macedon (Alexander the Great).
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Bo Bce cTopoHbl — Ha Mope U Ha cyury!
He camo-nmu He60 moKpoBUTENLCTBYET 3TOMY l 0Cynapro Beenennoit?

Ob6pena ®eprana B Ero napctsue 61aronomnyuue,
Huxkoro He xacajnach Oena OT HACHUJINM,

Borauamu cranm HecuactHbie OemasIku. Ho

[ledanwbHO, uTO OE/ICTBUE ¢ HEOA HUCTIAIO HA HAC.

DTOT pacckas Jyis TOro, YTOOBI APYT APYTY HEepeaaTh €ro.

Ot 371010 pOKa 3TUX AHEW MOSABUIACH CMYTA,

OT MMHTIONIMHCKAro MIIaHa BbIIIIA CMYTa.

ITomoOHBIi AKBY, O€3yMel] BIOXKUII B CEPLIE JIFOISIM MBICIIb O BO3MYILEHHH.
O, pa3yMHbI€, TOJIKOBBIC JIFOAM, HE BPEX JIU HAM OT CEro?

OH noKa3bIBaI HAPOAY XUTPOCTH, BOMIEOCTBO U 4apOAEHUCTBO. .
I1o Hapy>KHOCTHU CBATOM, a BHYTPHU, KaK UHIHEL
HeoOpazoBanHbIil 1 6eccoBECTHBIH, O€3MYIIHBIN U 3II0BPEIHBIN
[aiiTana ciyra u 1o HpaBy ManmKyp,

I'maBapp BoccTaHuA ¢ CYyITaHOM Ha yanMme, He Mkun-uman au?

Bornblryro IBYX3TaKHYIO OOUTENb OH TIOCTPOMIT

N oxomno — xouromraro Ha 1000 momrage,

Kak cunok, nunieBoi KOTén ycraBuil... s Hapona
CrosoBas €ro ¢ BOJIIEOCTBOM, — BpeMsl YyapojiceB!

Ero sxenToBathkIil xanar He ecTh-Jn npu3Hak dapaona?

MeueTh 1 MUHAPET OH TIOCTPOMII U C (POKYCOM KOTEIL.
JKenToBaThlil Xajar ¥ yajMa IoMOTJIa B IIaHaX Oe3yMILy.
CBOMMHM XUTPOCTSAMHU OH YBIJIEKAJl HEPA3yMHBIN HapOI.
[Mono6ueIM Kammupy cuenanacs MunTHIIE.

He nacrosmuii-m kel Uillad B I1a3ax Joici?

OTO0 IUBO-IIaliTaHa — AYPHOU MyTh.

[ToremHen qHEBHOM cBeT B o4ax (y (epraHies);
[TopBanuce y HUX BOPOT U MOJIBI OT JeJ1 Oe3ymua.
OcTaBuIIO €r0 CO3HAHME U OH ra3aBaT OObSIBUIL...

U He 6bUI0-11M LIENIBIO IIPU 3TOM Pa30peHbe Hapoaa?

Heckonpko Hammx mrozei, B3sB B PyKH HOXH,
IIpumny B AHAVMOKaH, 37101 yMBICENT UMes;
Housto nepepesanu ropsio HEKOTOPBIM CIISIIAM
U HOUBIO ke OeKanu: UX MOTHAIN COJIATHL.

136 The Chinese.
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Hepe)l OTHMHU JIbBaMH OHHU HE 60nee, KaK KypHIBbI.

ITo Tenerpady HamoITHMWIACH CTpaHa BOHCKaMHU,

Bce onu uMenu pyxbsi, peBOIBBEPHI U CaOJIH.

®depraHckas 00J1aCTh HATIOTHMIIACH BOHCKAMH.

Kaxnp1it Bons 1o xpabpoctu nogoden ['my Bpemenu Pycrama.t®
He nbBbI-TM 3TO Ha TI0JIE OUTBBI?

7

Mana 3axBatwiin Ha gopore B KutMeHs-Tune,
Hanoxunu okoBBI Ha pYKH €MY, U COJIATHI

B AnawxaH npuBeny; clipaBa U CJieBa 1IN COJAATHL...
ITokpriacsa cpaMoM BO3MYTHTENb, KaK cOOaka B HABO3E.
He cayxut-nu 310 BpeMs ypOKOM Jj1s1 BCErO HaceJIeHus !

3a ero 3a0myXJIeHHE HECKOJIBKO YEJIOBEK MTOBEIICHBI,

A uexotopsie nonutn B Cubups, — 1o cyay [ocymapesy.

He moxeT nonusats @eprana roioBy OT cpama.

Ot 3TOTO A€Mna uillaHa, 0T TOT0 BO3MYILEHUS

Pa3Be He MHOTO Hapoa clIeNanoch apecTaHTaMu, Oe3yMHBIE JTFONbMU !

besdecTHOE A€o caenan uiia-,

U mHOTHE (pepraHIlBl OCpaMUITHCh.

MecTo MUHTHITHHIIA Pa3pYIIEHO, Pa30PEHO. ..

Kakas xe monp3a nonyuuiacs? [leqans u packasHue. ..
He tsoxeno-nu ymnatuts 300,000 pyOineti mrpada?

Ecnu Ob1 He ObUT IPUBENIEH B UCTIOTHEHHUE 3aMBICENT HITaHa,
[Tpou3somniu-nu Obl TOTPOM K CTeCHEHUE i1 DepraHbl

OT Ka)XXJ0r0 U3 3TUX BOXKAKOB?

[Mocturno-nmu 6b1 Hac Takoe TsHkENoe rope?

He sicHo-1n 3a0my>kieHre yAMHEHHAr0 UM 3aroBopa?

[ono6ro Camparo'®, cMyT MHOTO Mocest B Hapo,
XUTPO-ITyKaBo JIEHET MHOTO COOpaJl.

Ero oOmaH u BomneOcTBa mociie ctany NoHSATHE DepraHe.
ITo mosenenuto Mmmneparopa, oH ObUT TOBEIIIEH. ..
MokeT-IIi He UCTIOTHUTRCS TTpuroBop Benmukaro ['ocymnaps?

B sToMm nene yyactHukamMu ObLTH: TPaOUTENN — BOPHI
Bbesymusie, 6e3madaniabie 6€310MHUKH, TIPOJIABIBI MaCIa,
I'mynble 1ypaku KUPrUu3bl-»KHEIIbI,

137 The heroes of the ancient Persian epos popular in Central Asia.
138 Made a golden calf, which was worshipped by the Jewish people during the Moses’ absence.
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Bponsru, KiIsITBONPECTYMHUKH, a OJMKE BCETO HUIIKE, TUTAIONIUECS alipaHoM.
He 6put-mu omamM 13 HUX bek-mxan Ky3si-orisi?

3Ot0 cOopuIe Hepa3yMHBIX IIYIIOB, MOTYyMHBIX,

He umMeromux nuinu, roloHbIX, HUIIKX, HE UMEIOIINX BEPXOBbIX )KUBOTHBIX. ..
YV KaXI0T0 U3 HUX HA TIedax OBLIH MMalKu U TyOWHBI 6€3 OCTPHSL.

He monoGHbI-m1 0HM coOakaM, JTArOIIUM Ha JIYHY,

B Hagexe nocrark ¢ HeOa KapaBali WM KOCTh?

XOpoLIo KUIIU IPYT € APYTOM PYCCKHE U MYCYJIbMaHe,
Bcerna Obutn ApysxentoOHBI, paJoCTHBI-BECETIbI,

MHoro y HUX OBIIIO CBSI3€ B 3HAKOMCTBE,

U ropectHo, 4TO OPOCHII IIANTAH HBUIb BPAXKAbl CPEAN HUX.
He 3MCU-JIU, HC CKOPITMOHBI-JIN 3THU BO3MYTI/IT€III/I?

Or [IpenBeyHoro npeaonpeneacHust TAKoro 3aMelaTenbCcTBa,
OT BUHOBHAro BEPETEHIIMKA, OBIBIIATO TPUYWHOH 3114,

Y MHOTHX TIeYeHb B KPOBb 00paTuiiach OT OOJIM cTpaxa.

OT exxeMUHYTHOW OOJIE3HEHHOM TyMbI O HACHITUSX WIIaHa
He ckopbut-nu ayma? He nayet-m ropbko?

CrenaHHoe MM MPOTHBHO yCTaBaM IapHaTa,

[IpOTHBOPEUUT KAHOHAM BEPBI U 0OBIYASM TApUKATA:

OT BO3MYIIEHHUs BpeJl BCEOOIIHii: HeT 3Toro B Xakbikare ™.

Ecinu e OH CYUTal 3TO HO3BOIHUTENBHBIM, TO IIOCTYIMII O JIXNYHOMY 00bIYAIO. ..
He OTCTYIHUKHU-IM OT MCIaMa Ha3BaHHbIE MyCylbMaHe?

BrnacTtu nposiBUIIM CIIPaBeUIMBOCTH MPH pa3CieIOBaHUH JIeTa;
TmarensHO pa3nnyany O61aroHaAEKHBIX OT 3JIOHAMEPEHHBIX;
[onBepruchk Haka3aHUIO MTPECTYITHUKH, a BCE MPOYNE HEBPEIUMBI,
OHnu Bcerna BO3HOCST OaroiapeHue, XBainy u ciaBy bory.

He TBOpAT-1M OHYM MOCTOSSHHO MOJIUTBY | 3a Harero [ocynaps?

Teneps xBana bory: Benukuii I'ocynaps

He ymensmmn CBoux mumnocteit k @eprase:
OcBobonuit Bcex Hac OT Cyza U CAeIall paJ0CTHBIMU,
Hprae mpocTrin oH HalH MPECTYIUICHHUS.

He Bo3panyroTcs-mu ot 3Toro xutenu depranbpi?

M3n0oXUBIIMHA MSITUCTUILIMEM 3TOT SICHBIA pa3cKa3
ITo npossanmio «Haxum», notomok Ilaru-Mapaana®,

139 Tariqga is the path of the Sufis, hagiqah is the Sufi truth.
140 The fourth “righteous” caliph Ali (the true successor to the Prophet Muhammad).
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Cron lleiixynp-ucnama, — u3 ropoga Hamanrana.
He pacnpoctpassTCs-n1 3TH CTUXH IO CBETY?

(Typrecmanckue sedomocmu. 1898, Ne 45.)
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Raji Marghinant
(1834-1918)
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(1)
MuKum 3100H XaKHIA XaKB

Kypmu caxpora yuku6 Oup Xxuidaarap WATYH 3110H,
Kyitnu ¥ ep ocTunan KaitHaTAM TOM y3pa KO30H.
bunmaran mimy agab, 6eakim Maxxynu axao,

Opau ya xypMartanad, KWIIU Y3UH SIFOH JIIOH. ..
Xuiinacuaud Oexabap OMpMyHYa XalBOHJIAP OHH,
Tomma numran OMyWHA OWIITN KapOMATIWH HUIIIOH.
[yn cababauH Oopam Xap KUM Imaix ned Hazpu OwmaH,
CyBpaTyH Kyprau KWin0, maixy Malroiux JuH T'yMOH.
TYHau 6¥3HM MamTacy, OOIIH/IA MAJTFOM CaJlIacH,

Epra motiinn kammacu, Oup Kymnmna Ty3, Oup Kyama HOH.
Bopa-6opa KWy 1abBOHM MUHOPAJICK OalaH,
XoxJ1aJl OBO3aCHH €TKYPMaKKa TO OCMOH.

Es 06 VMcora, 94nKMOK Kacmuaa aduiokra,

Kunnu OytMmacauH HUKUITaH XOM FUIITAWH HOPOOH.
Masuia HMpTUK TYH KUHKO, Xaaau omuo ky0 OouiHu €0,
Uukam axmakiapra n1e6: “Man Maxaniin oxup 3aMoH”.
Vitnamu namkap Ty3u6, i1 Tirurpoduan y3uo,
Pencnun annak 0y3u0, oyica Kepak, 10 AHIMKOH.
IOpau xolinaua 4MKuO, OK JIATTaHU KYyITra Wino,
Hatizacun iinraue Kumn0, GaTx dTrainy MyJIKH jKaXxOH.
Keua 6uppan ityn ropu6, Xap xoiiia KypkuboH Typuo,
OtHu XakaHra OypyO, iy TONTH jlarepra HUXOH.
Kypmu otnann nny0, camuiotinap ETMHIN THHUO,

OtHu ycTura MUHYO, KOUIM KYpHO KYHTaH XaMOH.
Kypnu xy3unn 0uno, namkapiapu KETMALI KOYHO,
Bomra Tygpormnap counO, xaiipar OunaH KU GUFOH.
Kerrunap umiinex Ty3u0, >xaMUsTHH Yy 1aM Oy3u0,
Bab3u napéra cy3u0, 6an3u 0yi1y0 O€XOHYMOH.
Kangacu 6anam 6Ynmmb, 6ab3uc KanTakanH Yiyo,
durHara onam cy3u0, mapMaHAaaIuK Oynau acH.

V3n XanparauH KOTHO, KOYOIMaal TOFIUH OIIHO,
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Afitnmm6 camiot ynon 6aéuuaa: “OuioH EMoH”.
TyTrTrnap mamkap 6ocn6d, nmMmkoHN He Poxxuit YKuo,
D11 apo pacBo 6yH0, Top OcTHAA TO OepAr KOH.

(Acprap nuoocu: Oxmsbpe pesomoyusicueaua 6yrean 0aep y3bex adabuémuoan
namynanap. Tomkent: Fadyp Fymom Homunarn anabuér Ba canbpar Hampuéru, 1982.
283-284-6.)

Umidi-Hawat
(1835-1906)

Q)
ﬂ]/ll"‘l]/l JIIOH XA’XKBH

Hap6anap omaMuu Kuinau O6aqdarap ryMpoX JIIOH,
Maxkpu maiTos Oupia Tagoup KypcaTud maiIo d1oH.
ik kapomar Gupia épy KaHua XOTyH-KH3IAPH,

Katicu xoTyH 0¥y1ca myxnmc, xap cudar 3e00 3II0H.
MapruHOHAaH KaH4a o1aM OOpAMIapKUM KYpFaiiy,
TYH Kuitn0, KOpHU TYIHNO paxmat Ouia CysTox SIIOH.
MucBoruas yT YnKapMuIl — OaudarapHUHT IIyXpaTy,
Karra umm Oupnan Kiuiypcan, MyTTaxam, JabBo, JIIIOH.
Kaiicu xodup, kaiicu uypuyT KU 0y O€30pHIIHK,
Cen xapomu, O6eana0, onam/ia OUp TaHXO DIIIOH.

Cenra yHBOH Oepau K031 yl1 MyXxaMMaIXxoH JIeTaH,
Mydru, abiam, KUpFU3y Oepranua iyK Gparso SII0H.
Bopau CapmMcok xy»a 3I1I0H caH OujaH cyx0ar Kuiuo,
Kyt Onnan SUKMHY KWIAWHT aHTa KYTI CaBFO, SIIOH.
K¥ypkamen tun oukanu ynkuM KoaupKyn mymanvH,
MyxTapam OWIICHH IryOyp, XOKAM OWJIaH MOJIIIO, SIIOH.
Manku KypKIuM aBBasio €3cam ryoypra ounmypyo,
Kambaran 6euopamaH, Xaparia JIIT OTOX, JIIOH.
KunmacyaMy xaxB, aMMO Kypca XxaM paMMOJIn/Ia,
Wy YMuau, MyTTaxamaas 6yxda & caprio, SIIOH.

(Acpnap nuoocu.... 221-6.)
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Q)
ﬁ](ll"‘l](l IIIOH XA’KBU

Ep 103uH1a YK CEHUHTAEK aKIu NacT HOAOH 3IIOH,
Exu nbnuc XaMToBOK Makpu/a Oy MaiiToH JIIO0H.
ABBajo KWJIANM MaHU 0e40opa YBJIOH Oupia Xyo,
ConMazy xe4 KUM KYJIOFUH, 0Yiu Oy SIKCOH 3IIIO0H.
Kanua ogam xoHaBalipoH Oynaunap max0yc 6yimo,
Moy MyJIKH KE€TTH, OYI1IM XaM XFDKWI, XalipPOH JIIIOH.
[Moxmommus xa3paru dapronara Kuica razao,

K¥yn émon axBonmumu3 OyiFaii NIMKACT, BalPOH, SIIOH.
XapTymu Oexiraprada axMOK KUIIHJIap dpramuo,
AHIIDKOHTA €TMaliH TOKAM SITaHTKYpPFOH, 3IIOH.
Tema, 6onTa, OIIMUYOK, KaNTaK OMJIaH KETMOHraya —
Myx13a MUCBOK 3MHUIII, EHUIA OUP KyMFOH, JIIIOH.
Mymnamnapkum, xandanapkum MUHTTENa CaBFOTH/IA,
Byncun sman 6auvarap, sskcoH YO, OEKOH 3II0H.

Kum Ymuanmii, 6aquarapra €3ca OUp IEBOH, AIIIOH.

(Xokuboes T. “XIX acp ¥30ek monpu Myxamman Ymap YMuanii XaéTu Ba WKOIH .
Qunonoeuss  aniapu  HOM300U UAMULL  OAPANCACUHU  OAUWL  VUVH  E3UleaH
ouccepmayust. Tomkent, 1974. 95-6.)

Tash-khwaja Asiri
(1864 - 1916)

2S99 L) Cada 3

OB s aaindl S s A
ML () (2850 (320 Claail ale
Bl pl s agie 38 o2dl e

CBLS a5 4l B8 Jle Cuat (s1aia
3350 2 el (o 50y 5) g 0 55

141 This publication claims that the son of the poet Safakhan Asiri added here the following bayt (See:
Acupu Xy yanou. Jlennno6oxn: I'ymunn. 1964.):
peie 7l e s 5 e A5l il 4ns
Ol 5 g pad ad AlS 5050 5 Gald
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(Towxooxca Acupu Xyoorcanou. Hzopannvie npousseoenus. Acanymiaes C. (Cocrt.)

Mocksa, 1982. C. 166-167.)

Mawlawit Yildash
(1861-1922)
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142 This publication insists that the addition is represented in the same collection. See: Acupu Xy yanou:

IS FLREN TS FENER U PYRUPRRAENHEN
OB b 5 e sl g diha g (B (ore el

143 This publication asserts that this distich also belongs to the poet’s son, Safakhan Asiri.
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(Al-fawa’id al-mawlaviyat wa al-mawa’id al-ma ‘nawiyat, The Kokand Museum of

Literature. Ne 658, pp. 233-235.)
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(Central State Archive of the Republic of Uzbekistan. Fund of N. Ostroumov. 1-1009,
Inventory-1, Item-109a. f. 26a.)
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(Central State Archive of the Republic of Uzbekistan. Fund of N. Ostroumov. 1-1009,
Inventory-1, Item-109 a, f. 26 a.)
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Sidgi Khandayligt
(1884-1934)
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